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LETTER I. 

Reverend Sir, 

Calling the other day at your Book- 
feller's (hop, I law a pamphlet lying on the 
counter, entitled, A Free Address to Protest" 
ant Dissenters on the Subject of Church Dis- 
cipline, with u Preliminary Discourse concern- 
ing the Spirit of Christianity and the Corrup- 
tion of it by False Notions of Religion, by 
Joseph Priestley, L L. D. F. R. S. and 
which the bookfeller recommended to me as a 
very fenfible pamphlet. Forgetting that it is 
the bufmefs of a dealer to fpeak well of the 
commodity he fells, I took the book upon his 
recommendation, fomewhat encouraged by 
the enfigns of honour which the author trailed 
after him, as L L. D. F. R. S. fuppofing, 
that little imperfection could lurk under fuch 
fpecious titles : but if I live to buy another 
new book, I (hall pky more regard to my own 
judgment, than, to the bookfeller's recom- 
mendation ; for to tell you the truth Do&or 
your performance does not altogether anfwer 
the chara&er with which it was honoured. 
1 had not read far in your Preliminary Di£ 
courfe, ere I formed a defign of commencing 
your humble correfpondejat ; the further I 
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read, the more my purpofe was confirmed, 
which the better to execute, I waited on your 
bookieller again to procure lome more of 
your pamphlets. To him I communicated 
my defign of commencing hoftilities againft 
your writings. He benevolently wifhed me 
to take care of myfelf, aliedging that I (hould 
find the Rev. Dr. Prieftley an able antagonift. 
I like him the better for that, faid I, for there 
will -be the more honour in contending with 
him; befides, there is fome chance of his 
deeming me fo diminutive as to leave me en- 
tirely poifeffed of the field, and that will be 
thought by many to be a complete vjftory on 
my fide, that is, on the fide of common fenfe. 
As you, Sir, have engrofled the whole of 
rational religion on your fide of the queftion, 
you cannot be offended if I lay claim to com- 
mon fenfe as my companion. And now to 
clear the way to a fair field for our literary 
combat, permit me to tell you that I myfelf 
am not in the higheft eftimation for orthodoxy ; 
nor have the Orthodox Diflenters fo much as 
hinted a defire of my appearing your antago- 
nift ; neither have any of them fuch an high 
opinion of either my learning or abilities, as to 
fuppofe me capable of difcomfiting the Rev. 
Dr. Prieftley. On the contrary, I am credibly 
informed that many of them are exceedingly 
grieved at my precipitancy and fool-hardinefe 
in daring to attack a gentleman fo very much 
my fuperior in all relpe&s. Whether thefe 



good people tremble with a pious fear for the 
ark of the Lord, or indulge a fecret envy 
again ft me for affuming honour fo eminent, 
and are afraid that I may appear in a more 
advantageous point of view than they could 
with, I have not as yet been able to difcover. 
But this I can affureyou, that the undertaking 
is quite voluntary ; therefore if a fhameful de- 
feat (hould in the iffue be my lot, let the dis- 
grace of it be candidly laid at my door, as a 
brat entirely of my own begetting. 

As it is not my intention to call any names, to 
rake up the duft of any of the dead, or in the 
lead to meddle with your private perfonal cha- 
ra&er, or education, which I believe has been 
much more liberal than that to which I have 
any pretentions. I beg we may have no talk 
of burning our bibles, or hanging, (hooting, 
or drowning ourfelves, as in the controverly 
between the Rev. Mr. Venn and yourfelf *, 
you politely have advifed him to threaten in 
future. There will be no occafion for the 
lead degree of perfonal abufe between you and 
me, if we both a£t up to our profeffion, of 
fimply feeking out the truth. But as much 
ftudy is a wearinefs of the fleQi, it (hall be 
lawful for us, now and then, to accompany 
our ferious argument with a little ridicule, 
and to fneer jocofely at each other's folly ; for 
which I perceive your reverence poffefleth very 

- * Dr. Prieftley'a Letter to the Rev. Mr. Venn. 
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fefpe&able talents, as appears from your let-* 
ter to the Vicar of Huddersfield. 

I blame the Proteftant Ditfenter for expref- 
fing his fear of your great abilities in point of 
ridicule ; feeing every one who engages in re- 
ligious controverfy muft expeft to meet with 
it, unlefs there be an happy defeft of genius 
attending his antagonift. Religious contro- 
verfies differ from all others in this, that they 
ixwfeup the little wit we are pofiefied of; or, 
if deftitute of wit, all the anger and ill-nature 
mixed with our conftitution ; for it is no un- 
common thing for religious combatants to 
leave the fpirit of thegofpel behind them, and 
by wrath to feek the righteoufnefs of God : 
therefore, no man (hould enter into contro* 
verfies of this fort without ftrft fitting down and 
counting the colt, and trying his own heart 
whether he has temper enough to bear the 
poignance of that fatire which he is likely to 
meet with, without injuring his caufe by an 
Unbecoming anger. Befides, as ferious di£- 
quifitions are very tirefome to read, how does 
the Proteftant Diffenter think that the reader 
can have patience to keep the difputants 
Company, unlefs the mufcles of his countenance 
are now and then relaxed into a pleafant grin 
by a home ftroke of fatirical wit ? But ill-na- 
ture being difcovered, though it (hould be 
even religious ill-nature, is fure to give dif- 
guft to every reader of common underftand- 
ing. 



I confefs that, of late years, I myfelf alio 
am inclined to think that, to load infidels with 
epithets of reproach, is not the happieit 
method of attempting their converfion ; and 
I hope to convince you, Sir, ere I have done, 
that, for the very fame reafon, Dr. Prieftly 
takes the wrong way to lead the Orthodox 
Diffenters to correft the errors into which he 
fuppofes them to have fallen. Neither do I 
as yet fee caufe to be in any wife angry with 
a man, becaufe God has not given him the 
fame degree of rational difcernment which I 
flatter myfelf he has conferred on me : nor 
would 1 (cold at thofe who do not fpeak wefl 
of that gofpel which, I believe in my heart to 
be hid from their eyes. If people are in cir- 
cumftances dangerous to their everlafting con- 
cerns, they are certainly more proper objedb 
of my pity than of my refentment. With as 
much propriety might I be offended at a poor 
man who was born blind and continues fo, 
becaufe he is not a judge of colours, or with a 
deaf man, becaufe he underftands not the har- 
mony of founds. But if one will take upon 
him to prate about colour which are only dis- 
cernible by the eye, and the other willattempt 
to difplay the beauties of harmony which can 
only be perceived by the ear ; — you know, 
Doctor, I may very confidently laugh at their 
folly, even whilft I pity them for their want 
of fight and hearing. However, I forbid all 
anger between you and me, as we are pretty 
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near upon a par in this refpeft, each of us 
firmly believing himfelf to be the furtheft en- 
lightened. 

I am perfuaded that two men cannot be 
found who in general ditfer more widely than 
Dr. Prieitley and myfelf, and that too in the 
very fundamentals of the Chriftian faith, and 
yet there are fome things in which we are 
perfe6tiy agreed ; and although I confider 
your fyliem, in general, as utterly incontinent 
with that gofpel in which lies all my hope, I 
difcern fomething in your writing that is 
worthy of imitation. The opennefs and free- 
dom with which you exprefs your fentiments, 
though frequently, as I think, crude and indi- 
gefted, undoubtedly prove the uprightnefs of 
your intentions, and effe£tually exculpate you 
from the charge of difingenuity and wilful 
perverfion of truth ; which is further apparent 
from your readinefs to corre6t what appears 
to you upon convincing evidence to have been 
wrong in former publications, as in your ad- 
ditions to the addrefs on the Lord's (upper. 
This fymptom of genuine uprightnefs is fo 
Angular, and fo rarely found in controverfial 
writers, that I thought I could not do you 
juftice, without taking particular notice of it, 
notwithftanding I profefs myfelf an avowed 
enemy to what you call Rational Chriftianity. 
And I affure you, Sir, 1 hold myfelf obliged 
to follow Dr. Prieftley, in this part of his con- 
du6t, whenever my circumftances (hall call 
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me to it, which perhaps may be (boner than 
I at prefent expert. But, as it is quite un- 
fafhionable for polemic writers to (land long 
in bellowing panegyrics upon their an tagon ids, 
like counfellors at the bar, I proceed to inform 
you, that my prefent bufinefs is not to com- 
pliment much farther, but to point out more 
mrftakes for your correction and amendment. 
Having got in a great meafure free, as I 
think, from the trammels of tradition myfelf, 
fo as to regard no authority diftinft from that 
of Chrift in the fcripture, and to follow no 
man, or fet of men, knowingly, one hairs- 
breadth farther than he, or they follow the 
blefled Jefus ; I mould not have cared to 
enter the Ms with you if you had Jiot declar- 
ed your belief of the fcriptures as the only rule 
of faith and duty. For if fathers and re- 
formers are admitted as deci five judges in 
religious controverfy, the authority of the 
fcriptures is not only abridged, and the Re- 
deemer's glory, as prophet and lawgiver in 
his church eclipfed, but the fubjecfc is more 
perplexed, and the iffue of the debate great- 
ly protra&ed. I heartily concur with you 
in " believing the bible to be the only rule ;'* 
and to adopt your own words, fincerely •• wijh 
that all perfons, of all feds and parties , iconld 
ftudy their bibles more, and books of controverfy 
lefs*." Yet I ftiall have no obje&ion to all 
people, of all fe6ts, reading what may pals 

* Confiderations on Differences of Opinion, &c pag. 24. 

A CI 



13 

between you and me. I am ready to think, 
indeed that it is ufuai for polemic writers to 
fuppofe that all books of controverfy are hurt- 
ful, except thofe, of which they themfelves 
iiappen to be the authors. For inftance, there 
is no man ever exclaimed more againft con- 
troverfy, as pernicious to the fouls of men and 
the interefts of true religion, than the reverend 
Mr John Wefley, and yet I do not know one 
man who has been more frequently dabbling 
in that polluting puddle, than John We/ley 9 
A. M. fometime Fellow of Lincoln- College, 
Oxford. 

The profeffed principle, Sir, upon which 
you fet out page 1, of the Preliminary Dif- 
courfe, is alfo very agreeable to me ; and by 
it I mean to try the fabric you have built 
upon it ; therefore (hall recite it at large in 
this place ; then I fliall openly avow what I 
defign in the following letters. 

' ' Every fet of religions fentiments muft have 
its influence upon the mind, and will produce a 
particular temper and caft of thought > which 
will greatly influence the conduSl. Chrijiianity 
is by no means an exception to this general 
obferoation. Its effecl upon the difpojition of 
the mind is peculiar to itfelf: and except we 
feel as Chrifiians, we cannot' act asfuch*." 

By this rule, let the religion of the Rev. 
Dr. Prieftley and that of his humble fervant be 
tried, and that which really produceth the 

* Prel Dific pag. 3. 
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worft effe&s, be reje&ed as fpurious, irration- 
al, and unfcriptural. Dependent upon the 
bible, abetter rule could hardly have been 
given than this of your own. " Every fet of 
reljgious fentiments" rational and irrational, 
orthodox and heretical, muft have its influence 
upon the mind, and will produce a particular 
temper and cajt of thought, which will greatly 
influence the conduSt." *• Muft" from the 
nature of things, and the relation between 
caufeand effect; infomuch that from the tem- 
per and conduct of any man, you may from 
Dr. Prieftley's maxim, form an exa£t idea of 
the propriety or impropriety of his religious 
fentiments. You fay, '• that Chriftianity is 
by no means an exception to this general obfer~ 
vation:" I hope not. For my part, loan 
form no idea offuch a Chriftianity as hath 
not a proper influence upon thofe who cordi- 
ally embrace it: of courfe, had I been in your 
place, I fhould have deemed this remark al- 
together fuperfluous and unneceffary. But I 
dare lay, that you and I have very different 
viewsof Chriftianity itfelf, whatever agreement 
there may be between us refpe6ting its effeds 
upon the temper and condu& of its profeffors. 
The gofpel which Paul preached, and the 
other gofpel which he fuppofed fome others 
might preach, are, no doubt, each of them 
produ6tive of effeds fiiitable to their different 
nit 11 res 

Having thus fettled preliminaries, I will 
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now, Sir, point out the ground I intend to 
occupy, and the method by which the combat 
is to be managed ; for I muft affure you I am 
fomewhat like the hero, who would fight only 
after his own country faOiion. 

1. I (hall give you a little gentle corre&ion 
for your want of charity for thofe fame ortho- 
dox gentlemen, and teach you for the future, 
to ufe your betters either with more refpeft, 
or to be more confident in your cenfure. 

2. I defign to prove that much of the Pha- 
rifee lurks under the f pecious name of Rational 
Diffentef , which you are pleafed to affume, to 
dtftinguifh yourfelf from others whom you call 
Orthodox. 

3. 1 (hall (hew you how perplexed you have 
rendered the do&rines of the perfon of Chrift, 
of the atonement, &c. 

4. Glofsalittleuponthevifible, well-attefted 
fruits of your divinity, as they difcover them- 
f elves among the Rational Difienters. 

And, lafiiy, if any thing befides occur to 
me whilft I am difcuffing thefe points, I (hall 
make no fcruple of fuper-adding it to my 
plan. 

Thus, Sir, I have gone as far as I intended 
in my firft letter ; fo (hall conclude, with af- 
furing you that I am, 

^ Reverend Sir, 

Your very humble Servant. 
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LETTER II. 

To the Rev. Joseph Priestley, LL. D. F. R. S. 

Reverend Sir, 

J am abundantly the more careful in re- 
citing the honours of your name, that the public 
may lee the dignity of the company which I 
choofe to keep ; according to an ancient in* 
junction laid upon me by my father, who had 
he lived to fee this day, would have rejoiced 
that I had got fuch an honourable correfpon- 
dent a9 yourfelf. I think, indeed, that by 
this time, we may efteem you as the molt ra- 
tional advocate of the Rational Diffenters, if 
we may judge by the eminent figure you make 
amongft them. I, for my part am, from the 
refpe&ablenefs of your talents, very willing to 
believe that you are the fitteft perfon with 
whom they could truft the management of 
their caufe againft all that are called Orthodox. 
But, in the name of common fenfe, and ra» 
tional religion, what have the Orthodox Dif- 
fenters done to the Rev. Dr. Prieftley, that he 
ihould fet them forth in fuch a disagreeable 
point of view, and treat them in a manner fo 
fevere and unmerciful ? Really, Doctor, you 
convince me, that you are but a man of like 
paffions with myfelf, and not quite fo free 
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from the prejudice of party as you feem to 
A imagine. To make ufe of your own words *, 
I really think that '* we Jhould naturally expert 
morefaimefs, more candour, toiore meeknefs, 
and more ^generofity from the Chrijlian, than 
from the mere Man of this world. The paffions 
of the latter (the man of this world) would be 
apt to run into perfonal animofity, envy,jea- 
loufy, hatred, and malice ; whereas the utmoft 
zeal of the former ( the ChrifiianJ would not 
only ever appear to be confifient with, but 
would be greatly productive of the mofi diftn- 
terefted benevolence, and the mofi qffe&ionate 
brotherly love. By this rule, we may, in fame 
meafure, Try the Spirits whether they be of 
God. But let the utmoft diffidence and can* 
dour accompany every judgment we form, re?- 
membering that we tnuft allftand before the 
judgment J'eat of ChrijL" This is certainly a 
good rule; and I would obferve upon it, that 
if we could only govern our (pirits, as well as 
we do our pens, and a<5t as well as we fpeak, 
there would be more propriety in our con- 
duct than there ufually is, and our chara&er 
in life would be more refpe&able. 

This being given as one of Dr. Prieftley's 
ftand ing r u les, " for the finding out off pirits ; ' ' 
upon feeing it, one would have thought that 
even the Orthodox Diifenters fhould have 
met with nothing from his diftmguUhed pen 
but the utmoft candour, meeknefs, generality, 

* Differences of Opinion, page 5. 
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benevolence and brotherly affe&ion, which he 
himfelf lays down as the fruits of a Chriftiam 
fpirit ; efpecially when we find him fo folemn- 
ly and ferioufly deprecating a departure from 
this rule in the following words *. God for* 
bid that I Jhould take upon me to condemn any 
of his creatures* Himfelf only knows our 
hearts , and he will render to every man accord* 
ing to his works. But either the Orthodox 
Diffenters are thought not to be the creatures 
of God, or the Rev. Dr. Prieftley was of a dif- 
ferent opinion when he wrote the Preliminary 
Difcourfe concerning the Spirit ofChriftianity. 
I am not abfolutely fure which of thefe was the 
cafe; but this I am certain of, that in the 
faid Difcourfe, page 16, and 17; having traced 
the fpring of the " penances, and ttrefome re* 
petition of Paternofler* s and Ave Maria's, as a. 
mere bodily eocercife, in the Church of Rome ^ 
and obferved that it is pretty evident that going 
to church and attending prayers, is confidered 
by many members of the Church of England in 
the fame light. You remark that, tliis they 
look upon in the higheji, and moft proper fenfe 
their duty, and they hardly ever attend to it as 
the means of cultivating good dijpofitions, and 
fitting them for proper condu6t in life." • But 
it not being deemed fufficient to point out the 
abfurdity of the papifts, and of the good peo- 
ple of the Church of England, you go on to 
deal the fevereft blows among the poor Ortho-* 

• DHF. of Opinion, f»ge 4* 
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dox Diffenters, as abundantly worfe; and 
more dangerous than both the others ; *' and, 
fay you, the frequent leng andfevere exercifes, 
by which the Orthodox Diffenters dijlinguifh 
them/elves, are of the fame nature. They 
ferve to discharge their confciences as a pofitive 
duty ; but have little influence to improve their 
difpofition and conduct" From a man of 
fuch moderation as the Rev. Dr. Prieftley 
gives himfelf out to be, this might have been 
thought fufficient : but the home blow is yet 
to come; and thus it follows: " Upon the 
whole , I cannot help thinking that there is a 
firikmg refemblance between thefe profeffors of 
Chrijiianity 9 and the pharifees in our Saviour s 
time, thoje whajlrained at a gnat and f wallowed 
a camel ; who devoured widows hotifes, and 
for a pretence, made long prayers ; and that, 
were our Lord again upon the earth, he would 
treat them with the fame feverity. Indeed 
Do&or! Is it poffible that the impulfe is fo 
ftrong, that you cannot refift it, but muft out 
with it, in oppofition to all your own excellent 
rules of meeknefs, candour, and benevolence. 
Could not you have recolle&ed that juli re- 
mark*, " we are certainly all of us fallible, 
and - liable to adopt opinions without fufficient 
evidence i 9 * This rule would have pleaded 
foraewhat with, you in favour of the poor 
Orthodox Diffenters, had it been obferved ; 
and I have not, for my part, fkill enough to 

• See Dr. Prieftley '§ Difference of Opinion, page 31. 



19 

account for it, why great men fhould lay down 
the beft of maxims and rules for others to 
follow, without paying a becoming regard to 
them themfelves. I find myfelf juft now un- 
der an impulfe alfo, and cannot help faying 
that the above ferious admonition * feems 
pretty near as neceflary to the Rev. Dr. 
Prieftley, as to the Rev. Mr. Venn, Vicar of 
Huddersfield ; for his feverity to the Detfts, 
&c. is thoroughly matched by youjrs, Sir, to- 
wards the Orthodox Diffenters. What an 
inconfiftent creature is man ! for this fame Dr. 
Prieftley, who takes upon him to accufe, 
judge, and condemn the Orthodox Diffenters, 
tells us plainly f, ** that there are fuch well 
known injiances of the force of prejudice, that 
\e had rather afcrihe any opinion, how abfard 
Soever, or any defence, how weak foever 9 
in a man how fenfible, and intelligent fo- 
ever, in other refpecls, to wrong judgment, 

* The admonition referred to is found in Dr. Prieftley't 
Obfervations on Difference of Opinion, page 5, " We lhould 
naturally expedt more fairnefs, more candour, more meeknefs* 
and more generality from the Chriftian, than from the mere 
Man of this World. The pailions of the latter would be apt to 
ran into perfonal animofity, envy, jealoufy, hatred, and malice; 
whereas the utmoft zeal of the former would, not only 
ever appear to be confident with, but would be greatly pra- 
dn&ive of the moft difinterefted benevolence, and the moft af- 
fectionate brotherly love. By this rule we may, in fome mea* 
fore, try the fpirits whether they be of God. But let the 
ntmoft diffidence and candour accompany every judgment we 
form, remembering that we muft all {land before the judg- 
ment feat of Chrift.** 

f Differences of Opinion, page 10. 
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than to a bad heart;" and, after all mofl 
certainly afcribes the condu6t and principles 
of thefe fame Orthodox Diffenters to badnefs 
of heart, rather than wrong judgment ; for 
there are faid to be a flriking likenefs between 
them and the pharifees, who undoubtedly 
were influenced by badnefs of heart rather 
than mifinformed judgments. " Haw fhould 
I be affetled at the great day of judgment," 
fays your reverence* '* to be convinced of the 
integrity, and perhaps the right judgment aljb 
of an adverfary, whom I fhould have treated 
info illiberal and infulting a manner?" This 
is intended for Mr. Venn's consideration ; and 
I allure you, Do&or, I think it will not be al- 
together amifs that you fhould a little ponder 
upon it yourfelf: for to give good advice to 
others, and to negleft it ourfelves, is fome- 
what like the conduct of watermen, who look 
one way whilft they are rowiug another. 

Neverthelefs, I aflure you, that I by no 
means impute this inconfiftency of yours to 
any diflionefty of defign, but to " the force of 
prejudice, and Wrong judgment," which has 
led you to throw out your cenfure, without 
fully confidering its weight and propriety; 
or indeed how grievioufly it clafheth with your 
own avowed maxims. 

Now, Do6tor, that you may fee the full 
fcope of your cenfure referred to, I (hall be 
free enough to animadvert upon it in my own 

* Page 11. 



91 

way : and, in the firft place, touching what 
you lay of the Pater-nofteis and Ave-Mariag 
of the Church of Rome, and the prayers of 
many of the members of the Church of England 
being mere bodily exercifes, I have little to 
fay, haying pot yet attained to an abfolute 
certainty whether all that have ufed thefe 
things had no farther views in them than 
merely to difcharge their confidences. Be* 
fides, I have but a very dull faculty, in point 
of difcerning hearts, any other way than by 
outward actions; moreover, I think it not 
amifs to leave it to the parties concerned to 
defend themfelves againft your attack, feeing 
neither of them have retained me as their ad- 
vocate. But, as for the poor Orthodox Dif- 
fenters ; you have ufed them fo unmercifully 
Dodtor, that common humanity would induce 
me to interfere, had I even no fellow-feeling 
with them in the common caufe. 

*' The frequent long andfevere exercifes by 
which the Orthodox Dijfenters diftinguifh themr ' 
felves , are of the fame nature." As to the 
frequency of their exercifes, really you muft 
needs be miftaken ; for, to my certain know- 
ledge, they differ little if any thing at all, 
from the exercifes of the Rational Diffenters 
themfelves. Verily, Sir, it is my charitable 
opinion, that few, of either the one or the 
other, are in danger of damnation for preach- 
ing too often and praying top much. But 
their exercifes are long you fay, and this per* 
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haps may bethought to give them a papUlical 
turn. In this alfo I am of opinion, 
that the pra&ice of the Rationals themfelves 
will exculpate the Orthodox. Your* ex- 
ercifes, Dofitor, will meafure pretty near 
two hours in* length; the exercifes of the 
Orthodox, generally fpeaking, never exceed, 
and very rarely extend to that time : fo that 
I diredt the jury who are to determine in the 
cafe, I mean the public, tobringin their verdi&, 
Not Guilty, in favour of the Orthodox. The 
greateft danger is likely to arife from the 
third quality of their exercifes, namely, their 
feverity, wnich is by far the moil puzzling 
point, as the Orthodox land Rational DiC- 
ienters, I much fear are not very likely at 
prefent, perfeAly to underftand one another. 
Some of them, however will be ready to aU 
ledge, that they enjoy as much pleaiure in 

E reaching the gofpel, as Dr. Prieftley does ia 
is philosophical refearches, and that they are 
sypprehenfive of no more feverity in the one 
than he is of in the other. Nay, they would 
be apt to go farther, and to allure you, that 
the mod pleafant part of their lives is that 
which is employed in the work of the fan&uary. 
Now, really, Sir, it is not eafy to fay, how 
that exercife in which a man delights, can be 
thought by him to be fevere : and I fuppofe 
you will allow that every man by his own 
feelings ought to be the mod proper judge for 
himfelf. Far be it from .me, by the way, to 
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take upon me to determine the exaft meafure 
of feverity, which thofe gentlemen feel in re- 
ligious exercifes, who are minifters merely for 
the fake of a livelihood. In general, it is a 
ftated law, That alt currying againjl the grain 
is unpleasant ; but what is this to thofe who, 
having themfelves felt the terrors of the Lord 
are ftirred up to warn men to flee from the 
wrath to come? Upon whom neceffity is laid, 
and who are miferable, if they preach not the 
gofpel ? They are conftrained by the love 
they bear to Jefus and to the fouls of men, to 
be inftant in preaching the word in feafon and 
out of feafon, if by any means they may be 
ufefulin promoting the ialvation of loft perifli- 
ing finners. The cafe you know is very differ- 
ent between thefe two fets of men ; and of 
courfe, their feelings mult alfo be different. 
But, *• thefe fevere exercifes of the Orthodox 
Diffenters are of the very fame nature with 
popifh penances 9 and tirefome repetitions of 
Paier-noflerS; and Ave-Marias. O! Doftor, 
where was your candour, your benevolence, 
and your brotherly affe&ion, when you wrote 
this difcourfe ? Indeed Sir, if Rational Reli- 
gion doth not find out a more happy method 
of difcovering herfelf, I (hall never be able to 
join any of her focieties, but muft even be 
content to bear the reproach of Orthodoxy. 
But, you know, and I know too, that popifti 
penances, tirefome repetitions of paternofters, 
&c. are enjoined in the church of Rome 
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with a view to procure the favour of God, 
&c. And you fay that the frequent, 
long, and fevere exercifes of Orthodox 
Diuenters are of the fame nature. Permit 
me to afk you if you really think that the 
fame Orthodox Diffenters perform their fe- 
vere exercifes with a defign to merit at the 
hands of God ? Perhaps, Sir, you may recollect 
who it is that blames them for pharifaifm, for 
confidering themfelves as faved, and fecure in 
the favour of the Almighty, whilft they fup- 
pofe that multitudes are under his wrath, and 
muft perifli. Turn, I pray you, good Doc- 
tor, to page 18 of your Differences of Opinion, 
and there fee the fentiments of the Orthodox, 
as " that the grace thatfaves them is irrefiftible 
and irrevocable, fo that they can never lofe the 
divine favour." Certainly thefe words, if 
they contain their fentiments, muft utterly 
exclude all pretentions to merit in their fe- 
vere exercifes : and how then can one of your 
profefled candour fay, that their exercifes: are 
of the very fame nature with poptfh penances 
and paternofters? I really, with, that our zeal 
for party-religion might not in future be in- 
jurious to common fenfe as well as Chriltian 
charity. 

t pray you, Sir, how came you fo well to 
know, that their frequent, long, and fevere 
exercifes have little influence to improve their 
difpofition and conduft? You know well 
enough that your acqaaintanse with the gene- 
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rality of them is comparatively narrow, and 
your intercourse with them very (mall. And 
perhaps your acquaintance with any of them 
is too imperfe£t to authorife luch a i'candalous 
itigma as this with which you brand them; 
Admitting that you have tailed of the bitter- 
nefs of foine of their fpirits, and have fmarted 
by lafhes from the pens of one or two indi- 
viduals among them, will that be afufhcient 
warant for fuch a general and indifcriminating 
cenfure with you pafs upon them all? Wheh 
do you think, Doctor, that you and I (hall 
learn, in our controverfies, to do to others as 
we would wifh them to do unto us ? That is, 
to aft up to our own falutary rules. But, as 
you lay concerning the Deifts, I may fay con- 
cerning the Orthodox Difienters ; do, Sir, fit 
down calmly, and with ferioufnefs confider 
their obje&ions to your Rational religion, and 
by no means treat them with that contempt 
which they do not deferve. 

The anfwer to the heavieft part of the charge 
you bring againft them, muft be left till I have 
the honour of writing to you again ; for I.will 
not trouble you with too long a letter at 
one time, leaft the exercife of reading it 
lhould be thought fomewhat fevere, like the 
religion oMie Orthodox. I fhall therefore 
conclude, remaining, 

Reverend Sir, 

Your humble fervant, 

B 
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LETTER III. 

Reverend Sir, 

I hate not yet done with animadverting 

on the uncharitable cenfure you have paffed 

againft the Orthodox JOiffenters; therefore, 

to make you fenfible that you are not fuch a 

competent judge of men, and of the fpirits 

which influence them, as fome may think, 

my bufinefs in this letter (hall be to point out 

the real import of the dreadful fentence you 

have pronounced againft them, fo as that all 

may read and underftand it. But, as I would 

do the ftri&eftjuftice to all men living, I pur- 

pofe to keep up a proper diftin&ion between 

Dr. Prieftley as a Rational Chriftian, and the 

fame Dr. Prieftley as an honeft man, and 

whilft I mufter all my forces to oppofe hira 

under the former chara&er, I (hall give him 

all due honour and refpeft under the latter. 

With thisneceffary diftin&ion therefore in my 

eye, I (hall proceed to (hew that the Rev. 

Dr. Prieftley, as a Rational Difienter, has 

drawn the moft deteftable pi6ture of, and 

brought the heavieft accusations againft the 

Orthodox Diffenters, that I remember ever 

to have feen or heard ; and by the way, 

That the fame Rev. Dr. Prieftley, a9 a 
man of philolbphic candour and humanity, 
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has boldly acquitted tbe faid Orthodox of all 
the charges brought againft thehi by the Ra- 
tional Diffenter, by his pointing out another 
clafe of people, to whom his cenfure is per* 
fe&ly applicable. 

1. Then, Do&or, for I love to be method- 
ical, let us take a view of the charge which 
you, as a Rational Diffenter, bring againft the 
Orthodox, and we (hall find it truly alarming ; 
perfectly unmixed with that amiable charity, 
fir juftly celebrated in your performances. 
Upon the whole I cannot help thinking, that 
there is afiriking refemblance between thefe 
profejfbrs of ChriJUanity , and the pharifees in 
our Saviour* s time, thofe whojirained at a gnat 
and /wallowed a camel, who devoured widows 
houjes, and, for a pretence, made long prayers ; 
and that were our Lord again upon the earth, 
he would treat them with the fame feverity *.'* 
Why the pharifees in our Saviour's time 
ftiould be chofen as the original, after which 
the pi&ure of the Orthodox Difienters is 
drawn, I cannot certainly fay; having had 
but little opportunity of informing myfelf whe- 
ther there is any real diffimiiitude between the 
ancient and the modern pharifees. However, 
were a fkilful limner to copy the fpirit and 
condu& of the pharifees of our own time, he 
would produce a picture even difagreeable 
and (hocking enough, without having the 
trouble an4 expence of travelling back the 

* Preliminary Difccmrfe, page 17. 
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fpace of feventeen centuries for a more per- 
fe6t pattern. Now that we may the better 
know whether the Orthodox, or the Rational 
Diffenters have the cleareft title to the honour 
of being claffed with the pharifeea in our Sa- 
viour's time, it may not be amifs for me to 
take down the original from behind the cur- 
tain, and a little to mark the outlines of that 
diftinguifhed charader. This may bring the 
matter to a fair iffue ; and I believe I (hall 
not need to put myfelf to much ex pence or 
to the trouble of fevere ftudy in this affair ; 
for I have got what fuits my purpofe in an 
©Id fermon of mine : for you rauft know, Sir, 
that I am, like yourfelf, " paid for haranguing 
the people once a w,eek." I think you will 
agree with me that the Rational Diffenter, has 
difcovered but a very flender degree of that 
charity, which dodor Prieftley fo warmly 
recommends when he fo pofitively declares 
that, there is fuch a ftrikiug refemblance be- 
tweeu the Orthodox Diffenters and the 
pharifees; for, 

1. The pharifees, in general, were hypo- 
crites ; and, as appears from the teftimony of 
Jefus, took up a diffembled religion to cover 
their avaricious purpofes ; which mult be the 
charader of the Orthodox Diffenters, if the re- 
femblance between them and the pharifees i> fo 
ftriking as you, Sir, in the perfon of a Rational 
Diffenler, have hgii^pleafed to affirm ; but, 
how you could come at this knowledge, with- 
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out having attained the wonderful fecret of dif- 
cerning hearts, is not fo eafy for me to com pre- . 
hend. But the Rev. Dr. Prieftlev, in the perfon 
of an honed man , is abfolutety of a different opi- . 
nion; for, to the confufion of this uncharitable 
Rational Diffenter, he tells us plainly, that + 
" he would at any time rather impute the mif- 
taken conduct of the Orthodox Djffenters to 
wrong judgment than to badnefs of heart" 
But, if the whole had not been imputed to 
badnefs of heart, this Rational Ditienter had 
not been fo exceedingly and irrefiftibly ftruck 
with the exad refemblance. For my bwa 
part, I moft firicerely agree with Do&or Prieft- 
ley the honeli man, and am fo fenfible " that 
we are all fallible, and liable to adopt opt" 
nions 9 without fufficient evidence f , that IJhould 
not dare even to retort any thing which appa- 
rently carried in it a charge of hypocrify. f9 
Therefore I fignify it as my opinion, that the 
exhibiter of this charge againft the Orthodox 
be fummoned to the bar of the Rational Dif- 
fenters, and on his knees receive a fharp re* 
buke for having betrayed their want of candour 
and charity, which ought by all means to* 
have been kept a fecret, as they wifh for the 
profperity of Rational religion. Indeed, Sir, 
it never was my intention to charge your 
friends with hypocrify ; but if Dr. Prieftley* 
who is fo much better acquainted with them 
than I am, will do it, the blame you know, 

* Biff, of Opin. page 10. 
f Differenced of Opinion, page SI. 
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can, with no propriety, be laid at my door. . 
And, to ray certain knowledge, what the 
Do&or fays of them, can with no juftice be 
faid of many who are called Orthodox. That 
all may fee that I do not belie you, Reverend 
Sir, I (hall lay before the reader your own 
words, and then leave it to his determination, 
whether they aftually amount to a direct 
charge of diffimulation and hypocrify. In 
your effay on Church Discipline, page 55. 
fpeaking of the Rational Diifenting minifters, 
you fay, that they €i entertaining fentiments 
in religion different from thofe of their people , 
andfuch as their people would not have borne 
with ; they endeavoured to keep them as much as 
poffible out of view." This is a very fair and 
honeft confeflion indeed! In the truth and up- 
rightnefs of your heart you have difplayed the 
difingenuousconduci of your learned brethren, 
without any regard had to the confequences 
which might attend fuch a fatal difcovery. I 
own, however, that it is fomewhat droll that 
the Rational Diffenters fhould be the only 
people who are unacquainted with the real 
'fentiments of their minifters; and it is every 
whit as droll that one of themfelves fhould 
publifh the tremendous iecret, " that their 
minifters are fo wrapt in difguife when they 
come to the pulpit, that it is impoflible for 
the congregation to kno.w of a truth that they 
are entertained with the real fentiments of the 
preacher." This is one of the many advan- 
tages arifing from the further reformation of 
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religion. And really it is pretty clear that 
thefe fame Rational gentlemen differ exceed - 
ingly from Paul the apoftle, who fhunned 
not to declare the whole counfel of God. For 
my own part I have not been accuftomed to 
entertain fuch a very mean opinion of the Ra- 
tional minifters, but I dare not rejeft fuch 
teftimony, as that of the Rev. Dr. Prieftiey. 
Were I a perfon who loved to hear an evil re* 
port of others, as fome people do, I fhould be 
very apt to think that fuch men were hypo- 
crites like the pharifees ; but happily for me, 
Sir, you have faved me that trouble and 
mortification by bringing home the charge 
upon them yourfelf. " If the minijierbe a 
man of integrity , he will always preach, at 
leafi confijlently with his real fentiments*.*' 
Indeed one would think fo ; and from hence 
it will be inferred that if thofe, who are men 
of integrity, will all of them always preach 
confidently with their real fentiments it muft 
follow that thofe who keep their real fen- 
timents as much as poftible out of view, can- 
not be men of integrity ; that is, they mull be 
diffemblers, for they diffemble their fentiments. 
This is very much like hypocrify; but I will 
not abfolutely affirm that the gentlemen are 
hypocrites. Now, really Sir, fuch is my ex* 
tenfive charity for you, that I could almort 
find in my heart to believe, that you made 
ufe of the name " Orthodox Dffenters" as 

* Church Difcipline, page 109. 
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a cover to your real defigns ; and that, whilft 
you fay here is aftriking refemblance between 
the Orthodox and the pharifees, you all the 
while mean the Rational Dijenting minijlers, 
whom you did not chufe to offend ; and there- 
fore cared not to mention them by name. 
And I think this is the mod favourable point 
of view in which I can confider your cenfure, 
— when I turn it into an honeft, well defigned 
artifice for correcting the vices of your bre- 
thren ; between whom and the pharifees there 
feems to be a very confiderable likenefs iu 
point of hypocrify, provided that your account 
of them is pi6turefque and genuine. 

2. The pharifees, in our Saviour's time, 
gloried fo much in their perfonal attainments, 
that they could come even to the divine throne, 
and each of them boaft of his own worthi- 
nefs, faying, God> I thank thee that I am not 
as other men, extortioners, unjufi, adulterers , 
or even as this publican. And Doftor Prieft- 
ley I hope will give me leave to affert, that 
thofe Diffenters, who may truly be called ex- 
perimental ; that is, in the better fenfe of the 
word. Orthodox, are fo far from this fpirit, 
that they freely confefs themfelves to be the 
vileft of the vile. You very well know, Sir, 
who they are that aifume the name of Ration- 
al, by which they would be underftood to be 
more enlightened than their neighbours. One 
would really think that this is in fome mea- 
fure like the fpirit of thofe gentlemen among 
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the Jews, who faid concerning Jefus of Naza- 
reth, have any of the rulers or of the pharifees 
believed in him ? But as for thofe people who 
know not the law, they are accurfed. The 
Doctor's writings furnifli inftances enough, 
how much he is enlightened above his fellows, 
and efpecially above the Orthodox race, who 
do not, in hisefteem, underftand thefcriptures, 
and the religion therein contained. It is 
really a difficult matter to account for human 
conduct in general, or for your's and mine in 
particular, Sir, for whilft you are pleafed to 
charge the Orthodox Diffenters with pha- 
rifaifm, and of faying to others, " Stand by 
yourfelves, we are more holy than you," you 
are alfo pleafed to lead us to behold, in the per* 
fons of the Rational Diffenters themfelves, 
the very defendants of the pharifees in the 
time of our Saviour. Self-veneration, accord** 
ing to both Dr. Prieftley and myfelf, is one 
effential part of the charader of a pharifee. 
That this veneration for one's felf and party, 
is, in any peculiar manner, the chara&eriftic 
of the Orthodox Diffenters, remains for the 
Do&or to prove at his leifure ; but that it be- 
longs properly to the Rational Diffenter, I 
hope his own words will be thought a very 
fufficient evidence; at lead, with me it weighs 
mightily. Says the Rational Diffenter, in his 
Difcourfe Preliminary to the Effay on Church 
Difciplme, pages 28 and 29, " / am clearly 
of opinion that the character of thofe who may 
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be called the more free livers (i. e. the more 
loofe and prophane, accorditig to the vulgar 
diale£t) among the Rational Djffenters, is, with 
refpefi to the tmefpirti of Christianity, fuperior 
to that of thofe who are feemingty , the more 
devout of the other fort ," (i. e. of the Ortho- 
dox Diffenters). That this paffage is not 
quite fo clear of the fpirit of the pharifee 
as the author conld wifh to have it believed, 
I think will appear from our eonfidering that 
he hath not been candid enough to admit 
even the fmcerity of the Orthodox in their 
devotion, but has reprefented th^em as only 
feemingty moredevout." It is not given us as a 
mill expreffion or inadvertent flip of the pen ; 
for he telle as, that Cf he is clearly of this opir 
nion;" therefore, I proceed to give the true 
fenfe of the paffage in my way, and it may be 
thus exprefied. The Rev. Dr. Prieftley is 
clearly of opinion that the mod loofe, and 
irreligious of thofe who think as he does, alias 
Rational Diffenters, poffefs more of the true 
fpirit of Chriftianity, i. H e. are better men than 
tne ftri&eft livers, or the mod devout amongft 
the Orthodox. Whether this is not the 
depth of lelf-adulation, and the very fpirit of the 
pharifees, a fmall degree of inteligence will 
enable every reader to determine. By the 
way, neighbour, I (hould never have con- 
cerned myielf with the beam which is in the 
eye of the Rational Diffenter, had not your 
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reverence fo grevioufly magnified the mote 
that is in the eye of the Orthodox. 

3. Another part of the character of the 
pharifees, is, that being ignorant of God's 
righteoufnefs, they went about to eftablifli their 
own, which is by the law, making void the 
righteoufnefs of God, which is by faith in 
Jefus Chrift. They had fuch a fond opinion 
of their own perianal virtue and holinefs, that 
they faw no need of Chrift' s righteoufnefs im- 
puted to juilify, or his blood to atone, but 
took it for granted that they were very fuf- 
ficient of themfelves under the common ajpjl- 
ances of the deity *," to do every thing necef- 
fary for procuring the favour of God and the 
pardon of their fins. What a conflict is here 
between your treatife ou Church Difcipline, 
and your Confiderations on Diiferences of 
Opinion? The common oppofitions to which 
all Chriftian people are expofed from their un- 
believing enemies, are thought by Come to be 
heavy enough to bear ; but how much harder 
muft it be, when a man becomes his own op- 
pofer, as in the cafe of the Rev. Dr. Prieftley ? 
His Treatife on Difcipline very charitably af- 
firms, that there is a ftriking refemblance be- 
tween the Orthodox DhTenters and the pha- 
rifees, in our Saviour's time. I have (hewn, 
that the pharifees in our Saviour's time, fought 
falvation, only by the works of the law ; and 
you, Sir, are fo obliging, in your confiderations 

* Dr. Prieftley*! word* 
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on Different Opinions, page 18, as to de- 
monftrate, that the Orthodox Diffenters are 
fo far from depending on perfonal virtue, or 
the works of the law, that they believe, that 
the univerfal parent arbitrarily /elected out of 
the whole number, a few, whom he defignsfor 
eternal happinefs : and that, according to them, 
even the ele& cannot befaved, till the utmoji 
effects of the divine wrath have been fuffered 
for them by an innocent perfon. The grace 
thatfaves them is irrefiftible and irrevocable, fo 
that they can never loofe the divine favour.* 9 
Whether this accouut of the faith of the 
Orthodox be perfe&ly juft, or in fome mea- 
fure warped out of the way of truth, is not 
the object of my prefent enquiry. It is e- 
nough for me to fliew thereby that, the lame 
Do&or who brings the heavy charge againft 
the Orthodox Diflenters, does in a very candid 
manner exculpate them from the guilt infinu- 
ated ; as the paflage above recited, even in 
your own fenfe of it, (lands oppofed to thetenets 
and fpirit of the pharilees. In fhort, Doftor, 
we fliall be obliged to go fomewhere elfe to 
look for this fame ftriking refemblance of the 
pharifees ; for we have not as yet been able to 
find it according to your wifh, among the 
Orthodox Diffenters. 

It is indeed remarkable that Dr. Prieftley 
fhould reprefent the Orthodox as holding the 
opinion that men are entirely paffive in the 
work of converfion and the new birth, entirely 
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incapable of themf elves jo much as to think a 
good thought ; and that faving faith confifis in 
an acceptance of+ or a dependence upon the 
merits of Chriji for falvation, or what they are 
fond of calling, throwing them felves upon Chriji, 
or a rejiing upon Chriji for J alvation *." And 
yet, in bis additional obfervations on the 
Lord's fupper, page 38, to reprefent them at 
pleading and proclaiming their own goodnefs. 9 * 
How could you, for fhame, Doctor, make 
your appeal to common fenfe, in your letter 
to Mr. Venn ? Had you taken her advice, (he 
would have made your writings as uniform, as 
they are well defigned. But, becaufe you have 
affronted her, (he hath forfaken you ; and you 
will eafily guefs where, I fuppofe that (he hath 
taken up her dwelling. 

Now, Sir, as you and I are engaged in the 
fame purfuit, I mean to find out the real de- 
scendants of the pharifees in our Lord's time, 
and each of us hopes for fuccels in his own 
way ; will you give me leave to try how the 
coat will fit the Rational D if tenters them* 
felves. The pharifees then could form no 
idea of the new birth and converfion, as a 
work of the fpirit of God, in which the fub- 
jeSt himfelf is paffive. This is exactly the 
cafe with the Rational Diffenters. And both 
the parents and children fay, " How can thefe 
things be ?'* The pharifees knew and believed 
that Jefus was a teacher fent from God ; for 

* Preliminary Difcourfe, page 14. 

C 



3S 

they knew that no man could do the works* 
which he did, except God were with him. 
This believing that Jefu^ was a teacher fent 
from God, you fay, implies the whole of Ra- 
tional Chriitianity. 

The p ha n fees held it to be blafphemy in 
Jefus to make himfelf equal with God, he be- 
ing, as Dr. Prieilley obferves, and as they af- 
ferted, but ** a man like ourlelves." The 
Rational Ditfenters hold it as the greateft 
abfurdity in us to adore the bleffed Jefus as 
Jehovah's fellow, feeing as they alfo lay, be 
is but a man like ourfelves. Indeed, Dodor, 
here is a wonderful iikenefs between their 
iefpe£tableneffes the pharifees in our Saviour's 
time, and yourlelves the Rational Ditfenters. 
How could you then afcribe that honour to 
the Orthodox Dilfenters, which is fo clearly 
due to the Rationals? 

You tell us, in the depth of your candour, 
• c that the pharifees Jirained at a gnat, anal 
/wallowed a camel, that they devoured widows 
houfes, and for a pretence made long prayers, 
and that there is an exact refemblance between 
them and the Orthodox Dijf'enters * . 

* This inftance of Dr. Prieftley's penetration in finding oat 
the Iikenefs between the Orthodox DuTenters and the Pharifeea 
who fwallowed camels, devoured widows houfes, and for a 
pretence made long prayers, may he of the greateft life to the 
curious, by enabling them to difcover the full contents of every 
big Orthodox belly they meet with. For inftance, whenever 
a curious Rational happens to meet with an Orthodox teacher 
Waring a prominent belly, he will be inftantly ftrud with a 
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To be ferrous, Do&or, do you reafly think 
that the Orthodox Diffenters have fuch a wide! 
fWaHow as that a whole camel will down at 
owee? Are you certainly affured that they 
are the very dev ourers of widows boufes which 
you reprefent them to be ? and are you 
morally certain that all their long prayers are 
but a mere pretence ? Think not to get off 
from the charge of oncharitaMenefs, by alledg* 
iftg, that yoo laid not thefe things to the 
charge of the Orthodox Diffenters; feeing 
you affert that there is a ftriking refemblance 
between the one and the other, and give it as 
yoar opinion that Jefos would deal equally 
fevere mth the fetter as with the former; 
which muft, in your view, fuppofe an equality 
of demerit. Yea, Do6lor, you are evenfo 
ftrucfc with the di (agreeable likenefs, that you 
cannot help pubtifhing it, fo that all may dif- 
cem how much like the ancient pharifees your 
efteem the Orthodox Diffenters. 

You tell us that •' if our Saviour was again* 
to come upon the earth, he would treat them 
with thefarnefeverity with which he treated the 
pharifees.' 9 Be denounced every curfe and 
woe written in the law of God againft the 

convidHon that theOrthdotDo&oris gorged with the widow* 
hoofes which he has devoured. Had I the honour of bei»g a Ra- 
tional Diflenter, and found thir to be the cafe, I would ce*>; 
tainly fliew them lefs than the little mercy they have received 
from the Do&or ; for I would follow them with profecutionrf 
pro bono publko fill they had caft up every pool* widow's h^Ufey 
which no* Iky in ruin widi* them, 

C % 
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one; and, ofcourfe, in your charitable opi' 
nion, he would do the fame by the other. If 
he would do it on fuppofition he was to come 
again upon earth, he will certainly do it now 
he is in heaven ; for he is the fame now that 
he was when in a ftate of humiliation, being 
Jefus Chrift, the fame yefterday, to day, and 
for ever. Is not this fomewhat like judging and 
determining upon the ftate of the Orthodox 
Diffenters ? A thing, which you would not 
be thought to attempt for the world. O ! 
Do6fcor, let me recommend to your ferious 
confideration the wholefome advice which 
you fo liberally beftow upon Mr Venn, re- 
fpecYmg his want of love to thofe that differ 
from him. 

The fpring of this fo unbecoming a cenfure 
of thofe, whom you are pleafed fometimes to 
honour with the name of brethren, feems to 
be fome irrefiftible impulfe upon your mind ; 
for you fay, •* / cannot help thinking that 
there is a Jiriking likenefs, $c." I have 
heard of ftrange things concerning impulfes 
which people could not help complying with ; 
yea ltrange accounts of impulfes, even to the 
greateft of evils, have been heard of; but I 
ihould not have expected to find a Rational 
Chriftian reduced to the neceffity of bringing 
the heavieft accufation a gain ft thofe from 
whom he has the happinefs to differ. How- 
ever, Doctor, to advert to that leading prin- 
ciple, upon which both you and I fet out, and 
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which is fo well expreifed in page 1, of your 
Preliminary Difcourfe, we may form tome 
judgment of your fet of fentiments by the 
influence it has upon your fpirit and conduct. 
•' Every fet of religious fentiments mufi have its 
influence upon the mind, and will produce a 
particular temper and cafi of thought, which 
will greatly influence the condu&" Do£tor 
Prieftley finds himfelf under luch an influence 
that be cannot help bringing the mod griev- 
ous accusation againft the Orthodox Dif- 
fenters; from whence it would feem that his 
fet of religious fentiments has produced a very 
difagreeable temper and call of thought ia 
him ; from which it is apparent, that unlefs 
he feel like a Chriflian he cannot aft as fuch. 

I am afraid I have been too tedious upon a 
fubje6t, which cannot be the mod agree* 
able to you ; and therefore (hall flop (hort be- 
fore I have finished my defign, lead the exer- 
cife (hould be too fevere upon you, as well as 
upon 

sm, 

Your humble Servant. 
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LETTER IV, 

Indeed, Do&or, it is a certain truth, and 
all may depend upon it, that were I aifured 
of having no other judge butyourfelf, I would 
much rather be a Deift, than an Orthox Dif- 
fenter, and that for reafoas ftrong and fub- 
ftantial. Self-love and felf-prefervation are 
principles deeply rooted in W3» and prompt 
Hie as it were by inftind to ftudy my own 
fafety; and you know, Sir, that it muft be 
advifeable enough forme, to wifti myielfof 
that party to which the judge is apparently 
mod favourable. That you have but little 
favour for the Orthodox Diifenters, is, by 
this time, pretty obvious ; your tender mer- 
cies towards them are not altogether unmixed 
with cruelty ; but your moil cruel treatment 
of the deifiical Gentlemen wants not a goodly 
ihare of that candour and comparison which 
the Orthodox Diifenters would be glad to 
participate. Your conduct towards the one 
nas been fufficiently exemplified ; I (hail there- 
fore confider what afped; it bear* towards the 
other. " Let us then fit down to aferious 
and impartial examination of the objections of 
Dei/ts to Chrijlianity, and by no means treat 
them with that contempt and infolmce which 
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they have too often met with, and which they 
are very far from deferving. But before we 
attempt the vindication of any thing (to which 
the Deilts objett), let usjirji con/ider whether 
we have any occafion to vindicate it at all ; 
that is, whether it really belongs to onr religion, 
or whether it have only been generally juppojed 
to belong to it *." Now, why ihould not the 
Orthodox be thought to deferve the lame can- 
did and ferious conlideration of their objec- 
tions to the Rational fcheme alfo, tnftead of 
being treated with that contempt and iniblence 
which they by no means deferve ? feeing fuch 
treatment is likely to operate upon them to as 
much di fad vantage as upon the Rational, 
*' refte&ing and irreproachable Deifts; 99 un« 
left it is fuppofed, that, could tbefe lame 

fentlemen be brought over, they would make 
ettef and more Rational Chriltians than the 
Orthodox. For my own part, Do&or, feeing 
thefe fame Deifts are fuch a thinking irre- 

Iiroachable race, and their company of courle 
b very defireable, I give it as my advice, 
that, if they will not come over to the Ra- 
tional Dilfenters, you and your good people 
would be complailant enough to go over U> 
them, or at leaft, to meet them half of the 
very little way which the Rev Mr. Venn has 
fhewn to be between you and the Deifts. 

I affure you, Sir, that I am very far from 
treating theie refpefctable Deifts with either 

* Prefect to Confidefatioii* oft the Lord's Supper, p. 9. 
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infolence or contempt : I efttem them as the 
creatures of the fame almighty hand that form- 
ed me; as the defcendants of Adam, and my 
fellow tinners, I fi nee rely wifli their ever- 
lafting welfare. To (how that I am ferious, 
in what I fay, give me leave to take this method 
of whifpering the following fecret in your ear, 
and that is, " I would rather chuie to live 
under the government of a Deift than that of 
either a Rational, or Orthodox DiiTenter pro- 
viding that they were bigots to their feveral 
parties." I could give reafons for this my fo 
Angular a choice, if I was in the humour, but, 
at prefent, (hall referve them to myfelf, leli 
I (hould offend my good friends of every de- 
nomination. But, if thefe fame Deifts will 
take away the foundation of my hope, and 
revile the Saviour in whom is all my 
trull, if they will deride that word which 
is fpirit and life to my foul, no roan can 
expeft that I (hall account them my familiar 
friends, or choofe them for my focial com- 
panions. Chriftian love will never require 
this of me or any of its pofiefibrs* Indeed, 
Dodor, you were wrong to refent the difci- 
pline which the Rev. Mr. Venn fo freely be- 
llowed upon you, notwithftanding it might 
appear to a gentleman of your fenfibility to be 
fomething too warm, feeing that, on this 
head, you certainly gave him room for lbme 
fomefufpicion. Though, for my own part, I 
diffent from his judgment concerning you, 
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and do not believe you to be a Deift, nor a 
Pagan, nor an Athieft, but a mere Rational 
Diffenter, uneftablifhed in any let of fenti- 
ments for or againft Chriftianity, which the 
incoherence and indigeftednefs of your re- 
ligious writings plainly teftify. Moreover, I 
have conceived fuch an high opinion of your 
nprightnefs, that I expert, as foon as you be- 
come actually a Deift, to fee a defence of the 
Rational fyilem of Deifrn publifhed by Jofeph 
Prieftley, L. L. D. F. R. S. 

From whom the Deifts haVe received this 
undeferved ill ufage, you have not been pleaf- 
ed to inform us ; but I have a ftrong fufpicion 
that it mult have been from the unmannerly 
Orthodox, feeing the Deifts and Rational 
Diflenters are upon terms fo friendly and 
fociable. However, I am perfe6tly agreed 
with you in this, that it is more becoming the 
Chriftian, whatever the defert of the Deifts 
may be, to fet down ferioully, and con fid er 
their obje&ions, than to treat them with con- 
tempt and infolence. 

1 now depart from the tents of Deifrn a lit- 
tle, to converfe with the Rational Difletuters ; 
a name both new and iignificant. I pray 
you, Do6tor, who gave you this name; and 
for what was it bellowed upon your people ? 
You fay indeed, that it is by way of difr 
tin&ion : But I would know from whom it can 
diilinguifh you, except from fuch as are deem- 
ed irrational among the Diffenters ? Will the 

c * 
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Jtev. Dr. Prieftley indeed affirm upow'tfc* 
word of an honed man, that there are none 
who may be ceiled Rational among the Ortho- 
dox ? Would not this be fomewbat like felfi- 
conceit, and the fpirit of the pbarifee, wh* 
alone knows the law when all others are igoor 
rant ? When Orthodox is oppofed to Rational, 
are we not under a neceffity thereby to 
wderftand irrational? Then the diftinftioo 
between Diffenters will be, rational D?Jfenter$ 
and irrational Djffenters. Who are the Rar 
tional Diffenters but thofe who believe as your 
reverence does ; and who the irrational but 
thofe who ditfer from you ? Is this that humble 
fpirit which you tell us Chriftianity infpires? It 
is indeed natural foxatnan toconfiderhisown 
fet of fentiments as the more eligible and con- 
fident, and it is defireable to be eftabli&ed in 
them, and fully perfuaded in his own mind; 
but it argues' much of the pharifee - to 
fuppofe that we are fa infallibly right as to 
deem them who differ from us irrational. If 
you were acquainted with me,' Doctor, yon 
would fay that I have a very fufficient dock 
of vanity ; and yet I afiure you, that I am 
not vain enough to fuppofe that every parti- 
cular article of my creed is perfe&ly rational 
and confident ; however, when any one ar* 
tide is proved to me to be irrational and in- 
oonfident wjth the gofpel of Jelus, it hath no 
longer place in my confeffion. 
. To difmifb this head I (hall producer an* 
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tfeority which will by no means countenance 
the aflumption of that honourable appellation 
by any one fe6k of profetfbrs to the dilparage- 
tiient of thofe of other perfuafions. •• We 
ore all fallible, and liable to adopt opinions 
without fnfficient evidence " Dr. Prieitley. 

•* All feels and parties agree in the great 
duties of the human life ; they equally know 
What it is that the Lord our God requires of us.* 9 
Dr. Prieitley. 

Now if we are al! equally fallible as yoa 
intimate, how comes it that one has a right 
to aifume a name expreffive of higher illumina- 
tion than his fellows ? 

If ail lefts equally know what it is that the 
Lord our God requires of us, let the Do&or 
tell me in what his ie6fc is? more Rational thaw 
their neighbours? indeed, Sir, there is a vail 
refemblauce of the pharifee here, and proof 
fufficient that you hav£ not as yet attained a 
perfeft conformity to your own excellent apho- 
rifms. 

1 am amazed to find a gentleman of your 
high pretentions to diitinguilhed reafon giv- 
ing fuch a confuted account of the Redeemer's 
perion ; it is indeed a difficult matter to find 
out "whether, what you call the Rational 
fcheme, or that of the Orthodox is molt fa- 
voured in the hints referred to in your 
writings, which it mult be owned, eliablifh 
neither. You tell us " that our Lord took it" 
for granted that his difciples would form 

c6 
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them/elves into fuch Societies, and that tkoje 
powers, of admonition, cenjure, and excom- 
munication, would be ajjhmedand exercifed*.'* 
This appears to me to be more injurious to 
the honour of Jefus, and more unfavourable 
to the divine inltitution of churches and church 
difcipline, than perhaps was defigned by the 
writer. This taking it merely for granted that 
they would form themfelves, &c. makes the 
conftitution of churches to be no more than a 
voluntary a£t of men, without divine appoint- 
ment rather than an inftitution of the great 
prophet and head of the church. If we lofe 
the idea of divine appointment in the formation 
and government of gofpel churches, by what 
means can order and difcipline be enforced ? 
But we are informed that Jefus continued 
forty days with his difciples, after his refiir- 
rection, before he attended to heaven, teach* 
ing them the things concerning the kingdom 
of God. That is, as I apprehend, concerning 
a gofpel church (late ; and from the proced- 
ure ot the dilciples immediately after his af- 
cenfion, in forming themielves into an order- 
ly fociety, and eiiablifhing a code of difcipline, 
it would feem that the former inflru&ions, 
and injunctions of their afcended Lord were tire 
only things which had led them to it. Allow 
me to fay that this part of the apoftles conduct 
without an exprrfs command immediately 
Skom Jefus himlelf, or mediatly by the Holy 

• Difcipline pag. 121. 
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Ghoft, as the fpirit of Jefus, would have been 
equally impious with the kindling of ftrange 
fire on the altar for which the Ions of Aaron 
were flam by the hand of the Omnipotent. 
A certain knowledge of the divine will was 
neceflary in order to their entrance upon a 
church eftablifliment, and who is he that re- 
veals this will unto us but the great " Teach- 
er fent from God ?" To talk therefore of his 
taking it for granted , is vague and inconfiftent. 
Moreover, it is highly derogatory to his per- 
fonal honour, and fuppofeth that he was not 
morally * certain that they would thus form 
themfelves into a church (late, only took it 
for granted ; whereas the very paifage you 
there refer to, M tell it to the church" evident- 
ly fhews that his difciples had been inftru&ed 
already in this part of their duty ; and, if in- 
ftru&ed, it muft have been by him. This 
taking it barely for granted, leaving a doubt 
behind concerning the extent of the Redeem- 
er's knowledge very ill agrees with that me. 
morabie confeflion of Peter fo unfavourable to 
your Rational religion, •* Lord, thou knowejl 

* This diftindion between taking a thing merely for grant* 
ed and being morally certain of it, by fome may be thought 
not to be fufficiently founded in fad ; I (hall offer in its 
defence a fad which may be depended upon* When I firft 
read fome of Dr. Prieftley's philofophical works, I took it for 
granted that a mind fo expanded as his could never defcend to 
Sxow a mean refentment of the conduct of thofe who differ 
from him in matters of religion : but tire uTue has fufficiently 
(hewn that I was very far from being morally certain that 
this was precifely the cafe. 
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mil things*" all things paft, prefeitt, or future; 
all things in heaven, earth, or hell ; all things 
created and uncreated *. Whether it is (a fed 
for us to fubfcribe Peter's confeflion " that 
Jefus even before his afcenfion knew all 
things/' or Dr. Prieftley's, which fays •• that 
Jefus is but a man like ourfelves," and that 
he took it for granted his difciples would form 
themfelves into fuch focieties, cjc- I Aiall leave 
my reader to determine. This favourite phrafe 
•' That Jefus Chrift is only a man like our- 
felves" you have been pleafed frequently to 
introduce. • I alio rejoice that Jefus is a man 
like myfelf: but I dare not afiert as you do, 
that he is only a man like myfelf, having both 
the icripturesand Dr. Prieftley'sown teftimomy 
to evince the contrary ; as I (halt ifaew in its 
proper place. 

There is a very remarkable paflage in your 
Preliminary Difcourfe, pag. 5. and which for 
its Angularity , I cannot well pais over with* 
out remark. " It was probably an attempt* 
to connedl Chrifiianity with thefe (pagan) 
hypotheses that jirjt fuggefted the idea of Jefus 
Chrift having been a pre-exiftent, fuper- angelic 

• When thing's uncreated are fpoken of, the author does' 
not intend that things poffible to nave been created, or that 
may hereafter be created mould be underftood, but the Crea- 
tor himfelf in his revealed fubJUtencies, and undefcribable 
perfections of his nature. Believing firmly that God cannot 
be perfectly known but by God himfelf, and that Jefus being 
laid to know all thinfB is fuch a proof of his proper deity, 
as ail the enemies of that dw&rine fight againft as men who 
beat the air. 
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fpirit, the creator and governor of this world." 
It may be fo, Doctor ; but if it is, it will re- 
flefi but Utile honour upon the great apoftle 
of the gentiles who evidently fu£gefts the idea 
of Jefus Chrift having been a pre-exiftent 
being by whom the world was made and Sup- 
ported, Col. i. id, 16, 17. Wko is the imago 
of the invjfible God, the fit Ji bom of every crea- 
ture: for by him were ail things created thai 
are in heaven, and that are in earth, vifible and 
invjfible, whether thrones, or dominions, or 
principalities, or powers ; all things were creat- 
ed by him and for him ; and he is before all 
things, and by htm all things confiji. Now, 
as I have no other way of knowing what a 
writer means but by attending clofely to the 
manner in which he expreffeth himfelf, I 
am obliged to abide by the obvious fenfe of 
the words he makes ufe of, which in this 
place and ieveral others plainly fugged the 
idea of Chrift'sexiftence before his incarnation 
and being born of a virgin. And yet one 
would really think that this holy apoftle had 
no view to accomodate Chriiiianity 10 pagan 
iyftems of philolphy, feeing Chap. ii. ver. 8. 
he ftridly chargeth the Coloffians to " Be- 
ware left any man fhould fpoil them through 
phihfophy and vain deceit after .the tradition 
of men, after the rudiments of this world and 
not after Chrijt." He muft have a&ed very 
deceitfully, and very incoiififtently, if he was 
ftudying to reconcile Chriftianity with any 



6t 

pagan hypothefis whatever, when he fo warni- 
ly cautions to guard againft the efie&s of their 
vain philofophy ; one would really be tempted 
to think that he dreaded nothing more than 
fuch an accommodation. 

However I am not certain whether your 
defign in this place be to combat your friends 
the Arians, who indeed hold that Chrift was 
fuch a pre-exiftent fpirit as you fpeak of, or 
your old friends the Orthodox, who confider 
him as having eternally exifted as the God of 
angels; only, from your known attachment 
to the latter, it is prefumed that you will 
omit no opportunity of paying your compli- 
ments to them. As for the Arians, they are 
certainly nearer the truth, than their more 
Rational brethren who afiert that Jefus had 
no exiftence prior to his being born of the 
virgin ; and as for the Orthodox, they are 
kept tolerably in countenance by that declara- 
tion of Jefus himfelf, *• Before Abraham was, 
lam.' 9 And however Dr. Prieftiey under- 
ftands thefe words, it is plain, the Jews blind 
and irrational as they were, underftood him, 
as, although not fifty years old, making him- 
felf older than their father Abraham, and fo 
ftrongly expreflive of his exiitence before his 
incarnation, that they thought he deferved 
death for fuch a declaration. Notwithitand* 
ing, Doctor, to give you your due, you have 
gieatiy confirmed the Orthodox in their fen* 
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timents before you finifh that ridiculous part*- 
graph. But more of this hereafter. 

Page 7- of the fame Difcourfe yields us aa 
inftance of lingular Rationality, in placing the 
worfhip of Jeius Chrift on a level with the 
worfhip of dead men, and as extinguifhing 
the true idea of the Divine character and 
government. " When the worjhip of dead 
men, faints, and angels % as well as that ofjefus 
Chriji was introduced, the true idea of the 
Divine ck&ra&er and government was wtolly 
loft." That the worfhip of dead men, faints, 
and angels, is, comparatively of a late date, 
and that the introdu&ion of fuch idolatory 
into the Chriftian church, naturally tended to 
efface the true idea of the Divine chara£ter 
and government, will not be denied by the 
Orthodox : but it mult require fagacity, not 
inferior to yours, to And out a hkenefs be* 
tween this idolatory and the worfhip ofjefus 
Chrift. Mull we indeed account the worfhip 
of the fon of God equally idolatrous with that 
of Thomas a Becket, and other dead men 
among the papifts? It occurs to my mind 
however that the worfhip of dead men, faints, 
and angels, is exprefsly again ft both the let- 
ter and fpirit of fcripture ; whereas the wor- 
fhip ofjefus Chrift is as exprefsly enjoined 
in holy writ ; it is therefore far from being a 
proof of the ftrifteft accuracy in the Rev. Dr. 
Prieftley in placing them, as in this fentence, 
on a level. I fhould be glad to know who thefo 
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#inte are that you f peak of as the obje&s of wor- 
(hip, whether they are dead men, or living 
men, or indeed of the human fpecie at all ; for 
*9 you are pleated to diftinguifh th^m both from 
angels and dead men, I am not a little puzzled 
to find out who are intended , " When the wor- 
ship of dead men, faints, and angels as well as 
that ofjefns Chrijl, was introduced, the true 
idea of the Divine character and government 
was wholly lofh." Really, Do&or ! But are 
you lerious ? Does the beholding of the only 
begotten of the Father full of grace and truth, 
deprive us of the true idea of the Father him- 
felt ? One would really think that there is> no 
method fo likely for us to come at the true 
idea of the Father, the end, as beholding him 
through his Son the way which leads to him. 
We, for our parrs, know no other way of 
coming to the Father, but by Jefus Chrift, 
though it. feems that Dr. Prieftley and the reft 
of the Rationals have got a nearer way. 
Neverthelefs, I will not affirm that you and 
your friends worfhip dead men any more 
than we do ; but*l have known fome Ration- 
al Diffenters as well as Orthodox ere now 
very remarkable for their devotion to living 
men ; which is pretty near as prepofterous as 
the other worfhip. I with you would tell 
me, Do&or, when it was that the worfhip of 
Jefus Chrift was introduced ; for I find it to 
have been of long ftanding very current in the 
days of the apoilles, pra&iied by many in the 
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days of his own flefli, and always acceptable 
when the worfhipper came to bim in a right 
fpirit. Indeed there is one inllance of his put- 
ting a check upon a certain worfhipper, who 
came to bim under miftaken views of bis per- 
ion : be was a rational polite Jewiih gentle- 
man, virtuous and pious in his own way ; one 
who considered Jefus to be only a man like hiaa- 
felf ; yet, as a teacher fent from God, to re- 
form the people, and point out the path of 
duty to them. Coming to Jefus with great 
fweliing words of refpe& in his mouth, fuch 
words as were applicable to none who had not 
a perfonal claim to proper deity ; the divine 
teacher put him in mind, that, if he entertain- 
ed fuch low notions of his perfon, his eulogy 
was abfurd, feeing God alone is eflentially 
good. Some people there are who fuppole 
that the worth ip of the Rational Diifenters is 
near a- kin to this, and are very apprehenfive 
that it will meet with the fame acceptance. 

Dear Sir, what indignation mull have filled 
your bread, had your reverence flood by when 
Thomas the apoftle worshipped and adored 
Jefus as his Lord and his God? And how 
would you have blamed Jefus, " who you 
fay is only a man like yourlelf," for receiving 
this high adoration which could not be due to 
him in your view of things ? Two things ap- 
pear to me to be very remarkable in this in- 
fiance of the worfhip of Jefus. Chrift. 

1. Thomas a&ed juft as if he had been aa 
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Orthodox Diffenter, in wotfhipping Chriji as 
Lord and God, who Dr. Prieftley tells us, *' is 
but a man like our/elves." 

2. J efus futfered Thomas to continue in his 
abfurdity and error, without attempting to 
convince him of them ; yea fuch was his con- 
duct as tended to make Thomas believe that 
this adoration was cordially accepted. How- 
ever, Sir, had you been there, I doubt not 
but you would even have done as your bet- 
ters, the Jewifti rabbies had often done be- 
fore ; reproved both the Lord and his fervant* 
Two things apparently rife from thefe con- 
siderations. 

1. That Thomas the apoftle was not what 
you call a Rational DilTenter, any more thau 
myfelf. 

2. That the worfhip of Jefus Chrift was 
very early introduced, and that of courfe, ac- 
cording to your notion, the true idea of the 
divine character and government was wholly 
loft in the days of Chrift and his apoftles. 

I cannot help thinking, by the way, that 
what time ibever the worfhip of Jefus Chrift 
was introduced, and how erroneous foever it 
may appear in the eye of a Rational Dillen- 
ter, if an error, it is an error divinely initi lut- 
ed. I (incerely beg that you would favour. me 
with an expofitiou of Heb. i. 6. When he 
bringeth in thejirjl begotten into the world , he 
Jaith let all the angels of God wor/liip him* 
And alio John v. 23. " That all men Ihould 
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honour the Son even as they honour the Father. 
He that honoureth not the Son, honoureth not 
the Father which hath fent him. 

By the firft-begotten in the one text, I ap- 
prehend he who is called the Son in the other 
is intended- If fo, it is clear to a demonftra- 
tion, that he is to be honoured by all the an- 
gels of God, and by all the defendants of A- 
dam; and as for the nature of that worihip 
or honour that is to be given to him, we are 
told that it is fuch as we ought to pay to the 
Father. In order to deter us from under- 
valuing him as a man, by confidering him as 
being fuch a one as ourfelves, and to excite 
us to honour him even as we honour the Fa- 
ther, we are told that the Father hath com- 
mitted all judgment unto the Son, and that 
the Father accepteth of no honour but where 
the Son is included, " He that honoureth not 
the Son, honoureth not the, Father who fent 
him." Now, Sir, if all the angels of God 
are commanded to worfhip the firft-begotten, 
and if all men ought to honour the Son even 
as they honour the Father, mud not the Ra- 
tional Diffenters be very abfurd and impious 
in confidering him as only a man like them- 
felves? If all judgment is committed unto 
the Son, will there not be fome danger, think 
you of his refenting the conduct of thofe who 
undervalue him even as a man, let their pre- 
tentions to fuperior reafon to be ever fo 
lofty? 
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I fuppofe you will think, Sir, that, there it 
orthodoxy fufficient in what I have already 
written in this letter to make the exerciie of 
reading it at one fitting abundantly fevere. £ 
fiaall therefore conclude for this time, fab* 
fcribing mylelf, 

Reverend Sir, 

Your humble Servant* 



* 



LETTER V. 

Indeed Doctor! la itfo, that the Ra- 
tional Diffenters are apt to undervalue Jefuft 
Chrift even as a man ? and is this tb* Ra- 
tional Chrillianity that boafts its own excel- 
lency above all that is called Orthodox ? I 
verily think, indeed, that having got the only 
begotten of the Father, brought down to a level 
with themfelves, they might in point of good 
manners have ufed him with common decen* 
cy, and not have undervalued him as you tell 
us has been their practice. With roe this ig 
do proof of their fuperlative nafon I afiure 
you. Do not vou think, Sir, in this that 
they follow the example of Jews and Maho* 
medans, who alfo undervalue him as a man* 
and who alio are virtuous and rational in their 
own way? One would really be tempted to 
think that the people with whom you are 
converfant are remarkable for nothing; fi> much, 
as their diffenting from Jefus Chrift as an ob- 
je6t of divine adoration. Either you greatly 
bely them, Do&or, or they mud be the moft 
impious and irrational race of beings on this 
fide of the Hellefpont. 

" Upon finding, that, inftead of being very 
God of very God, the Creator of heaven aad 
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earth, he is only a man like ourfelves, we are 
apt at firft to undervalue him, and not to con- 
sider him in that diftinguifhed light, in which 
though a man he is every where reprefent- 
ed *." By which it appears that the firft im- 
preflion your Rational religion makes upon 
your minds is, to influence you to undervalue 
the Lord Jefus Chrift, inftead of worlhipping 
him, even as you worfliip the Father. Some 
would be apt to conclude from hence, that 
Rational religion has very few advantages 
over fcriptural religion which influences us to 
embrace and adore the Lord Jefus Chrift ac- 
cording to the import of his great name 
Immanuel. If your Rational Diflenters 
undervalue the Lord Jefus with impunity, 
do you think, Do6tor, that we (hall be damned 
for rejoicing in him as the feed of David after 
the flefh, and at the fame time adoring him 
as God over all bleffed for evermore ? If we 
fhould indeed be fo unhappy, we (hall have 
caufe to execrate the names of thofe prophets 
and apoftles who have by their doctrines fo 
grievoufly milled us. But if it (hould in the end 
appear that the Redeemer's perfon is anfwer- 
able to his adorable name Immanuel, think 
ferioufly, Sir, how they will be likely to fare 
who undervalue him, even as a man? Will 
it not be more tolerable for Sodom and Go- 
morrah in the day of judgment, than for fucli ? 
Although they lift them (elves up to heaven 

* Prel. Difc pag. 31, 
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iiipridlarid (elf-conceit, will they not be in dati* 
ger of being call down into hell, in a way o* 
juft condemnation for their having under* 
valued him, whom the Father delighteth to 
honour, and whom he hath commanded all 
men to worfliip, even as they worfhip him- 
felf ? Thefe things deferve a very ferious con- 
federation, Do&or : may you and I both con- 
fider them aright ! 

By the way, it is pretty plain, and I am 
glad to fee it, that fo illuftrious is this truth 
of Chrift's proper and perfonal deity, that 
Goddraweth teilimoniestoit from the mouths' 
and pens, even ofthofe who are its mod avow- 
ed enemies. Pagans, ere now have borne 
teftimony to the million of Jefus ; and the 
hardened Jewifli high prieft bore witnefs to 
the redemption of mankind. I am perfuaded 
it would appear fomething remarkable if we 
fhould find the Rev Dr. Prieftley like the Jewifli 
high prieft, unknown to himfeif, teibifying the 
true and proper deity of the Son of God ; yet 
even this is tar from being impoflible. Give 
me leave, Sir, to try what may be done in 
this way: for really I think it not only prac- 
ticable but eafy. 

1. After corre6ting that irreverence of your 
friends towards the Lord Jefus Chrift, which 
the firft impreffions of Rational religion are 
apt to influence them to, you are pleafed to 
fet beforfe them a (ketch of what you take, to 
be the dignity of his perfon^ amongft which, 
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I find it declared of Jefus, " that he has com- 
munications with God, and f peaks and a6te 
from God in fuch a manner as no other man 
ever did"*." You know, Sir, that the patri- 
archs and prophets, especially the latter, had 
communications with God fo far, as to know 7 
and reveal his mind to mankind ; what they 
fpake and a<5ted from God, was perfectly 
right, and acceptable in his fight, infomuch 
that their doctrine is to this day as authentic 
as the do&rine of Chrift himlelf. You fay 
that Jefus has communications with God 
which they never had, which feems to imply 
a fpecial union between God and him, fuch as 
they never enjoyed, nor pretended to. As to 
the preciie definition of this union, he mud be 
precipitate who dares undertake it; but that 
there is fome inch undefcribable union fubfiiis, 
your own doctrine apparently fuppofes. I 
really believe that we (hould have had com para-* 
tiveiy but few obje&ors to the proper deity of 
the bleffed Saviour, could our divines have 
confidered the union of God and man in the 
perfon of Jefus Chrift, as a thing to us incom- 
prehenfible, and left it jufl as it is found in 
the icriptures, without darkening and left it 
juft as it is found in the fcriptur.es, without 
darkening and perplexing the fubje6t with 
their own bewildering and bold attempts to 
explain it. I am really glad to fee that after 
all your militating agaiaft the true and proper 

• Prelim. DiC page SI. 
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deity of Chrift, you cannot help fuppofing that 
he enjoys fuch an union with God as uone other 
can enjoy. According to the Hated laws of 
phiiotbphy, there can be no communication 
without union; diiiblve the union, and com- 
munication inilantiy ceafes. Th<* communica- 
tion which you fay Jems has with God, 
necetiariiy fuppofes an union of Chris's hu- 
manity with true and proper deity, fuch at* 
is enjoyed by no other being whatever. 

9. Speaking of Jefus Chriit as head overall 
things to his church, you have thefe very re- 
markable words, *• Who Jiilt feels for , and 
mil be prefent with his faithful difciptes and 
followers, even to the end of the world *.'* 
Nothing can be more expreffive of my fenti- 
ments than this declaration ; nothing can lefs 
Countenance the vain and ignorant notion of 
the Rational Diifenters € * that Chriji is only & 
man like ourf elves. 9 * Yea, nothing can moffe 
fully prove the true and proper divinity of the 
Son of God than this tettimony from Dr. 
Prieftley. Indeed, Sir, yon muft give me 
leave to be thankful that the molt holy God 
has by your pen confirmed me more and more 
in that, without which my hope mult inevita- 
bly be cut off. 

Give yourleif a little time to refleft, and aflc, 
your own heart how it is that one who is only 
a man like ourfelves can feel for his faithful 
difcipies in general, and be with them in all 
their trials; feeing he is removed, as fuch 

* Preliminary Difcourfe, page 25. 
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from them to a diftance immenfe an4 ; un- 
4'peakabte? A man like ourfelves, rriuft be ca- 
pable, of being only in one place, at one an4 
the fame period. You and I cannot be, fcoth 
at Leeds and in London at the fame time ; 
neither can Jefus, if only like ourfelves, be at 
ouce both on earth and in heaven. That be 
is in heaven, and there mud remain as man, 
till his fecond coming, the apoftje Paul bears 
witnefs ; it will therefore lie upon Dr. Prieft- 
ley to (hew, Jtiow he can be prefent with his 
people in all their trials, even to the .end of 
the world. If Jefus continues in heaven till 
the reftitution of all things, as Paul fays, and 
and yet be with his people in all their trials, 
as Dr. Prieftley, lays, and according to his 
own promife, he mull be fomething more than 
a man like ourfelves. 

You know, Sir, that the faithful difcipleg 
$n.d followers of Jefus may be exceedingly 
jdifperfed in the world, and that therefore the 
perfon who is prefent with them in all places 
and upon all occafions muft needs be very ex- 
traordinary. For iuftance, they are fcattered 
through Britain, and on the continent ; in the 
Indies eaft and. weft, in every quarter of the 
globe : therefore, how (hall the man Jefus be 
prefent with them all, in all places, at one 
and the fame time, without a prefence univer- 
sally diffufive? Indeed, Sir, it will never im- 
peach your wifdom, either as a Cbriftian or $ 
JDiffenter, to believe, that the being, whp 
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is prefent with all the heavenly hoftg, 
and at the fame time is prefent with all 
his people upon earth, in what quarter 
foever, muft be truly and properly God. 
I cannot tell how you will fpeak of the 
omniprefence of God, when you fpeak thus 
of the prefenceof Chrift, whom you fay is only 
a man. Really, Sir, I know no body who can 
anfwer your writings to better purpofe than 
yourfetf. I blame both Mr. Venn and the 
rroteftant Difienter for not giving you the ho- 
nour fojuftly merited. 

3. It might well be thought an unpardon- 
able negleft, if I was to take no further notice 
of that wonderful paflage, in page 6, of the 
Preliminary Difcourfe. •' Having got this 
hypothecs (namely that Chrift was a pre-ex- 
iftent being) they wereeafily led into a mi/taken 
interpretation of fame pajfages of the Old 
Teflament % and fuppofed, that when God is 
there j aid to have created the world by his word 
(yox®*), another agent was meant, and not the 
mere power and energy of God himfelf: though 
the apoftle John feems to have intended ex* 
pre/sly to contradict and refute that notion by 
averting , in the introduction to hisgofpet, that 
what is called yoA<&* or the word, was God him" 
felf\ and not a being dj/iindifrom him.' * How 
tar ibme text* in the Old Teitament have 
been underftood or mifunderttood, is not the 
object of my prefent enquiry ; though it is 
obfervable enough, that the iuipired apoftle 

» 3 
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Paid, as weH 98 his brethren, fets forth thft 
exiftence of Jefus antecedent to his incarna- 
tion. All that I aiip to take notice of here is, 
thje affertion of John, that " what is called tit* 
Word is God hirnfetf*' 9 It is what I by no 
means deny though I cannot help wondering 
tto fee the text cited by one who takes Jefus 
to he only a tnan like ourfelves. Surely no 
man was ever more miflaken as to the mean- 
ing of a text of fcripture, than you are with 
regard to this, nor lefs apprehenfive of the 
jutt confequences of fuch an injudicious quotar 
tion. This text you have cited with a view 
to prove that Jefus Chrift had do exiftence 
prior to his coming in the flelh ; but, to the 
entire overthrow of the Rational fcheme, it 
eftablilhes as a rock, the doctrine of the true 
and proper deity of Jesus Jlhovaji. Ad- 
mitting that there was no (u per- angelic fpirit 
employed in the work of creation and provi- 
dence, but that God hiqnftlf, by his own pro- 
per energy, brought all things into being, and by 
the fame energetic influence fupports all things, 
and that what is called the word is God himfelf, 
and notabeingdiO;iq& from him ; what advan- 
tage will this be to the Rational fcheme, feeing 
the fame who is called the word, and whom you 
fay from John, is God himfelf, is as exprefsly 
faid to have been made flelh and to have dwelt 
amongil us ? To fet the matter in a clear point 
of view, it will be proper to recite the paflage, 
chap. i. ver. 1 > 2, 3, 14. In, the beginnhig 
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the word was God. The fame was in the be* 
ginning with God* All things were made by 
Kim, and without him was not any thing made 
that was made. The word was made fie fk and 
dwelt among us, (and we beheld his glory, the 
glory as of the only begotten of the Father) full 
of grace and truth. 1 beg leave to prefent you 
with a paraphrafe on the words, according to 
your fepfe of them ; and then we (hall fee 
how far they will fupport your account of 
Jefus Chriii, as being only a man like your* 
felf. 

In the beginning was God, and God was 

mth Gad, and God was God himfelf, the fame 

ivas in the beginning with God* All thing were 

made by him and without him was not any thing 

made tlwt was made. And God was made 

fiefh, and dwelt among (us and we beheld his 

glory, the glory as of the only begotten of the 

Father) full of grace and truth. Now, Do&or, 

this is the fair reading of the words according 

to your notion ; and, had not you told us that 

you are a Rational Chriftian, any body would 

have taken you for one of the word kind of 

Athanafiana, if not a downright Tritheift. 

Rut, it is not my purpofe at prefent to bring 

further proof upon this head ; contenting my- 

felf with your own authority for my believing 

in the proper deity of my bleffed Redeemer. 

The word was God himfelf, fay you, and 
fo fays John the evangelift ; who further fays, 



68 

that the word was made flefh, and ditfelt among 
us, $c. That is, God himfelf was made flefh 
and dwelt among us. Now, Sir, I fhould like 
to know when, or how God himfelf was made 
flefh, and dwelt among us, if he was not 
manifefted in the adorable perfon of Jefus of 
Nazareth ? I think indeed that hiftory fur- 
nifheth not with any account of human nature 
fince the fall of Adam, fo fit as was his for 
deity to inhabit. You help me to account for 
fome pafiages of holy writ which Rational 
Chriftians leldom meddle with, fuch as " in 
Jefus dwelleth all thefidlnefs of the Godhead 
bodily " which muft be the cafe you know if 
the word is God himfelf, and that God him- 
felf was made flefh. " His name ftiali be 
called Immanuel, which is* God with us." 
Literally fulfilled when God himfelf was mad* 
flefh, and dwelt among us in our own very 
nature. This was God raanifeft in the flefh 
whom the Apoftle Paul fpeaks of, and which 
he calls the great my fiery of godlinefs. In 
this view of the fubjeft, Jefus is juitiried when 
in the Apocalypfe he affumes the name of 
Alpha and Omega, which aliumption could 
never be juftified on fuppofition thai he had 
no exigence prior to his being born of the 
virgin. 

. Indeed, Doftor, thofe people whom you 
ftile Orthodox are more obliged to you than 
you were aware of, and henceforward will be 
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your pen, either defignedly or undesignedly. 

However, I would not have you or any 
body elfefuppofe that I have entered here into 
a defence of Chrift's proper divinity ; that was 
by no means my view. All I aimed at was 
to point out to my reader how far you yourfelf 
have defended it, even when you fancied your* 
felf to be writing againft it; no judgment 
therefore is to be formed, by what is here 
written of my fentiments concerning the per- 
fon of Jefus, any further than, that I am an 
hearty advocate for his real divinity: an 
article of faith, which 1 (hould be glad to di£* 
cufe with the reverend Do6tor Prieftley, or 
any of his friends, who may happen to be at 
leixure. 

Upon the whole, Sir, I could almoft per- 
fuade myfelf, if it were poffible, that it is not 
the doftrine of Chrift's divinity itfelf that 
vexed you, fo much as the people who main- 
tain it, and perhaps you may have reafons for 
your prejudice againft them, which I am un- 
acquainted with : but really, it does not be- 
come a generous mind to retain prejudice 
againft any of our fellow creatures. I intend 
not any thing upon this fubjedt at prefent 
farther than alfuring you that I think the ra- 
tional fcheme will require a much better and 
more confident defence refpefting Chrift'g 
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being only a man like ourfelves, before it will 
be likely to gain many profely tes out of the 
Orthodox tribes. 

I am, Reverend Sir, 

Tour bumble Servant. 
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LETTER VL 

1&everend Sir, 

It is far from my defign to mifreprefent 
your meaning, or to make ufe of unworthy 
cavils, in order to render you odious to your 
fellow Chriftians : neither would I willingly 
err in the lead, in point of faimefs, as you 
think your other antagonifts have done ; but 
you mud give me leave to fay that you have 
written many things without any meaning at 
all, unlefs indeed you intended to vindicate 
the do&riue of atonement fo long exploded 
by Rational Chriftians. That the latter was 
the cafe, will not eafily be believed; and 
therefore, I (hall admit the former, and (hall 
(hew from good and authentic records, that it 
is even poflible for a Rational man to write 
without any meaning. " When the mind 
has been tin&ured," fays my author *, with 
any falfe notions of God, it is hardhj pojfible 
that they fhould ever be practically rectified ; 
becanfe the fame names will continue tofuggeft 
the fame ideas ■, and to excite the fame feelings, 
whatever reafon may dictate to the contrary. 19 
I think it is pretty phin that thole many, 
who you fay, talk of God like Ann inius or 
* Preliminary Difcourfe, pag« lft 
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Socinus, and think of him much like Auftin 
and Calvin, can have no meaning in what 
they fay, feeing their words are a contradi&ion 
to the dictates of reafon within them. Dr. 
Prieftley alfo informs us, that formerly he 
had his mind tin&ured with thofe unworthy 
notions of God, commonly called Orthodoxy ; 
therefore it is impoflible that they fhould ever 
be practically reAified. This may ferve as atn 
apology with the Rational DuTenters for the 
many Orthodox fayings gleanable in the ex- 
tenfive fields of his productions, of which it 
may be faid that they fpring up in as little 
time as mufhrooms ; whether thofe of them 
that are upon divine fubjecls are likely to be of 
longer duration, I cannot certainly determine. 
However, the di&ates of the do&or's reafon 
being diametrically oppofite to every fentiment 
of Orthodoxy ; it follows, reader, that where- 
ever you meet with an Orthodox fentence in 
Dr. Prieftley's works, you need not be offend- 
ed with it, for it is only the influence which 
the former tin&ure of his mind has upon him, 
and in reality the author meant nothing by 
it. 

It is indeed my opinion that many of your 
fayings, refpe6ting thefufferings oi Chrift, are 
very orthodox, and fome of them even ftri&ly 
Calviniftic. Surely it will be the wonder of 
the age if you (hould at laft cottle over to the 
Calviniftg. Really, Do6tbr, 1 do itotdefyftir 
ef your conversion ; for I think it not lm- 
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poffible* tiotwithftandiog all that the Rer* 
Mr. Venn ami the Proteftant Diifenter have 
pleaded to the contrary. Should I prove you 
aCalvinift, and expofe you to the perfections 
of your Rational brethren, what would you 
fay, Sir ? Would not you allow me to have 
fcrae pretention? to reafon myfelf, although 
numbered even amongft the Orthodox ? 

But, before I proceed farther upon this 
bead, give me leave to obferve, that I am as 
great an enemy as you can be, to the burning 
of bodies for nerefy ; that is, putting people 
to death for the glory of God, and the good of 
the church ; and have the murder of Servetus 
in equal abhorrence with yourfelf, notwithr 
ftaoaing Calvin was therein an accomplice. 
Nevertheless, when I eeufider that all the 
enemies of Calvin's do&rine, who have written 
from Bellarmine down to Dr. Prieftley, have 
carefully recorded this inftance, and in- 
duftiioufiy held him up to public infamy for 
it, it convinces me that Mr. Calvin mult have 
been a man of the moil irreproachable conduft 
and fpirit in every other part of his life, feeing 
his avowed enemies have been able to find 
nothing elfe again ft him but that infamous 
a&j o£ his confenting to the death of miftakeu 
Servetus, fo that the very reproaches of his 
•fHHasies ferve only to embelliih his chara&er 
aad to advance his reputation. I am not 
certain whether Dr. Prieftley, would give his 
cojaftwfcto the burning of Orthodox Dilfenter 

£ 
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at a (lake for their bigotry ; but if we may 
give credit to his own teftimony, he is very 
willing that they flioutd burn in hell fire for 
their orthodoxy ; for he is fully periuaded, 
that Jefus Chrift will do by them, juft as he 
did by the pharifees in his time ; the children 
of the kingdom, who were cait out into utter 
darknefs, where is weeping and wailing and 
gnafhing of teeth. After fuch an expreflion 
of your charity, really, Sir, your cenfure of 
John Calvin hath not the mod favourable 
appearance. Moil people will be apt to con- 
clude, that your fpirit poffeffeth a degree of 
rancour, at lead not inferior to that fpirit which 
perfecuted Michael Servetus; but it is well 
for the Orthodox Diffenters that there is a 
great difference between Calvin's influence 
and that of the Rev. Doctor Prieftley. I 
might indeed afk you if tbofe who are now 
called Orthodox are the only people who 
have had the honour of burning heretics, and 
whether the Arians themfelves, in the days of 
their Orthodoxy, did not fee the fame necefc 
fity of glorifying God by deftroyingthofe who 
differed from them. Indeed, Sir, there are 
few fefts among us who have not a lawful 
claim to the honour of having murdered their 
brethren for the good of the cauie : and I am 
very much miftaken, if even in our own days, 
we could not be furnilhed with divines who 
would very willingly take this method of re* 
claiming the refractory, were they but blefTed 
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with a government favourable for fuch a pur- 
pofe. 

But, leaving the (hocking fcenes of pious 
murder, 1 (hall give due attention to your 
dodrine of atonement, as I find it fcattered 
in your prolific pages : and I rejoice to fee it 
forcing its evidence through the labourmf the 
mod itrenuous oppofition, and making even 
Dr. Priefiley himfelf a€t in fubfervience to the 
great defigns of truth* The firft paflage I 
ihall quote relates to the mifiion of Jefus, (hews 
to what end he was fent into the world, and is 
found page 20 , of your Con fid erat ions of Dif- 
ferences of Opinion. " A fenfe of our obliga- 
tion to our Lord Jefus Chriji, alfo as a perfon 
commijjioned from God to redeem , that is, to 
deliver, fave t or refcue us from afiate of fin 
and mifery." Now, Sir, whatever meaning 
you had, or whether you really have any 
meaning at all in thefe words, you mud not 
be offended if I take the fentence according to 
its grammatical conftru&ion, and apply it to 
the purpofe in view. The phrafeology is 
truly Calviniftic, and Calvin himfelf could 
not better haveexpreft his own meaning than 
you do, even when you are labouring to root out 
Calvinifm from the face of the earth. I am 
afraid, Do6tor, that the Rational Difienters 
will compare you to David Simple's brown- 
cow, which having given a good pailful of 
milk, kicked it down with her foot. It.is 
true you have laboured to (often that inflexible 
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word f redeem) ; but hi fea it will appear that 
your explanation has but very little promoted 
the mterefts of rational religion. Has really 
befriended what you call Orthodoxy, and not 
overturned it as you humbly expe&ed« 

• « To redeem us from a jM* *fj* **** 
miferfr" is the text, ** To detker, /ot)«, or 
pejhue us from a Ji&te of Jin and mffery" w 
your commentary upoft it. Give me teavo to 
comment on your commentary, before I 
meddle with the text. And I affure you, I 
do not illuftrate it by my own authority only, 
but bring along with me the authority of 
Samuel Johnfon, A. M. in his almoft un- 
liftable Difikionary, whofe teftimony as a 
Di&ionary-makef, is generally held to be 
good and authentic. He tells me that to 
deliver, is to lave or refcue, fo that we have 
here no lefs than three words given in order 
to mak* dear the fenfe of one. Would not 
thefe three words, heaped thus together, fem 
to convey the idea of feme great and imminent 
danger to which the parties, thus to be de- 
livered, faved or refcued, flood expofed? 
Alfo, does not the idea of fomethmg very 
great and hazardous in the undertaking <>* 
him who was thus commiffioned to deliver, 
feve, or refeue, fuggeft itfetf from them. 1** 
order to deliver, lave or refcue us from a fta* e 
of fin and mifery, muft not what he did who 
was thus commiffioned, be in fome way of 
other accounted to us, and rendered available 
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by fane kind of application* But ought we 
not in explaining a word or fentenoe to come 
up ss near as poffibly we can to its real fenfe, 
if we are not able fully to exprefs it ? This 
you avoided in the prefeutcafe ; notwithftand- 
iogyour gloii upon the word (redeem) ex- 
preffes much more than is favourable to the 
rational icheme. Permit me to review the 
word redeem in its common acceptation , and 
confider the Saviour's coramiffion accordingly ; 
that I may thereby teach you either to become 
Orthodox yourfelf, or leave our phrafes to our 
own proper ufe. 

1. To redeem. To ranfom ; to relieve by 
paying a price. 

2. To redeem . To make atonement. 

3. To redeem. To lave the world from 
the curfe due to fin. 

4* To redeem* To refcue, to recover. 

You tell us that Jefus was commiffioned by 
God to redeem us ; we fee that to redeem, 
was to ranfom us, by paying the price of oar 
redemption. What that price was, by which 
he ranfcmed us, you are pleafed to (hew in 
thefe precious words: *' Who loved us and 
freely gave himfeif to death for us**" So 
that if we admit Or. Prieftley to be his own 
expofitor, the do&rine will be thus defined. 
Jet us Chrift is a perfon commiffioned of God 
to ranfom us, by giving hhrofelf to death as the 
price of our redemption. This as found 

• Pr«limi»aryDif«our&,p*f«2*. 
£3 
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divinity, Sir; good Orthodox CaWinlftn. If 
fome certain gentlemen, now dwelling in the 
houfe appointed tor all living, were to lift up 
their heads from under the turf and review 
your writings, they would undoubtedly blame 
you for betraying the caufe of Rational religion, 
by inadvertently binding your writings with 
fo many Orthodox phrafes, provided they 
have not departed from their former fenti- 
ments. But to the matter in hand; you tell 
us that Jefus Chrift is a perfon commiffioned 
by God to redeem us. To redeem us is to 
make an atonement for us. Paul the Apoftle 
tells us, that this was made by the facrifice of 
himfelf, whereby he for ever perfected all who 
are fanctified, which is confirmed by your 
affertion that he loved us and gave himfelf to 
death for us. Giving himfelf to death for us 
was certainly what the apoftle meant by the 
ikcrifice of himfelf. Sacrifices were ordained 
to make an atonement for fin ; the Redeemer 
therefore gave himfelf as a facrifice for us, that 
he might atone for the fin which we had com- 
mitted, as you very juftly obferve, by putting 
the following words into Chrift's mouth, 
alluding to the legal facrifices, page 2, of your 
Additional Remarks, &c. " My blood may 
be /aid to bejhed for the remiffion of fins " 
which muft be, becaufe it is atoning blood, 
and hath procured this remiffion or pardon. 
Good Calvinifm again, Sir. You tell us that 
Chrift was commiffioned of God to redeem 
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us, " we 6nd that this redemption is faid to 
be, to deliver the world from the curfe due to 
fin ;" and if we want to know how this was 
done, the apoftle tells us that he delivered us 
from the curfe of the law by being made a curfe 
for us. Here was the innocent becoming a 
curfe for the guilty; adodtrine which your 
reafon ftrongly remonftratesagainft, but which 
your pen very agreeably eltablilhes, Doctor/ 
It was certainly very unhappy for Rational re- 
ligion that your mind was fa itrongiy tinctured 
with Orthodoxy in your younger days ; for as 
you juftly obferve, it is impolTible that ever it 
fhould be pradtically rt6tined. Mortal man 
could hardly do more to rectify it than you 
have done ; and yet, in fpite of yourfelf, Or- 
thodoxy will break out in your compofitions. 
To redeem, is to refcue or recover, as you 
fay, which, is very expreflive of the work of 
the Redeemer upon the redeemed; by his 
bringing us out of darknefs into marvellous 
light, and from the power of Sat?n to the 
living God. Well may we then, as you 
ad vile us, ' ' entertain in our minds a very high 
idea of the benefits accruing to us by his life 
and death * ;" good experimental divinity in- 
deed ! divinity worthy your mod ferious con- 
fident ion. This is the very thing that the 
Independents require in order to communion 
with them ; and which you lay there is not a 
fhadow of ground for in the New Teftament. 

* CaoftteraUQQS on the Lord's Supper, page 57* 
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Whether there is the fhadow of ground for it 
in the New Teftament * or not, 1 have (hewn 
that there is the fubftance of ground for k in 
Dr. Prieftley's own writings. 

Give me leave to corredta final! inaccuracy 
in that otherwife beautiful pafiage of yours, 
* ' who loved us and freely gave kimfe]fto death 
for us, to redeem usfromfin and mtfery ; that 
we might become partakers of the fame love of 
Ood with him ; and be joint heirs of the fame 
glory and happinefs f ; notwithstanding you 
consider the Son of God to be only a manlike 
yourfelf ; yet, even as a man like yourfelf, you 
ought to have treated him with common 
civility, and not have given him the lie as m 
the pafiage under confideration. Chrift hnti<* 
feif tells us, " that God so i^oved the 
"World that he gave his only begotten Son that 
whofoever believe th in himjhould not perifh, 
but have everhjUng life +. Here the love of 
God is reprefented as fovereign, and fyoa» 
taneous, the fole caufe of the gift of Chrift. 
This you deny, and alledge that the gift of 
Chrift is the caufe why we are beloved of God. 
•* He gave himfeff 9 that we might become par* 
takers of the love of God" fay you ; fuppofing, 
that the world of mankind were not partakers 
of the love of God, till Chrift had given him- 
felf to redeem us and procure this love for us. 

* Addrefs on Church Discipline, page 34. 
t Preliminary Difcourfe, page 24. 

4 Joi* aL 1& 
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Do not Do&or be offended at thofe who talk 
of purcha&d pardon, feeing, according to the 
obvious fenfe of your own words, the very 
iove itfelf which pardons the (inner, is pur- 
chafed or procured by the death of Jefus. 
But the truth is, the love which God bore to 
mankind was the caufe of Chrift's being at all 
given ; the end to which Chrift was given 9 
was, that as many as believe in him fhould be 
brought to poffefs the bleffingB of this loving 
kindnefs. 

In your firft query to the Proteftant Dif- 
fenter, you twice mention, in the very language 
of Calvinifra, " what Chriji has done and fuf- 
fered for us." How could what he did, be 
done for us if it was not done in our (lead ? 
Or bow could he with any propriety be faid 
to have fuffered for us, if the pain which he 
endured was not the proper punifhmentof our 
(in and rebellion ? He could neither do nor 
fuffer for us, without (landing in our place ; 
if he did fo, then he was the finner'sfubftitute 
to all intents and purpofes. How can you 
then, Sir, confident with yourfelf, blame thofe 
who believe that the innocent Jefus died for 
guilty man ? This Calviniftical Do&rine of 
vicarious punifhment you thus fet forth in 
page 30 of Additional Confideration, &c» 
* * When we do any thing in remembrance of 
Chriji, we do it to take occqfion to recoiled! 
what Chriji has done and fuffered for us in 
order to accompli fh the gracious fcheme of our 

£ 5 



89 

faivation,' or our deliverance from fin an& 
mifery. Our Lord alfo calls the bread his body 9 
and the wine his blood apparently with a view 
to our recolle&ing in a more efpeciai manner 
the laji and ihoji perfect injiance of his love 9 
rn giving his body to be crucified, and his blood 
to be flied for us.'* Again in page 32, " this 
cup is the New Tefiament in my blood, appears 
to me to have been added 9 in order to exprefs 
on what account we are to remember him, viz* 
as having by his death accomplijhed tkefcheme 
of ourfalvation." Very pretty divinity in- 
deed ! paflable enough, even with the Or- 
thodox ; all tending to fet forth the plenary 
fatisfa6lion made by Chriftfor thefinsof thofe 
who (hall believe in him. 

I am, Reverend Sir, 

Your humble Servant* 
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LETTER VII. 

JReverend Sir, 

AS you have been pleafed to fignify the 
high and good opinion which you have 
conceived of your own attainments in your 
letter to Mr. Venn, pag. 79. where you tell 
us that • ' Having experienced an almoji entire 
revolution in your own religious fentiments, you 
find your heart better, and your head clearer in 
confequence of it 9 &c." I fhould have ex- 
pected that the doctrine of election and Yepro- 
bation would have had no countenance in your 
performances. It is but juft to believe that 
you would not willingly promote a doctrine, 
which your clear reafon fo ftrongly remonftrates 
agaiuft, any more than the Rev. Mr. John 
Wefley, A. M. fometirne fellow of Lincoln 
College, Oxford ; who in the depth of his 
humility and felf diffidence is pleafed to (lile 
that fame doctrine " The horrible de- 
cree." It would feem that this reverend 
gentleman in the younger part of life had 
made an excurfion down to hell, like the 
heroes of ancient fable, where he had an op- 
portunity of hearing the cries of the damned 
and of being informed by them of the horrible- 
nefe of this* decree ; which account he thought 
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proper to communicate to the world as foon 
as he got fafe upon earth again. This per- 
formance was an unfacred hymn upon the 
horrible decree. Yet after aU the clearnefs 
of his head, he has been unable to retlrain 
himlelf in his future publications from giving 
many bold ftrokes in favour of this fame de- 
cree of ele&ion ; for the Rev. Mr. Wefley 
has not yet learned to be petfe&ty confifteftt 
with himlelf, any more than Dr. Prieftley 
and myfelf. Were I to ftudy to put you out 
of conceit with the goodnefs of your heart, 
Sir, I fhould very likely have little thanks for 
toiy trouble; but if Solomon w«re here, he 
would tell you that the man who trufts in his 
own heart is a fool. And really, Do&or, you 
have not given the Orthodox DifleHters any 
proof of its fuperlative goodnefs. Giveitm 
leave to tell you that, I am of opinion there is 
a great deal of room for your heart to grow 
better and your head to grow clearer ftill, on 
fupppfition that any thing can be gathered of 
the ftate of either, by your lucubrations. Be* 
tween you and I, it is not thought very advife* 
able to put too much trull in the heart of man, 
or to lean much to human underftanding; 
Some people will not fcruple to alledge that 
the heart of man is deceitful above aU things 
and defperately wicked, even beyond Me know* 
ledge oj its owner. This they will affign as a 
reafon why fome flatter themfelves that thty 
are rich and increqfed with goods and have need 
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bfnothMg, even when they are wretched , tnt/i* 
Table, blind end naked. Indeed, Sir, as you 
fay of the Orthodox Diffenters, I may fay to 
you i it would have been more eligible, and 
abundantly more for your honour, to have left 
it to me to publMh the goodnefs of your heart, 
and the clearness of your head, than to have 
taken that trouble upon yourfelf, which muft 
needs have been very mortifying to fuch 
Hiodefty as yours. However it is pretty plain , 
that the fruits of your converfion to the Ra* 
tional (bhetne, have not been lb confpicuous, 
to others, as to yourfelf; as nothing but their 
want of difcernmettt could have put you under 
the di&gneeable neceffity of founding your 
°w* pratfe, m imitation of the pharifees and 
their defendants. 

I hope, Sir, that your goodnefi will pardon 
the unhappy way that I have got of departing 
°n a ftidden from the fubjeft propofed, and 
hear with my freedom while I enquire after 
Hie meaning of that pa flag*, page 4. of your 
Eflay on Church Difcipline, «• The general 
promulgation of the gojpel of Chri/t, teas ro- 
temferf to procure him, from all nations pro- 
m tfcumfly 9 a peculiar people zealous of good 
Dorics. " I take it to be the very language of 
Ihe Orthodox, and what the ftriaeft Caivinift 
**$ by no means objeft to. When you afferfc 
that the promulgation of the gofpel was hv- 
tended to anfwer this important purpofe ; I 
^«uid ftippofe you mean that it was intended 
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by^God himfelf. Might not I afk you if you 
do not think an intention in the infinite mind, 
in all refpe&s equivalent to a decree ? feeing 
he is of one mind and none can turn him, nor 
render abortive his grand defigns. It will 
then appear that God had decreed that Chrift 
fhould have a peculiar people zealous of good 
works, to be gathered by the preaching of the 
gofpel out from all nations promifcuoufly. 
This you can have no objection to, and for my 
part I have none, therefore fo far we are 
agreed. This decree or intention of the mod 
High being admitted, it follows that the peo- 
ple to be procured are faid to be a peculiar 
people ; as fuch it behoves us to enquire into 
their chara&er. On enquiry we fhall find 
that this peculiar people, are fuch whom the 
Redeemer appropriates to himfelf as his own 
fpecial property, ijpon whom no other power 
whatever has any juft or lawful claim, and 
with whom he deals as he does not with the 
world, or the nations from whom you fay they 
are procured by the gofpel. Thefe I take to 
be the people whom the apoftle calls the ful- 
nefs and body of Chrift. So then it is ap- 
parent from you do6trine that the mod High 
intended that Chriit fhould have a people 
appropriated to himlelf, and this people to be 
procured to him from the nations of the whole 
world. This procuring of a people for him- 
felf from all nations promifcuoufly, naturally 
fuppofeth that the nations themielves from 
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which they are procured are not intended to 
be Chrift's peculiar people, therefore not 
procured by the promulgation of the gofpel. 
Very good Calvinifm! Good old Orthodox 
do&rine neighbour ! 

I am not rightly fatisfied Do&or with your 
free manner of talking about what you call 
experience, while you blame other? for the 
very fame thing, You tell 113 that you have 
experienced an almoft entire revolution of your 
religious fentiments. Pray, Sir, why may 
not they have experienced the fame? Have 
not they an equal right with yourfelf to em- 
brace the truth upon convi&ion ? You fay 
that you have experienced your head to be 
got clearer and yowr heart better upon this 
experimental revolution of your religious fenti- 
ments ; and as the Orthodox, efpecially the 
Independents, have embraced a fet of fenti- 
roe;nts diametrically oppofite to yours, why 
ihould you be affronted at them becaufe they 
experience the very reverfe of your feelings, 
and inilead of their heads becoming clearer 
and their hearts better by the revolution in 
their religious fentiment, they become daily 
more acquainted with the deceitfulnefsof their 
hearts and the infufficiency of their heads. 
You know, Sir, that our leading principle is, 
that every fet of religious fentiments rauft 
produce effe&s upon the mind fuitable to it- 
felf. You cannot therefore expe6t, Do6tor, 
that your fet of religious fentiments and mine 
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tt» prfedate the very fame eflfe&s upon the 
fevind, feeing they are as oppofite as light and 
darknefs. But let my fet of religious fenti- 
tetnts produce what effe&s it may, my ex- 
perience of thefe fentiments and their effe&s 
muft be as real as your own ; and I may be 
as (enfible of the badnefs and finfulnefs of my 
heart, as you are of the virtue and goodnefs 
t>f yours. Betides, you take the liberty to 
publifli your experience to the whole world, 
if they will take the trouble of reading it ; and 
why may not a member of an Independent 
church publiih his experience to the com- 
munity he intends to aflbciate with ? Indeed, 
Do&or, it is neither very generous nor rational 
to deny your neighbours the lame liberty which 
y*u are pleafed to take to yourfelf. 

Moreover, you tell us that " the Independ- 
ents require aljbfuch an account of what they 
€tt// experiences in religion as there is not ajha- 
dow of ground for in the New Tejlament, and 
tokkh few bat enthnfiajis will pretend to." 
You are by far too dogmatical, Do&or* you 
muft ftrive to break yourfelf of that impolite 
pofilive way offpeakingyouhavegot ; unteft 
you intend to make the world believe that you 
are not as yet perfeftly purged from felf-conceit. 
Who thefe enthufiafts are, and what their pre- 
tentions be, I am not a competent judge : 
but according to my way of thinking, no man 
can have a juffter title to that diftin&ion, than 
the gentleman who, having undergone an en* 



8t 

fire revolu*k» in his religions ienthnenta, find* 
hfo heart better and bis head clearer upon the 
change, which you tell us hai been your bteft- 
fed experience* 
In your Additional Observations on theLord'fe 
Supper, pag. 86. you appeal " to the e»&- 
u&KKC&ofthe mqftfincere Christian, if he has 
not found every devotional feeting us UveJy in 
the e&ercife of proffer, as in the <»<$, or m can* 
fequeneeofreoewing the Lord's Supper." I 
really believe they have, Doftor ; every whit 
as lively. But what amazes me is, to find a 
writer who exclaims againft thofe who talk 
of experience in religion asenthufiaiU, feookl 
himfelf talk of *' experience and devotional 
feelings" as if the Rational Diffentera had oh* 
tataed the exdufive right of all devotional 
feelings to theinfelves. What fome people 
call experience, and others call entfaufiaioa, 
can hardly be better expreffed than by your 
phrafe, •■ devotional feelings." To teprefept 
this important fubje& in a ftronger light, let 
us fuppofe for inftancethat the Rev* Dr. 
Prieftley appraches God in prayer, under & 
lively fenfe of the vaft revolution he has un- 
dergone in his religious fentiments, and of the 
goodneft of his heart and clearnefs of his head 
consequent upon it; would not every devotion- 
al feeling exert itfelf in thankfulnefs to God, 
that he is not abfurd like the Orthodox Di£ 
fenters, bigotted and angry like the Rev. Mr. 
Venn; unjuft and unfair like the Proteftant 
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Diffenter, and ignorant and weak like myfelf. 
This, you know, Sir, muftbe felt and expe- 
rienced by you in a Rational way, and why may 
not the people, whom you call Orthodox, ?'. e. 
irrational have devotional feelings and experi- 
ence in their own way, though different froiu 
yours ? I cannot help thinking that the poor 
publican in the parable had, as real and lively 
an experience of his own wretchednefs and fln, 
as the gentleman pharifee had of his devotion- 
al feelings, and of the goodnefs of his heart 
and cleamefs of his head. Each was experi- 
mental, in his own way ; and the one had as 
good a right to lament his own finfulnefs, as 
the other had to proclaim his perfonal good- 
nefs. 

This brings to my mind a faying of yours, 
Additional Obfervations on the Lord's Sup- 
per, pag. 28. " If the righteous difclaim their 
good works at the day of Judgment, can it be 
Juppofed that they will plead and proclaim them 
here?" Really, Sir, I ihould think not ; and 
that makes methemorefurpcifed to hear from 
you any thing at all about the goodneft of heart 
and the clearnefs of head which you have ex- 
perienced. To make ufe of your own wordt, 
* * It would be rather more decent for others to 
have perfuaded you to think fo wellofyourfelf, 
than that you fhouldjirjt pay yourj elf that com* 
pliment." 

I will inform you, Doctor, what kind of ex- 
periences the independents require in order to 
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admiffion into their communion, and then we 
lhall fee whether there be any (hadow of ground 
for it or not in the New Teilament. They 
require that the candidate for communion 
fliould experimentally know himfelf to be a 
loft, undone, and peri (hing fin ner; one who 
ftands in need of an all-iuificient and every 
waiy complete Saviour, to redeem him from 
the wrath to come and to fuve him to the ut- 
termoft. That he fhould have fuch a fenfe of 
his own helpleffnefs as to know that he can 
do nothing, unlefs God is pleafed to work in 
him both to will and to do. That he believe 
in Jefus as the only, theall-fufticient Saviour 
of loft finners and defire to be found in him, 
wafhed in his blood and clothed with his righ- 
teoufnefs and falvation. Such and only fuch 
is the experience which Independent churches 
require, and which Dr. Prieitley fays has not 
a (hadow of ground in the New Teflament. 
You muft have forgotten yourfelf ftrangely 
here, Sir, on fuppofition that you have ever 
read the 9d of the A6b of the Apoftles. The 
apoftle preached the fufferings and death of 
Chrift to the multitude ; under his fermon the 
three thoufand were pricked in their hearts 
with a fenfe of their fin and danger, as is ap- 
parent from their pathetic exclamation, Men 
and brethren what muft we do f Peter preach- 
ed the Saviour of finners to be believed in as 
the only way of life and falvation ; they re* 
ceived the world gladly. It would feem that 
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*n believing in Jefus their forrow was turned 
into joy; mnd all this was antecedent to their 
being admitted into the Chriftian church* 
This is rather more than a bare ftiadow of 
m ground for the experiences which you fay 
the Independents require. Your words peg* 
116. on Discipline, are very applicable to 
thofe primitive Chriftians who were " taught 
modern and virtue 6y thefe their feeling* and 
experience" for they continued iiedfaft in the 
apofties do&rine without any revolution ia 
their religious fentiments ; in their fellowship 
and in breaking of bread and in prayer, with- 
out lofing all manner of church order and dif- 
ppliftie, as the Rational Dilfenters have done* 
according to your testimony . That fame church 
at Jerufalem, I remember would not receive 
the apoftle Paul into their communion till they 
had an account of his experience, how far # 
and by what means he had learned Chrift* 
Paul was no way backward to relate his ex- 
perience on different oocalions, and yet I do 
$iot recoiled; that, at any time by fo doing he 
|»rodaimed his own goodnefs, however much 
thegoodneisof God was made manifeft in him* 
Of all the people that ever heard this apoftle 
preach, little was faid by him about the good* 
nets of his heart, or the clearnefis of his head ; 
hoi he could talk very feelingly of the law in 
his members, which warred againftthe law ia 
his mind ; the flefti that lulled againft the 
ifirit ; the body of death which was ftillupoa 
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bim even after bis converfion. I wouW afc 
▼ife you, Do&or, to make a clofe companion 
between your experience and that of the apofc 
tie Paul, for bis was certainly of the right kind, 
whatever yours or mine nay be ; and it is a 
Blatter of no final) importance whether we art 
right or wrong in this cafe, feeing death will 
eaft the dye and unalterably fix our ftate for* 
ever in weal or woe unfpeakaMe. I might 
refer you to Lydia whofe heart the Lard open* 
ed, to Jairus, the jailor, and many others, 
whefe experience was much a- kin to what the 
Independents require of thofe whom they chufe 
to admit into their communion; but! think 
what has been faid fufficient for the preienfe, 
efpeciaUy if you willconfider itdifpaffionately 
and without prejudice. 

One thing more I rnuft take notice of before 
I conclude, and that is a very odd phrafe of 
yours in pag. 96. of your EC on Difc. " It 
has pkafed the Divine Being for goad and 
obvious reafons not to make the terms of f aha- 
tionfo very determinate, as that a man Jhali 
be ahie to pronounce with ahfolute certainty 
concerning the future ftate ofhimfelfor others 
while we are in this life.'* The obvious intent 
of this is to infinuate, that the Independents 
take upon them to determine with abibiute 
certainty oa the eternal ftate of thofe whom 
they admit into communion. Which juft be* 
fbfe you reprefent as a judging of the heart, 
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and of a perfon's actual fitneft for heaven.- 
This mifreprefentation of the conduct of the 
Independents mud unavoidably bear forae- 
what hardagainft, either the good nefs of your 
heart, or the clearnefs of your head ; good- 
nefs of heart will not permit us wrongfully to 
accufe, but from certain caufes we may have 
mi (taken views of the conduct of our neigh- 
bours. However our publication of thofe mif- 
taken views will never be deemed by the pub- 
lic an tnconteftible proof of the deepeft pene- 
tration and intelligence. A little to purge 
them from this fcandal, give me leave to ob- 
ferve that you tell us, the Independents re- 
quire an account of the experience of the can- 
didate. This account which the candidate 
gives is the fubject of their examination, and 
upon it they determine whether or not it be 
confident with the fcripture ; but as to the 
flncerity of the perfon, and the reality of his 
experience, they pretend to be no further 
judges of, than " what appears in the out- 
ward propriety and regularity of his behavi- 
our." Will you upon cool reflection call this 
a taking upon them to determine with abfolute 
certainty on the future ftate of the candidate ? 
Seeing they do not even take upon them to 
determine on his prefent ftate, but on the pro- 
feffion which he makes, and of his conduct 
confequent upon it. 

This paffagealfoinjurioufly infinuates, that 
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the Independents expeft that candidates for 
communion ihould be able to determine upon 
their own future (late, by being delivered from 
all doubts of their fincerity and fears of final 
mifcarriage ; which Dr. Prieftleyjhimfelf muft 
need$ know to be groundlefs, if he is in the* 
lead acquainted with Independent church dis- 
cipline. And one would fuppofe that he is per- 
fectly informed in its nature, when he can fo 
pofitively declare that it is better to be without 
difcipline altogether, than to embrace the dis- 
cipline of the Independents, pag. 40. 

The terms offaivation are not fo determi- 
nate you fay, &c. What! Doftor, is falvation 
to be fold , that we muft talk of terms f I ihould 
have taken the terms to be fufficiently deter- 
minate, when the comprehenfive bleffing is ex- 
preisly faid to be without money and without 
price : yet if we muft talk of buying and fell- 
ing offaivation, let us keep to bible language. 
But fuppofmg that We muft come up to terms 
in order to obtain falvation, are not thofe terms 
as yet determined ? Not fo determinate as to 
be the ground of a fure and certain hope of a 
blefled immortality for thofe who believe in 
Jefus in a fcripture fenfe ? So then Rational re- 
ligion fuppofeth, that, the terms offaivation 
are as yet undetermined ; and irrational or 
fcriptural religion fuppoieth that he that be- 
on the Son hath life, and he that believeth 
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not on the SonfliaJt not fee life, but the wrath 
of God abideth od him*. Qtf theft two com- 
mand me to the tatter. 

I zm, 

Rererend Sir, 

Tour humble Servant; 
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LETTER VIII. 

Reverend Sir, 

I am entirely of your opinion that (t know* 
ingly to conceal the truth, is a crime of fo 
heinous a nature, that Ifhould be very unwilling 
to impute it to any per/on whatever*," and 
am ready to believe that you mult have been 
witnefs to a great deal of diffimulation, to the 
great grief of your own open and ingenious 
fpirit, before your candour would have luflered 
you to impute iuch a grievous crime to the Ra- 
tional Diffenting minifies, who you tell us, 
Effay on Discipline, pag. 56. ** entertaining 
fentiments in religion different from thofe of 
their people, and Juch as their people would 
not have borne with, they endeavoured to keep 
them (i* e. their fentiments J as much as pojjible 
nut of view." This i9 doubtlefs a crime of fo 
heinous a nature, that your thus publicly charg- 
ing them with it, naturally fuppoleth your pro- 
vocation has been great. Moreover your fa- 
miliar acquaintance with them is attended 
with peculiar advantages, fuch as no Orthodox 
writer can pretend to ; being thereby led to 
the very fpringof this their difliipulation, 

* Difference* of Opinion, pag. & 

f ■ " 
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which we now find to be " a*fear of lofing 
their fubfcribers *. " In this fituation of the 
generality ofdiffenting minijiers they will necef- 
farilyfeel them/elves rejiramed from doing thetr 
duty by the fear ofghring offence, and of lofing 
the affections and contributions of their more- 
conjiderable hearers* Are not your minijiers, 
men, and men of like pajjions and interefts 
loith yeurf elves?" Avery candid and honed 
tonfeffion indeed : Of the greateft nfe in lead- 
ing us into the fcope and ultimate aim of the 
Rational DMTenting minifters, with whom it 
is apparent that the contribution of a confider- 
feble nearer, ie of more weight than the thoft 
Hational fentiraeot, feeing rather than lofe 
the one they wilt difguife the other. Do not 
you think, Sir, that people of lefe penetration 
than yourfelf may in feme meaftirebejuittfied 
in preferring an honeft enthufiaft, who preach- 
es to the extent of his knowledge and belief, 
to a Rational Dtffenter, who for fearof lofmg 
the contributions of hk hearers, keeps h» 
own fentiments as much as poflible out of 
view? 1 really wonder that a gentlema*u>fyoMr 
known integrity and philofophic tarn of mind 
ftould be perfuaded to affociate with fiich am 
herd of diflembters; whom you and 1 fa«ve 
convicted of th£ moft heinous crime of con- 
cealing the truth from their hearers for fear of 
lofing their fubfcripfeions. • 

This leads us to account for that contempt 

Eflay on Difdpline, pag.47. 
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in which they are held by the people, who 
as you tell us, pag. 41. Eff. on Difc. have " in 
fome /octettes exprefsly forbidden the minijlcrt 
their houfes except they come byjpecial invito* 
tion. *" If this be your own particular cafe, 
indeed I pity you, Do&or ; and I think your 
people are very much obliged to your inge- 
nuity, in fo gently covering their thame even 
when you rebuke their folly. This prohibition, 
laid upon the Rational minilters by their 
hearers, would naturally lead us to fuppof* 
that the converfation of the minilters was too 
grave and ferious for the tafte of their people, 
if you had not all along difcovered fuch dif- 
guft at grave and ferious religion ; for which 
they can by no means be blamed. We have 
therefore but one way left to account for it, 
and that is, by fuppofing that the people re* 
ceived but very little profit by the company 
of their minifters ; other wile they never would 
have forbidden them their houfes. This feeras 
very likely to be the cafe, as certainly a man 
who can conceal the truth in the pulpit, will 
make but little fcruple of doing it in private. 
We have Quite the advantage of you litre, for 
it would be thought a very ftrange thing 
among the Orthodox, if a minifter was denied 
the liberty of eating a bit of pudding with any 
of his hearers whenever he was in the hu- 
mour fo to do. Yea more, Do&or, one of 

* The paffage is thus. " I am informed there are focieties 
among us in which the minifters are exprefsly forbidden to 
vifit their hearers except by particular invitation." 
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the principal complaints that you fhall hear 
from the Orthodox againft their minders, is, 
that they do not vijit their people often enough ; 
which at leaft ihews that they are not tired 
of their company. 

It would require uncommon talents indeed 
for a miniiler, how cautious foever he may 
be, fo abfolutely to keep his real fentiments 
out of view, but that they will peep from be- 
hind the curtain fometimes; the devil him* 
felf, as fome people fay, is not fuch an abfo- 
lute mailer of difiimulation, but he is found 
out occafionally. Well, this diffimulation 
being detected, and the caufe of it eafily 
gueifed at, it is no wonder that the Rational 
minifters are held in fuch contempt. " that a 
word of admonition from them in the pulpit 
would give unpardonable offence*" Seeing 
while the minifter is telling them of their fins, 
they would-be thinking of his diflembling his 
fentiments ; and as it is natural for us to favour 
ourfelves moft, they would be apt to conclude 
that his hypocriiy is altogether as heinous as 
their drunkennets and whoredom. To be 
fure, Sy^r, a minifter can never admonifh with 
a becoming authority either in the pulpit or 
out of it, whilft it is in the power of the ad- 
monifhed party to retort upon him, phyjician 
heal thy/elf; therefore the ftri&eft integrity 
is neceifary to that minifter who would ad- 
moniih profitably, let him be Orthodox or 

*££on Difcpage. 41. 



101 

Rational. You tell us that, in many placet 
the congregations of the mod Rational mi- 
nifters are dwindled away to nothing, not* 
withftanding the excellency of their compo* 
fitioos ; and if you would know the reafon of 
that, Sir, you may confider that one grain of 
honed zeal is of more efteem with the gene- 
rality of bearers, than the greateft ingenuity 
that can difcover itfelf in fermonical com- 
pofitions. All are not judges of that Rational 
ingenuity which you lb much applaud, but 
moft people are intelligent enough to difcem 
when the minifter really aims at tneir everlaft- 
ing welfare and does what he can for its ad- 
vancement. It is obfervable enough that, this 
dwindling away has always been moft difcero- 
able, in thofe congregations where the mini iter 
has been moft remarkable for keeping his fen* 
timents out of view, and cautious of admonijh* 
ing for fear of lofmg the affections and contri- 
butions of his moft confiderable hearers On 
the other hand it is equally obfervable that 
among the Orthodox thofe mini iters are moft 
loved and followed who are moft faithful \m 
reproving and ad mon idling iinners both when 
in the pulpit and out of it, without any re- 
gard had to what may, or may not be the 
confluences of fuch ad monition . A n4 thofe 
places of worfhip are bed tilled where the 
minifter warmly and zealoufly declareth the 
whole counfel of God fo far as he himfeif has 
learned it. How can thofe congregations 

M 
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prof per where they are entertained with a difc 
guifed and deceitful miniftry ? For my own 
part I would rather choofe to fit under fuch 
a miniftry as that of tinker Bunyan or cob- 
ler Howe, where I fhould be lure to be 
fincerely dealt with, than that of a learned, 
ingenious, Rational Diifenting Minifter, who 
ftrives as much as poffible to keep his fen- 
timents out of view. It mull indeed be 
very mortifying to gentlemen who have 
engroffed the whole of Rationality to them- 
felves to fee the Orthodox ministers loved 
elteemed, and followed whilft they with all 
their pretentions, " are confidered as perfons 
who are paid by their hearers for haranguing 
them once a week*.** Contemptible, how- 
ever, as this eftimation of their minifters is, 
it is certainly very juft; and what they have 
brought upon themfelves by their filent con- 
nivances at fin, and their concealment of truth 
from their hearers for fear of lofing their fub- 
v icriptious. 

* In Uiort a DuTenthig minifter among thofe who are ufu- 
sally called the Rational DuTenters begins now to be coufidered 
as a perfon who is paid by his hearers for haranguing then* 
pnce a week ; and the people attend the place of divine wor- 
lhip if not from mere unthinking habit, with the fame views 
with which they would attend the lectures of any other per- 
fon from whom they expected inftruction or entertainment. 
EflC on Difc. pag. 41. 

If I underftand this pafiage aright, the Doctor means that 
the people attend the weekly harangues of Rational minifters 
with the fame views with thofe who attend the lectures on 

f'hilofophy by Mr. Fergufon and other gentlemen for initruc- 
ion ; and the giddy multitude who gape at the entertaining 
lectures on {leads by George Alexander Stevens. 
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Young Samuel's meifage from God to Eli 
the prieit, concludes with a paifage very ap- 
plicable to the prefent cafe of the Rational 
Diifenting minilters, and which may be very 
inftru&ive if attended to with ferioufnefs, 
"for them that honour me I will honour ; and 
them thatdefpife me (hall be lightly efteemed." 
That the Rational Diifenting minillers ^re 
lightly efteemed you and 1 have fulficiently 
fliewn ; it is therefore not unworthy of them- 
felves to enquire into the reafons why they 
are fo lightly efteemed even by their own peo- 
ple ? To affift in this enquiry, be it obferved, 
that here is an exprefs promife, that all who 
aim at the honour and glory of God lhall be 
honoured by him, among his people; but 
they (the Rational Diifenting minilters) are 
defpifed among their people and are even for- 
bidden their houfes, inftead of being beloved, 
honoured and obeyed ; which fuppofeth that 
they have been too much like the ions of Eli, 
who (ought their own gratification and not the 
glory of God ; for God who has promifed is 
faithful and will not deny himfelf. Do not 
you think now, that if, inftead of concealing 
their fentiments, and (ha me fully conniving at 
the fins of their people without daring to ad- 
moniihthem, the Rational Diifenting minilters 
had fludied to maintain confidences void of 
offence towards God and man, by being faith- 
ful in reproving fin wherever it was found, 
and honeftly declaring the whole counfel of 
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God as far as they knew it, that they would 
in all probability have been more refpe&abie 
in the eyes of the very people, who, as things 
are, have forbidden them their houfes? But 
having dishonoured God he hath brought them 
into that contempt which you complain of* 
God hath faid, " he that hath my word, let 
him /peak my word faith fully ; for what is the 
chaff to the wheat faith the Lord ?" Jer. xxiii. 
28. But inftead of obeying, having got the 
word of the Lord, as they think, more per* 
fe£My than their neighbours, they conceal it in 
their hearts, and keep it as much as poffible 
out of view for fear of k>fing their molt con- 
siderable fubfcriberB. This is a dishonouring 
of God by preferring their own temporal emo- 
1 lument to the fuccefs of that which they take 
to be the truth, and (hews them to be lovers 
of the world more than of the word of God. 
The word of God chargeth exprefsly that we 
ihall not fuffer (in to veil upon a brother, but 
that we (hall in any wife reprove him for it; 
but they admoni(h not, becaufe as you fay, 
c c the leaji hint of an admonition from the pul- 
pit would give unpardonable offence." How 
is it poffible, Do&or, that fuch men (hould be 
otherwife than lightly efteemed ? I afiure you, 
Sir, if this account of the Rational m in liters 
had not come from one who cannot he fuf- 

£e£ted of doing them injultice, I could not 
ave believed that fuch a contemptible race of 
mere fcholara exifted among us* If a mini- 
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fter is faithful to the light he hath received,. 
God will make him as a brazen wall and as an 
iron pillar among the people, who if they fight 
againft him (hail not prevail; but if he is 
afraid of lofing their contributions, the fame 
God will confound him before them, and 
bring him into contempt. I really wi(h that 
you, Sir, and your brethren, might ierioufly 
and attentively confider thele things without 
prejudice : for if it fhould in the end appear 
that you are now fighting againft God, a re- 
trofpe&ive view of your prefent conduft will 
then yield neither profit nor pleafure. I hope 
you will bear with me, if I exprefs it as my 
opinion that you have not weighed the great 
and important truths of Chriflianity with that 
impartiality, and attention which the nature 
of the fubjed required ; but upon detedting 
fome things which you took to be abfurd 
among the people called Orthodox, you have 
too precipitately fled abfolutely to the utmoft 
limits of the oppofite extreme. But remem- 
ber this, Sir, that the middle path of judgment 
will be always found to lie between the two 
extremes ; ' therefore to avoid what we take 
to be an error on one hand, we ought to be 
very careful left we plunge into a greater ou 
the other, and fo the remedy prove worfe than 
the difeafe. 

Being informed, " that with the generality 
of thoje who are now called Prejbyterians in 
England, the whole government of*thefoceity^ 
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frith refpeti to morals, is in the hands of the 
minifter *," tnat the Rational Prefbyterian 
m in rfters "found it necejjary to diffemble their 
fentiments by keeping them as much as po/Jible 
out of view became their people would not 
have borne with themi" that they ** find 
them/elves reftrained from doing their duty 
for fear of lofing the affe&ions and contn* 
buttons of their moftconfiderable hearers +, M fo 
that they dare, not give a word of admonition 
from the pulpit J." It is not at all marvel- 
lous that •• the very idea of ancient church dif* 
dpline (hould be loft among you, and your 
fyftem be found fo very imperfedt fl," that if 
it were pofjible for a primitive Oiriftinn to fee 
the order of your churches^ he would hardly 
think there was the appearance of your pro- 
feflingymiTJ elves Chrijlims% " efpecially <c as 
thoje who do not believe in Chriftianity do al* 
fnoji every thing that yedo*,*' After fuch 
an humbling view of the effefts of Rational 
religion in the entire lofs of church difcipline 
among your friends, one would hardly have 
expe&ed to hear you declare that •• in your 
opinion it is better to have no church difcipline 
at all, than that of the Independents f." Yet 
even here it is much if you are perfectly agreed 
with yourfelf feeing you give it, elfewhere, 
as your opinion that " it is better to have the 

• Pag. 40. f p *g- 55. i Pag. 47. § Pag. «2" 

| Pag. 45. % Pag. 41. 

•Pag.4fc f *■***• 



10T 

power ofdifciplme in the hands of the rnnifter 
or any other body than to have no difapline at 
ail. 99 To this I fliouid however object unlefi 
it fhould appear that the minifter is a man of 
integrity, who dares openly avow the truth, 
and who will rather choofe to loofe the affeo 
tions and contribution* even of bis richeft 
bearers than keep out of view any truth the 
knowledge of which may be ufeful to the 
fcute of men. 

To do evil with a defign to promote the 
caufe of truth, and to pull down the church 
of God with a view to build up the gofpel in 
its (iropUcity , is a con dud; fo abfurd that from 
your recount of the Orthodox it could only 
be expeded to be found in their tabernacles. 
But to hear the Rev. Dr. Prieftley reprefent 
it as the condu& of Rational DiliVnting mi** 
nifters, is indeed aftonUhing! I think, Sir, 
that thefe fame gentlemen mud be Antino- 
miags, feeing tbeir condu&, according to your 
account of it fays, " let us do evil, and good 
ftiallfoUoWy pag. 5£. Finding them/elves more 
particularly incommoded and embarrafftd with 
the extra duties of their office, they laid hold 
of every opportunity of aSofi/hing them." Of 
all men, furely none fo unfit to (tir up others 
to the prauStice of Chriftianity ae thofe gentle- 
men who laid hold on every opportunity of 
abotifliing the duties of their own office, find- 
ing themfelves incommoded and embarraifed 
by them : it is therefore natural to fuppofe 
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that admonition from them muft give unpar- 
donable offence to every intelligent hearer, 
who had opportunity of feeing their own en- 
deavours to abolifh the extra duties of the 
paitorai office. The abolition .of the duties 
of their own office was not thought fufficient 
for the promulgation of Rational religion, but 
every other office power within the Rational 
churches muft be aboliftied alfo, for we are 
told that as the miniflers found " the bulk of 
the people, and efpecially the church officers, 
who were generally the more ferious and zealous 
of their members, continuing Jirongly attacked 
to the opinions in which they had been educated, 
(i. e. Orthodox opinions) the miniflers found 
themj elves greatly incommoded by them. — In 
this difagreeable fituation the mhtijiers purpoje- 
ly negle&ed to fill up vacancies in church o/- 
Jices, and were in general heartily glad when 
they became entirely extin6t *." If this was 
not pra6tical Antinomianifm, certainly there 
is no fuch thing in exiftence. However, it 
does not fee m to refleft the higheft honour on 
thefe gentlemen, that they were oppoied by 
the more ferious and zealous of their congre- 
gation; nor di (honour upon the Orthodox 
that the more ferious and zealous (hould be of 
that perfuafion. If your authority is to be 
depended upon, Sir, as I think it may, it is 
very apparent that Rational religion obtained 
only, the younger and more irreligious part 

• Page 54., 
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of the people for her votaries, whilft the aged; 
the more zealous and ferious continued ftrong- 
ly attached to the Orthodox do&rine ; if fo, 
I cannot think that your new religion has any 
reafon to boaft of ber fuperior excellence ; 
unlefs it could indeed be proved that incon- 
fiderate youth is more capable of the right ufe 
of reafon, and forming a true judgment of di- 
vine things than mature age and manhood. 
Befides it does not feem to argue much in fa- 
vour of Rational miniiters, that they fhould 
be fo heartily glad of the extin&ion of office- 
power by the death, or departure of the mod 
ferious and zealous of their members, feeing 
it gives but too much reafon to fufpect that they 
pofleflVd but little zeal, and had but a very 
faint relifh for ferioufnefs themfelves. What 
if the ferious officers in churches were of dif- 
ferent fentirpents from the minifters, and 
thereby a little incommoded them? Seeing 
they profefs themfelves to be gentlemen of 
fuch univerfal charity and unimpeachable 
candour, ought not they to have borne with the 
fuppofed weaknefs of the Orthodox ferious 
officers rather than to have deiiroyed the 
order and difcipline of the churches? 

I am, Sir, 

Your very humble fervant. 
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LETTER IX. 

Reverend Sir, 

It is fomething unaccountable to me that 
the lamentable ilate of what you call the Ra- 
tional churches with refpe& to church dis- 
cipline, does not caufe fome doubt concern- 
ing the foundation upon which they build, 
and the religious fentiments which they really 
hold, feeing you give it as your opinion, 
€€ That every fet of religious fentiments muji 
produce corresponding effects on the tempers and 
condy,6t of men." That the conduct of the 
Rational miniflers in their office charafter 
deferveth but little praife you have very fuf- 
ficiently (hewn, and therefore from your own 
axiom it will be inferred that a certain ma- 
lignant influence is infeparably conne6ted with 
their fentiments, which hath indeed been the 
opinion of fome grave and intelligent perfons 
long before you or I was born. The change 
of condu6t amongft your churches i* altoge- 
ther as obvious as the revolution of their fenti- 
ments from Orthodox to Rational is remark- 
able, the caufe of which you have ingenioufly 
accounted for in the condu6t of their miniflers. 
It is indeed aftonifhing that, in the days of 
Orthodoxy when all the Diffenters .were as 
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you think abfurd and irrational, yea even 
idolaters * that their churches (hould have 
been on a regular- gofpel plan, and that their 
more Rational descendants in thefe days of 
fuch enlightened reafon (hould confeffedly " be 
dejlitute of the common requffite of growth, or 
even the continuance ofanyfociety whatever fS 9 
This being evidently the cafe with them, your 
cenfure, " that with all their fuperior know* 
ledge they are dejlitute of what they call com* 
monfenfe J," feems to be extremely pertinent 
and j udicious. That a goodly meat ure of com* 
man fenfe fell to the lot of my old friends the 
puritanical Diffenters, notwithftauding their 
idolatry, in worftripping the Son according to 
the divine command §, even as they worlhip* 
ped the Father, and other abfurd ities of which 
they were guilty as you clearly demonstrate, 
pag. 50. In your very friendly debate with 
your Rev. brother Enfield you have in great 
modefty laid the charge of idolatry againft 
all Athanafians, and expreifed your wonder 
that he (hould endeavour to vindicate them 
from your charge, as he is laid to have done 
in his trimming -bufinefs of a Diffenter, &c. 
You know the ruritans in general were 
Athanafians, and therefore according to you, 

* Dr. Prieftiey's Letter to Mr. Enfield. 

f Page 13. 

\ Page 133. 

§ John v. 23. " That all men fliould honour the Son even 
as they honour the Father. He that honoureth not the Son, 
honoured! not the Father which hath feat him. 
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Idolaters. Moreover you are pleafed frequent- 
ly to give us an hint of the abfurdity and in- 
confiitency of the Calviuiftical do&rines, which 
being confidered as the oppofite of Rational 
doctrines mud by you be underftood as irra- 
tional; ofcourfe the cafe fiauds thus, " the 
old Puritans were both irrational and idolatrous, 
yet after all had common fenie enough to form 
their churches upon a regular gofpel plan, as 
.you tell us, and to maintain a liri&nefs of 
difcipline fubfervient to the bed of purpofes. 
Nor was this the cafe in one or two com- 
munities as a wonder of order amidft their 
abfurdities; but on your own tellimouy it 
wasfo univerfally, " for all the Puritans and 
Prefbytcrians formed their churches upon this 
plan*." It is very ftrange, Do6tor, that 
with all your Rationality, *' this regular form 
of a church and the difcipline to which it is 
fubfervient mould be now almoit univerfally 
grown into difufe with you." According to 
the eafy rules of common fenfe, it mult be 

* a The Englifli Puritans however, fo early as Q. Elizabeth's 
reign, propofed to change the church-wardens and overfeers 
of the poor into elders and deacons, Neale, vol. 1. page 232. 
They held that the elders joined with the minifters (hould be 
overfeers of the manners and converfation of all the congre- 
gation ; that they fhould be chofen out of the graveft and 
mod difcreet members, that they fhould alfo be of fome note 
in the world, and able if poffibl* to maintain themfelves. As 
far, fays Dr. Prieftley, as their circumilances would permit, 
all the old Puritans and Prefbyterians formed their churches 
upon this plan ; but this regular form of a church, and the 
difcipline to which it was fubfervient, are now almoit uni- 
verfally grown into difufe among us." 
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very difficult to account for it, how men who 
are inconfiftent and irrational (hould maintain 
regularity and order, whilft the Rational and 
intelligent, or as you more emphatically (lile 
them, perfonsof fuperior knowledge, have not 
even the remoteit idea of church order ; in- 
fomuch that as you fay, ** there is hardly the 
face of any thing that may be called difcipline 
among you." 

You cannot think, Sir, how it pleafes me to 
find fuch a gentleman as yourfelf, touching fo 
frequently on the marvellous : of which we 
have yet another intfance in page 37, " the 
whole fyfiem of difcipline among the Indepen- 
dents has no countenance in our only rule of 
faith and duty, and no example for many cen- 
turies in the Chriftian church?' That this 
ihould be the cafe, is not lb ftrange, as to have 
it afferted by Dr. Prieftley ; who in the iaft 
pafiage I had the honour of quoting from him, 
nighly applauds the fame lyftem of church 
difcipline. Had you read, Dr. Owen on 
Church Difcipline for the old Puritans, and 
Mr. Maurice's Social religion exemplified, on 
the part of modern Independents you muft 
have feen that there is in ia6t no material dif- 
ference between them. Therefore how that 
of the old Puritans was fo regular and orderly, 
and this of the Independents fo univerfally un- 
fcriptural, abfurd, and dangerous, are matters 
of no fmall importance, and will require a 
genius not inferior to your own to determine. 

G 3 
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Ncverthelefs were I to give my own fentiments 
upon the fubjecfc, I fhould think. that, " an 
almoftperfeit uniformity of faith) and alfo the 
religion of the heart with refpefo to God *,*' 
are far from being proper obje6ts of ridicule, 
and fhould fuppofe that this may have at leaft 
a remote likenefs to what the apoftle means 
by «' being of one mind," and furely an al- 
moft perfed uniformity of faith is better than 
to have no faith all ; which if I underftand 
you aright, you fuppofe may be the cafe with 
not only Rational Diffenters, but even with 
their very officers. * ' In this marifczzfrnth might 
be propogated more filently ; and if once the 
elders or the majority of them were convinced ,* 
there would be lefs difficulty in bringing over 
the reft f." 

"Tis very true Sir, that when gentlemen of 
the Rational order are pleafed to take the pro- 

Jogation of truth into their own hands, they 
ave need to ufe all their cunfting, and go as 
filently about it as poffible ; though to be fore 
the lchptural method of propogating the gof- 
pel was ibmewhat more noify, and its firft 
preachers lifted up their voices like a trumpet, 
and fhunned not to declare the whole council 
of God : but I fuppofe that two fchemes fo 
very different as the gofpel preached by the 
apoftles, and Rational religion as defined by 
Dr. Prieftley, muft needs require methods cf 
propogation equally different. I have always 

•Page 34. f Page 112. 
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been of opinion that truth could hold up her 
countenance in the face of the Tun, but you 
feem to be of a contrary opinion ; and as 1 am 
not yet fatisfied in my own infallibility, I (hall 
not be too ftrenuous in this point, but (hall 
rrferve my anathema till a fitter occafion. 

I really wonder whether or not you are 
ferious Doftor, in advifing your people to 
choofe elders whether they are convinced of 
the truth, or enemies to it ? I have been fo 
accuitomed to confider Paul's epiftles to 
Timothy and Titus, as containing good and 
authentic rules, for forming a juft idea of the 
qualities of church officers, that with me an 
elder who is not as yet convinced of the truth, 
appears to be an odd kind of an animal ; but 
no matter for that, feeing I have not the ho* 
nour of being counted a Rationalitt. Yet in 
our way of judging of things by common fenfe 
Without any pretence to fuperior knowledge, 
we (hould think a man who is yet unconvinced 
of the truth, however rich, far from being the 
fitteft man in the world for watching over the 
converfation of a religious fociety . Moreover, 
we (hould be apt to conclude that a confiftory 
formed of one Rational minifter, and twelve 
unbelieving elders, isfuch a convention, as the 
wifdom of all the apoftles could not have 
devifed. 

There is yet another thing in which the firft 
preachers of the gofpel and you are by no 
means agreed as to the choice of church of* 

g4 
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ficers ; and what is very obfervable, Sir, is, 
that what you take to be a neceffary quality 
for office power was never once thought on 
by them, any more than you have thought of 
what they accounted neceffary. In page 86, 
you dire& " that one of the wealthieji be 
chofen for an elder" But they never once 
thought of riches or poverty in the cafe of 
choofiog deacons, but fimply direded to 
choofe " men full of faith and of the Holy 
Ghojl," as very Sufficient through divine 
a (Ti (lance for fuftaining offices in a gofpel 
church. After all it rauft needs be confeffed 
that churches which are eftablifhed upon a 
different foundation, will require officers 
poffeft of different qualifications : how far this 
may be the cafe with the Rational Diffenters, 
I hope you do not«xpe£t me to determine. 
One thing t mult take the liberty of cautioning 
you againft, Do6tor, and that is to beware of 
flattering yourfelf that you are the firft who 
found out that riches are a neceffary qualifica- 
tion for a church officer ; for I can afiure you 
that the Orthodox Diffenters therafelves, 
abfurd as you think them, have been in pof- 
feffion of this fecret for time immemorial, and 
in the whole extent of this great metropolis 
you will not find one poor man a deacon in 
any church whatever, providing always that, 
there be any rich men belonging to the com- 
munity. Ay, Sir ! fo univerfai is this rule, 
that you cannot give a tradefman a better 
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chara&er as being a good man in worldly 
circumftances, than to lay he is a decuon of 
fuch a church ; therefore it will be ungenerous 
for you in future to pretend that Rational 
religion dwells wholly with your people* fee* 
ing I have proved to a demonftration that in 
the article of choofing their officers, the Or- 
thodox are as Rational as yourfelves. Fur- 
ther, if my informer deceives me not, the 
Sandemanian church in St. Martin's le Grand, 
that mirror of gofpel fimplicity, is pretty 
obfervant of the fame rule, and her elders are 
thought to (land upon a par with the deacons 
of other churches, in refpedt to the good things 
of this life. Indeed it is pretty obvious, that 
thole fame elders, who receive nothing for 
preaching, are full as comfortable as the Dif- 
fenting minifters who live entirely by the gof- 
pel. I cannot but admire their prudence in 
choofing to be put into trade, whereby they 
may procure hundreds inilead of the few fcores 
of pounds ufually raifed by fubicription. This 
wile choice hath two very great advantages 
attending it; firft, it gives them an authority 
equal to that of rich lay elders, becaufe of their 
equal independancy -, and fecondly, it gives 
them authority to treat thofe miniiters with 
contempt, whofe fubfiftence entirely depends 
on the fubfcriptions of their people. Indeed, 
Sir, to be put into an hand Tome way of trade' 
by the generolity of a church is at Jeaft 
equivalent to a very good annual ltipend ; be- 

©5 
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fides the many other advantages conwe&ed 
with it. How then can you pretend that rea- 
fon dwells only with you/ feeing the very 
Sandemanians tbemfelvesoutftrip you in ma-k- 
ing comfortable provifions for therr preachers, 
even when they give themfeives out to be the 
moil difinterefted race of human befogs? I 
give it as my opinion, that whenever the Or- 
thodox (hall take it into their heads to make 
provrfion for their teachers after the example 
of that only church in St. Martins le grand, 
they will find but little oppofition from their 
minifters, who would be every whit as well 
contented with two hundred pounds per 
annum, in a way of trade, as with one hundred 
in a way of fubfcription ; and I dare anfwer 
for it, that the good women their Wives will 
unanimoufly vote for the Sandemanian plan, 
whenever the affair is agitated. 

As you obferve, Sir, with refpe6fc to your- 
felf, to I may fay that, •« / am far from cen- 
juring thofe perfons who are merely mijled" 
yet I think they are very worthy of cenfure 
who, pretending to fuperior knowledge thetn- 
felves, negleft the true, the only ipring of 
fpiritual intelligence more and more every 
day, as you tell us, is the cafe with the Ra- 
tional Diflenters of your acquaintance ; with 
whom, " it is notorious that the fcriptures are 
awry day more neglected 9 fo that it isj'jjify to 
be feared that in a few generations, our pofierity 
will have but a very imperfect idea of the con- 
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t&its ofthofe facred books*, which with me 
is by no means an inconteftible proof, either 
of their fuperior knowledge or piety, and may 
be thought by fome to he but a very flimfy 
ground for their boafted Rationality. I am 
entirely of your opinion that the fcripturesare 
grown almoft into a total difufe witn the Ra- 
tional Difienters ; minifters as well as people ; 
for fuch of them whom I have heard preach, 
moft evidently drew more of their matt ei* from 
Plato, Socrates, and Seneca, than from the 
difciples of our Lord in their writings of inspi- 
ration. That pofterity is likely to have but a 
very imperfeft idea of the contents of thofe fa- 
v cred books muft certainly be admitted, feeing 
fo many teachers have already attained to that 
dfcgree of Rationality. When the apoftles of 
your perfuafion firft began to exclaim againft 
creeds, confeflions, and fyftems in general, it 
was done under a pretence of adhering more 
clofely to the infpired writings. Creeds, arti- 
cles, and confeflions of faith, bodies of divii- 
nity, and catechifms, are all gone Dr. Prieftley, 
and muft the bible itfelf likewife be fuperanu- 
ated ? What rule do you think thofe gentle- 
men will next embrace ? Dr. Harwood has 
done all that could be expected from fuch a 
circumfcribed genius to throw the New Tefta- 
ment into a more polite and gentleman-like 
form, but alas! there is thisfmall difadvantage 
attending his (what (hall I call it) verfion, 

Page 69. 
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that even Rational gentlemen, poflefled of the 
fmalleft degree of either piety or common 
fenfe, can hardly give him thanks for his la* 
hours. But that the bible which we make 
life of (hould grow daily into more general 
difufe is what might reafonably be expelled, 
feeing it is fo very full of Orthodoxy, and 
teftifies very folemnly againft the leading 
fentiments of the Rational Diffenters. When 
the old fafliioned bibie is grown into abfolute 
difufe with your people, and they are unani- 
mously agreed to have a new one, better 
adapted to their views of things, if they (hould 
do me the honour to petition my advice on 
the occafion, I (hall refer them to the Rev. 
Dr. Harwood who may as well undertake to 
make a new bible as to mend the old one. If 
they can but procure a bible of Dr. Harwood's 
compoiiug, with annotations by George 
Williams, gentleman's fervant, his intimate 
friend, they will be on a fair way of being as 
Rational us the moft rational of Indians. 

Now Dr. Prieitley to give you another 
proof of my freedom with you, which is al- 
ways a token of friend (hip, give me leave to 
tell you that the Orthodoxy which I approve, 
is all fummed up, and lies very obvious in this 
little old bible of mine ; nor do I hope ever 
to be able to hold a man to be rational or ir- 
rational, but as he adheres to or departs from, 
the lovely beauty of its divine contents. I 
think I ftiall envy no man his Orthodoxy oa 
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the one hand, nor his Rationality on the other, 
if I may but fee the lovelinefs of Jei'us in the 
fcriptures and by them be made wile unto 
falvation. 

I really think that it is not unworthy of the 
moll Rational of all the Rational Diflenters 
to enquire ferioufly into the caufe of this grow- 
ing negle& of the fcripture which you fpeak 
of; and (hou)d it be found that it is in the 
miniftry itfelf, fuitable meafures for remedying 
the evil will, I hope, be thought the next ob- 
je6fc worthy of attention. It does not appear 
to me, that any thing has a more diredt ten- 
dency to bring the fcriptures into a contemp- 
tible d ifufe, than the manner of preaching prac- 
tifed by fome minifters, whofe orations or 
harangues teem to have no dependanceupon, 
or connedton with, the facred writings. Lec- 
tures on natural or indeed moral pbilofophy, 
are very far from leading the foul to Jefus as 
its all fufficient dependance, and however ex- 
cellent as a fcience, is contemptible, bafe, and 
fpurious, when it affumes the name of gofpel. 
Were Jefus Chrift and him crucified more the 
preacher's theme, and inftead of embellifliing 
nis compofition by the flourifhes of art and 
fcience, heftudied to recommend the word to 
every man's conference. I think the people 
would be under a neceffity with the Bereans 
to fearch the fcriptures, that they might know 
the truth of the do6trine. 

Now, Sir, to come to a conclusion, give me 
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leave to obferve to you that, if to defpife atid 
vilify the Orthodox becaufe they differ from ' 
me; iftoboaft of my own fupeVior know- 
ledge ; if to hold fentiments in private, which 
I dare not openly avow ; if to abolifh church 
officers, and letgothereinsofdifcipline; and 
if to difufe the fcriptures is what is called Ra- 
tional religion, I muft beg to be excufed from 
embracing her, notwithftanding. 

I am, Sir, 

Your fincere well- wittier, 

and humble fervant. 
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To the Rev. JosephPriestley, L. L. D. F. R. S. 

LETTER X. 

Reverend Sir, 

Many months are now elapfed, fince I 
did myfelf the honour, of tranfmitting to you 
nine familiar Epiftles, written according to 
the humour *, which happened then to be 
regent in my fancy. But alas, had I been as 
impatient for your anfwer, as Mr, Enfield is 
faid to have been, on a fimilar occafion, I 
might by this time, through a tedious difap- 
pointment, have been reduced to aftateof, 
either death or infanity. But although I have 
had the mortification to receive no anfwer, I 
cannot prevail with myfelf to decline the 
pleafure of writing to you again, how much 
foever you may be alhamed of your connexions 
with fuch an abfurd writer. Efpecially as you 
perfift in your refolution to vilify the perfon of 
my only Lord and Saviour ; to diveft him of 

* " Humour -which then happened to be regent," &c la 
the letters referred, the Author was of opinion, that the 
weaknefs, abfurdity and contradi&ion, joined with a fpirit of 
oftentation, obvious in Dr. Prieftley's religious pamphlets, 
were more proper fubjedb of ridicule, than of ferious dif- 
qumtion : He therefore refers here to the manner, or form, 
not to tfce matter or fubftance of thofc lettert. - • 
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his Godhead, without which nothing can ren- 
der him amiable and lovely in the eye of an 
awakened (inner. Befides, I confider myfelf 
as bound to a further correfpondence with 
you, from a pafiage near the end of my fifth 
letter in the former Packet, intimating my 
refolution to addreis you again, whenever you 
(hould fee meet again openly to write againft 
the do&rine of Christ's Divinity. You 
have now, Sir, fumifhed the occaflon, and 
virtually called upon me to refume my pen, 
according to promife, by the publication of 
your " Appeal to the ferious and candid pro- 
fejfors of Chri/lianity ; M and your *' Familiar 
illnftration of certain pqff'ages of fcripture.** 
When the above pamphlets firit came abroad, 
I paid little regard to them, feeing they were 
anonymous; but they being nowafcertained, 
the produ6tions of your intrepid pen, I have 
thought proper to perufe them with atten- 
tion, and to animadvert upon them after my 
own manner; a manner with which, by this 
time, you are in fbme meafure acquainted. 

I do not mean to give you a regular anfwer, 
to the pamphlets in queftion ; no, Sir, I leave 
regular ant'wers to regular, thinking people, 
who can have patience and leifure to follow 

Jou from page to page, and from line to line ; 
(hull at prefent fatisfy myfelf with attending 
to one (ingle article, "The Diviwity of 
Christ," concerning which, we differ as 
widely as poffible. 
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In perilling your penny Appeal, I was 
amazingly ftruck, with the forceand propriety 
of the concluding paragraph, in article fifth, 
which militates againft the divinity of Im- 
manu£l ; and which I think proper here to 
tranfcribe ; notwithftanding it will give you 
fome reafon to conclude, that I begin at the 
wrong end of toy work, which you know fome 
people can do and make nothing of it. ' * The 
great Creed of the Mahometans fay you is, 
that there is One God, and Mahomet is his 
Prophet. Now that Mahomet is not the pro* 
phet of God, it is to be hoped, they may, in 
time, be made to believe ; but we mult not 
expeft, that they will fo eafily give up their 
faith in the unity of God." 

Being engaged in the fame great work of 
Reformation with yourfelf, and wifhing to 
fee true and undefiled Religion ditfufing itfelf 
from fea to fea, from the river even to the 
ends of the earth ; I have though t of a coalition 
of the Mohammedan and Chriitian Religions, 
as the mod feaOble fcheme. Therefore I 
altered the Mohammedan Creed, and read it 
thus. " There is but One God, and Jtsus 
is his Prophet." This, Sir, is admirably 
adapted to the rational fcheme, and may well 
be called the Socinian's Creed ; between 
which, and that of the Mohammedans, there 
is but barely the difference of one fyllable, 
and that too not very material, on your fup- 
pofition, that both Jefus and Mohammed are 
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but men like ourfelves. Yotf knottr, Sir, it is 
a matter of vaftly momentous controverfy, 
which of two perfoirs, by nature on an exa6t 
level with each other, and with ourfelves alio, 
fhall be by us, exalted to pre-eminence, ac- 
cording as they (hall feverally appear to be 
entitled, by their Do&rines, and their La- 
bours, to promote the good of mankind » The 
queftion then will be, Whether the Moham- 
medans fhall receive the prophet Jesus, who 
is but a man like themfelves; or Rational 
Christians fhall receive the prophet Moham- 
toed, who is alfo a man like themfelves, and 
as they allow, a man of the firft attainments ? 
The folution of this important Queftion fhall 
be the fubjeft matter of thefollowing Epiftles, 
which I hope will fumifh you with two or three 
hours precious entertainment. 

But before I proceed to this folution, you 
Win pleafe to give me leavie to lay a fuitable 
foundation, for the coalition of parties, which 
I have propofed between Mohammedans and 
rational Chriftians ; by pointing out their 
efiential agreement, refpe&ing the perfori and 
offices of Jesot Christ* For if we can but 
find, that there is no efiential difference be- 
tween the Mohammedans and rational Chrif- 
tians, refpe6Hfig his perfon ; names, circum- 
ftantials, and fuch leffer matters, may the 
fooner be got over. So that if we fucceed , the 
eaftern world may either become rational 
Chriftians, or what you call the rational part 
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ef the weftern world may became Moham- 
medans. Which of the two (hall be the event, 
is not very material ; the difference appearing, 
either very trivial, or the advantage greatly 
on the fide of the Arabic prophet, as perhaps 
the fequel may difcover. 

In your converfion of the Mohammedans, 
to rational Chriitianity, it willnotbeneceffory 
that they fhould give up their faith in the 
Unity of God ; their faith in this article, be- 
ing identically the fame with your own, as will 
appear on the com pari fori. Were we even ta 
attempt their converfion to real Chriftianity, 
they needed not to part with their belief of 
the Ukity of the divine Effence, only to 
adopt the Trinity, into their faith in the 
Unity of God ; as the oppofite of Unity^ inf 
this lenfe, was never received by real Ctirift 
tians in any age, not even by the Athanafians 
thcmfelves. No, Sir, it is only a {lander 1 
raifed againft them, by Gentlemen of learn- 
ing, of natural virtue, and of rational religion ; 
who, to ferve a turn, will not fcruple to bely, 
even their moft confciencious neighbours. 
Witnefs the reverend Dr. Prieftley's writings; 
efpecially his Etfay on Church Difcipline*. 

To prove my afiertion, that Mohammed's 
faith, and that of Dr. Prieftley, are identically 
the fame, refpefting the unity of God, permit 
me, Sir, to quote your own words, a little 
defcant upon them, and then quote the words 

* Page 17, 
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of the great Prophet of Arabia. You fay *, 
*• How is it poftible that three Perfons, Fa- 
ther, Son, and Holy Ghoft, (hould be feparate- 
ly, each of them, pofleffed of all divine per- 
fections, fo as to be true, very, and eternal 
Goo, and yet that there (hould be but one 
God ? A truth which is fo clearly and fully 
revealed, that it is not poftible for men to re- 
fufe their aflent to it, or elfe it would, no doubt, 
have been long ago expunged from our Creed, 
us utterly irreconcileable with the more favourite 
do&rine of the Trinity. A term not to be 
found in Scripture. Things above our rea- 
fon may, for any thing that we know to the 
contrary, be true ; but things exprefsly con- 
trary to our reafon, as that three (hould be one, 
and one three, can never appear to us to be 
fo." 

That the term Tkinity is not literally to 
be found in Scripture is allowed ; but the fame 
may be faid of the characters, " Rational 
Chriftians," or " Rational Diflenters;" alio 
6( that favourite phrafe of yours, " Jesus 
Christ is only a man like ourfelves;' 1 and 
many other phrafes, which pafs current 
enough with you, a? well as with your neigh- 
bours. However, Sir, although it mull be 
granted, the term Tkimty is not in the 
Bible, it mull at the fame time be owned, that 
the thing intended by it, is found therein, 
whilft that paflage fo adverfe to yours, and 

* Appeal, page 16, 17. 
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the Mohammedan fcherae, (lands fo firm, 
after all the laudable efforts of rational religion 
have, in vain, been exerted for its eradication. 
I mean—" There are three that bear record 
in Heaven, the Father, the Word, and the 
Holy Ghost, and thefe Theee are One*. 
That this is above reafon, to me does not 
very clearly appear ; and that it is contrary to 
reafon, as you are pleafed to affert, is an 
affront offered to the founded maxims of 
philofophy. That it is not above reafon to 
allow, that three different principles may be 
requifite to conftitute One intelligent Agent, 
I hope Dr. Prieftley himfelf is a living witnefs. 
You will permit me to obferve, that, not- 
withstanding your vaft capacity, you are an 
animal, formed of the earth like other crea- 
tures. The word animal you know is com- 
pound, and .fuppofelh two principles, exifting 
in the fubjeft to which it is applied. For in- 
ftance, a creature is a creature, whether it be 
dead or alive ; but it is not an animal unlefs 
it be alive. Here is therefore one principle, 
acting upon another, to compofe an animal 
Being; a principle which quickeneth, and a 
principle quickened, yet thefe are both re- 
quifite to conftitute animal exiftence. Be- 
tides thefe two principles, you have about you 
an immortal fpirit, which mult live for ever in 
a date of unfpeakable blifs, or of infinite 
mifery. This immortal fpirit, dwelling in 

• 1 John ▼. 7. 
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your animal frame, is that third principle 
which, joined to the other two, conltituies 
you a felf-confcious intelligent Agent. Thefe 
three, thus joined, do not make three men, 
but one man, lb that it is neither contrary to, 
nor above reafoi^, that One may be three, and 
three, One ; for although you fubfift Soul, 
Body and Spirit, you are not three Doctor 
Prieftleys, but one Rational Diifenting Mi* 
fiifter, or one Do6fcor Prieitley. 

The light of the fun which fliines around 
me, affe&s only my eyes, and is therefore 
very diftinft from the heat of that fplendid 
luminary, which warms my whole body. 
This obfervation led me to examine the fty, 
to fee if there were not two funs ; one, con- 
fiding only of heat, and the other only of 
light. But I have not as yet found any, he- 
fides the old fafhioned Sun, com poled of 
light, and heat, Two principles * , but One 
natural Luminary. Even that little bit of fire, 
which falls to the fliare of fome Authors, in 
the coldeft days of winter, difcovers three 
fomethings, which feem eflential to its very 
being. There is Light, Heat, and Motion ; 

* By principle, the Author does not mean that from which 
the fun derived its exigence ; but that which is eflential t» 
its exifteoce. 

Principles in phyfic, or of a natural body, is fomething 
that contributes to the effence of a body ; or whereof a na- 
tural body is primarily constituted. Chamber** Dictionary. 

Which authority, I prefume, will warrant the obfcrvatioft 
immediately following upon the fire. 
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without which, I believe, you sever faw a 
fire kindled in your ftudy. The light is very 
different from the beat, the heat from the 
light ; and both are diftin£t # from that motion 
discernible in the fire. And yet there are not 

00 this account three fires, but one. 

Now, Sir, that an ignoramus, or what is 
much the fame in your fenfe, an Orthodox 
Diifenter, fliould aflert, that three diftind 
princples cannot exift, in one intelligent being, 
is no more than might be expected from their 
abfurdity. But that a Rational Diifenter, 
fuch anadeptinphUofophyasyourfelf, (hould 
aflert, that the truth contained in that pro- 
ppfition is contrary to reafon, is not fo eafily 
to be accounted for : efpecially as you are a 
living proof of it in vour own proper perfon. 

Indeed Do&or, whilft I fee you and myfelf, 
confiding of foul, body, and fpirit, you inuft 
permit me to deem it rational to believe, that 
the Godheao may fubfift in Father, Son, 

and Holy Ghost*. But if you afk, how 

tliefe three are One, and this One is three ? 

1 triirit beg to be excufed from giving you a 
pofitiveanfwer, till you (hall hqve favoured me 
with an exa& account of your own fubfiftence 

* No more is aimed at here than to fliew, that, among crea- 
tures, many may be pointed out, whofe very being depends 
upon the union of diftind principles : The Author, invaria- 
bly confideririg all attempts to explain the myftery of God, 
and of the Father, and of Chrift, as daring and impious. What 
is feen may be defined in time ; what is unfeen, mull be left 
to eternity to unfold. 
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in foul, body and fjpirit : how far thefe prin- 
ciples in your own frame are diftind; from one 
another, and after what manner they are 
united together. I verily think we ought 
to explain our own effence, before we attempt 
to explain that of our Maker. But, that 
yon may not think I want to evade any ne- 
ceffary enquiry, I hereby give it you under 
my hand, that the moment you (hall have ex- 
plained to me, in a fatisfa&ory mapner, the 
phenomena of the Sun, of the Fire, and of 
the human Nature, I (hall join you, in ftudy- 
ing to comprehend the Incompreheniible, and 
of finding out the Almighty to perfection ; a 
tafk, believe me, in which few betides our- 
felves ever hoped for fuccefs ; but what may 
not the vigilant exertion of our rational powers 
be able to accomplifh ? 

However, Sir, although you differ from all 
the reformed Churches, as well as from Chrift 
and all his Apoftles, you have the happihefs 
of perfectly agreeing with Mohammed the 
great prophet of the Turkifh Church, and head 
of all Mulfulmen; as you will fee by turn- 
ing to the Koran, chap. cxii. " God is One 
God; the Eternal God; he begetteth not, 
neither is he begotten ; and there is not any 
like unto him." No man could exprefs the 
fenfe of Socinians in a more agreeable and 
mafterly manner, than this fame Arabian 
prophet as it follows immediately has done, in 
his anfwer to the Korefli. You and this 
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great prophet are perfe&ly agreed* •• that 
God is One in perfon as well as in eflence." 
The Chriftian Church has indeed in all ages 
been of a different opinion from Mohammed, 
believing in the only degottkn of the Fa- 
ther full of grace and truth ; and has thought 
that he could beget only his own image. Mo- 
hammed is in my opinion, however, rather 
more confident than yourfelf, as he entirely 
excludes begetting in God, becaufe, as he fays, 
there is none like unto him : but you allow of 
begetting, and that, what is begotten of him, 
is the very image of his perfections* ; and at 
the fame time, is but a man like ourfelves. 
Of the two, commend me always to the 
mod confident, as the mod rational, and fit 
to be followed. 

It is now time, to (hew your agreement 
with the fame prophet, refpe6ting the perfon 
of Jefus of Nazareth ; but I beg leave to pod- 
pone it till I have the pleafure, and honour 
of writing to you again ; which fhall be as 
Toon as I think you have fairly digeded this. 

I am, Rev. Sir, 

Your mod humble Servant, 

J. MACGOWAN. 
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LETTER XL 

Reverend Sir, 

It is beyond a doubt, that people have difj 
fered greatly in their opinions, refpe6ting the 
perfon of Jefus Chrift. Some have taken him 
to be the Chrilt, the Son of the Living God, 
with Peter and the Difciples; to be Imma- 
nuel, God with us, or God manifefted in the 
flefh, with Ifaiah, and the apoftlePaul ; evea 
to be the Child born, the Son given, who is 
the mighty God, the everlafting Father. But 
on the other hand, he was by a different fet 
of men thought to be, but a mere man like our* 
Jelves ; one that had no power, nor authority, 
but what was derived. Of this opinion were 
the Scribes, Pharifees, Sadducees, Herod, 
Pontius Pilate, and Mohammed : of this opi- 
nion are Do6tor Prieltley, Mr. Graham, and all 
their Arian and Socinian brethren. 

That you, Sir, differ from all the confeflions 
ever made, by the reformed Churches, whether 
Lutheran, or Calviniftic, refpe6ting the per* 
ion of J efus of Nazareth, is matter of your con- 
folation, glorying and boafting. My bufineis 
in this Letter, fliall be to furnifh you with 
greater grounds of boafting ; by (hewing the 
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amazing affinity between your fentiments, and 
thofe of the prophetic Arabian, after whole 
doctrine, almoft all the eailern world has won- 
dered for the fpace of fix hundred years and 
upwards. After fuch a feather added to the 
plumage of your cap, Will you ever in future, 
affert> " that you aie alhamed of your con- 
nections with that abfurd Shaver ?" 

To have fuch a colleague, as the great Afo- 
hammed % muft no doubt yield you the higheit 
fatisfa&ion, and mod exquifite delight ; pro- 
vided we can but make clear your title to fuch 
a dignity ; a dignity which undoubtedly mult 
add a luftre to the name of rational diifenter, 
already fo honourable with the thinking and 
wife. Therefore I (hall endeavour, in this 
epiiile to point out the oneness of Moham* 
medanifm, and what is by you, and your 
friends called Rational Religion. 

You know, Sir, the leading principle of 
both religions, on the point before us, refpe6t- 
ing Jef us of Nazareth is, " That he is butq, 
man like ourfelves ; " or, as in forne places 
you exprefs it more emphatically, '* A man, 
in all refpe&s, like ourfelves ;" by which fume 
would think, that even fin itfelf is not ex- 
cepted ; for were that to be excepted, he 
could not be in all refpe6ts like ourfelves ; un- 
lefs, indeed, it could be proved that we are 
not finners, and this perhaps might be at- 
tended with fome degree of difficulty. 

To iuveliigate a fubjeft of this importance 

a 2 
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requires fome degree of method pnd perfpi- 
cuity. We (hall therefore begin with that pe- 
tition of yours, viz. " That Jefus Chrift is 
not God, nor equal to God in any fenfe, * f al- 
ways keeping in our view your entire agree- 
ment with the prophet Mohammed. That 
wonderful man exprefsly declares,* that" they 
are infidels, who lay, verily God is Chrift the 
Son of Mary." And again, t " The Chiif- 
tians fay Ckrijt is the Son of God. May God 
refill them. How are they infatuated ?° Sure- 
ly, Doctor, no man could better have ex pref- 
ixed your fentiments, than Majler Mohammed 
has done. Your whole bufinefs, for years 
pad, has been to oppofe thole who believe in 
Chrift, as God over all bleff'ed for evermore. 
With theTurkiih prophet, you have not only 
charged all the Athanafians with infidelity , but 
even with idolatry. 

Our ArchbiOiops and Bifhops are all fworn 
Athanafians, and therefore according to you 
Idolaters, and according to Mohammed Infi- 
dels. This, Sir, is a fpeci men of your charity- 
end candour, and muft greatly tend to recom- 
mend rational Chriftianity, if opprobrious 
names are deemed the fitteii arrows of convic- 
tion, and abule the mod proper method of 
manifefting our candour. Mohammed well 
knew, that the perfon who ftiould be owned 
the only begotten Son of God, muft be in all 

* Kor. ch. vi, 133 
f Ch. ix. 244. 
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refpe&s the only true and living God ; on 
which account he confiders it as infidelity and 
blafphemy to call Jefus by that name, Son of 
God. In this, therefore, he di (covers more 
prudence than yourlelf, for, as I obferved to- 
wards the ciofe of my laft, you own him to be 
the Son of God, and notwithlianding will 
have him to be no more than a man like your- 
felf, forgetting the true character of the Child 
born, the Son given. That Mohammed then 
fhould deem the Chriftians infidels, for calling 
Jefus the Son of God, is not half fo ftrange 
as your charging us with Idolatry, becaufe we 
honour the Son, even as we honour the Fa- 
ther. 

Making mention of the Son of God, brings 
to my mind a faying of yours *, where you 
addrefs the people thus, " You have been 
taught to believe that Jefus Chrift, whole 
proper title is the Son of Man, as well as the 
Son of God, was not Man, but very and eter- 
nal God himfelf." I freely confefe, that wte 
have been taught to believe in him as the 
true God and eternal life; but then, Sir,we 
have been taught to believe in him as Man 
alfo : therefore you have here done great in- 
juftice to our teachers, and ought to retraft 
youraflertion, if you wifh to fupportyour repu- 
tation for probity ; unlefs, indeed, you can vin- 
dicate it, and demo nil rate, that we have a£tu« 

» Appeal, pa g.12. 

h3 
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ally been taught to believe, that Jeftis is not 
a Man of the feed of David after the flefh. 
Having had the felicity to point out the one- 
nefs of the Mohammedan, with the rational 
faith of Socinians, refpe&ing the perfon of 
Jefus of Nazareth, we may now enquire how 
far you and that celebrated prophet are agreed, 
refpecting his work and miflion. The words 
of the Koran * are very expreffive, and ana- 
logous to your own abfurd fyftem. *.' O 
Mary ; verily, God fendeth thee good tidings, 
that thou (halt bear the word t proceeding 
from himfelf ; his name (hall be Christ Jk- 
sus the Son of Mary ; honourable in this 
world, and in the world to come, and one of 
thofe who approach near to the prefence of 
God, — and he thall be righteous; — God (hall 
teach him the Scriptures and Wifdom, the 
Law and the Gofpel, and (hall appoint him 
his Apoftle to the Children of Ifrael ; and he 
ihall fay, verily, I come to you with a figa 
from the Lord ; for I will perform miracles 
by the permijfion of God : I will heal him 
that bath been blind from his birth, and the 
leper ; and 1 will raife the dead by the per* 
mijfion o/God. I come to confirm the Jaw 
which was revealed before me, and to allow 
unto you as lawful, part of that which hath 
been forbidden you — Therefore fear God and 

* Chap. s. page 63. 

f Dr. P. fays, Chrift is called the Word of God on account 
of his being in a more eminent manner commiilianed to de- 
clare the will of God. 
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obey me. Verily, God is my Lord and 
your Lord ; therefore ferve him." The pro- 
phet Mohammed, in all this description of 
Jefus, hath rationally taken care to prevent 
his followers confidering him as God ; the 
better to prevent which, he afcribes all his 
miracles to the permiflion of God, as is ob- 
ferved by his judicious Commentators*. 

The pharifees and fcribes were alio of opi- 
nion, that Jefus was a teacher firnt from God ; 
believing upon good grounds, that no man 
could do thofe works he did, unlefs God were 
with him to give him power to work fuch 
miracles; perfectly agreeing with Moham- 
med's notion, that Jefus wrought all his 
miracles by a Divine permiflion. 

You alio, and other Socinians, are firmly 
of opinion, that the whole of rational faith 
confifts, in believing in Christ as a teacher 
fent from God* commiffioned to work mira- 
cles, and to publifh the new law called the 
Gofpel ; that is, fo to moderate the old law, 
as to render the way of Salvation practicable 
and eafy. You fay t, " Chrift being ap- 
pointed the King and Judge of men, has 
powers given to him adapted to thofe offices, 
efpecialty the knowledge of the human heart, 
and the prerogative of declaring the forgive- 
nefs of fin, which always accompanies regal 
authority ; but being affifted by Divine wii- 

* Koran, pag. 64, Lett. e. 
f Familial illuft. pag . 23. 
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dom and difcernment, as well as by Divine 
power in the exercife of this high office; it 
is, in effeft, the fame thing, as the judgment 
and mercy of God difplayed by the inftru- 
mentality of Jefus Chrift." 

To this agree the words of Mohammed *, 
" Jefus is no other than a fervant, favoured 
with the gift of prophecy, appointed for an 
example to the children of Israel; and he 
(ball be a fign of the approach of the lad 
hour." Here Jefus is a fervant, confequently 
commiffioned of God ; favoured with the gift 
of prophecy ; therefore, as you fay; had com- 
munications from God, appointed as an emi- 
nent example to Israel, being commif- 
fioned to declare the will of God. So far, 
then, there is a perfect agreement between 
you and the great prophet of the Muffulmen ; 
as you may fee in the foregoing quotation from 
Al Koran. 

Orthodox Chriftians in every place, and in 
every age, have, indeed, embraced the Re* 
cleemer of makind, as the bleffed Immaukl, 
God manifeft in the flefli. But the refpe6t- 
able Pharifees, Scribes, and Doftors of old, 
the Mohammedans, the Sociniansand Arians, 
are all united in oppofition to his proper and 

Eerfonal Deity, even when they acknowledge 
im a Teacher lent from God, and performing 
works peculiar to himfelf. 
Once more, reverend Sir, Mohammed and 

v I Kor. 360. 
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you are pcrfe&ly agreed, refpe&ing the ig- 
norance of Chriit, as to the day of Judgment, 
You %*, " Notwithftanding the Divine 
communications with which our Lord was 
favoured, fome things are exprefcly faid to be 
witheld from him. For he himfelf, fpeajiing 
of his fecond coming, fays, Mark 13. 32. 
" But of that day and hour knoweth no man, 
no, not the Angels which are in Heaven, 
neither the Son, but the Father." The Ortho- 
dox, to be lure, have always underitood our 
blefied Lord, as f peaking here of his human na- 
ture only; and not without ground fuppofe, 
that, feeing as a Divine perfon, he does what- 
foever the Father does, he muft as fuch 
know, whatibever the Father knoweth. 
Moreover, that the Father, in many paf- 
fages of Scripture, intends the Deity in the 
Unity of its Effence, and the Son, the man 
Jefus, or the human nature of the Redeemer, 
Handing in union with the divine nature. 
Hence they fuppofe, that whatfoever might 
be hidden from him as Man, was not hidden 
from him as a Divine perfon. Some even 
think, that although this fecret was hidden 
from Jefus, as man, during the firft or fecond 
year of his miniftry, it was certainly revealed 
to him afterwards. Becaufe he himfelf aflerta 
that all Judgment is committed to the Son, 
which they think requires an infalliable know- 
ledge, how, when, and whom to judge, which 

* Appeal, pag. 13. 
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could not be pofleffed, were the time of judg- 
ment concealed from him. Yea, he farther 
declares, that all power in heaven and earth 
was given unto him, which furely implies the 
knowledge of the proper times for the execu- 
tion of this power. 

But Sir, although my idolatrous Brethren, 
the Orthodox, and myielf, have the infelicity 
of thus differing from the rational and vir- 
tuous Socianians ; Mohammed the Great, de- 
clares himfelf entirely on your fide of the 
queftion. Hear him, ye Socinian Doftors *, 
V They will afk thee (fays Gabriel) concern- 
ing the lad hour, at what time its coming is 
fixed ? Anfwer, verily, the knowledge thereof 
is with my Lord; none (hall declare the 
fixed time thereof except he. The know- 
ledge thereof is with God alone ; but the 
greater part of men know it not." This 
prophet goes even lbmewhat farther and 
alledgeth five things, of which he fays, Jefus 
was ignorant. Thus from the molt perfect 
agreement between rational Chriftians and 
Mohammedans, in the eifentials of religion, I 
think we have the faireft profpe&.of accom- 
plifhing an union. 

Nothing now remaining but a few circum- 
ftantials, which may eafily be got over by men 
of genius and refolution. 

The only difficulty to fettle is, whether Je- 
fus and rational Chriftianity, or Mohammed 

* Kor. th. vil 21* 
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and the Turkifli religion, (hall be embraced? 
To determine which, it will beneceffary to 
enquire after the manner of Dr. Abbadie, 
which of them, according to your fyftem of ra- 
tional religion was the bed preacher, and main- 
tained the faireft and moft confident character, 
as a good man, commiffioned of God to be 
an inllru&or of mankind. The confequence 
of which will be, that either the Socinians 
fcheme muft be reprobated, and the dodrines 
of Orthodoxy be embraced, or we mult all 
become Mohammedans, in order to preferve 
a confident character. Then, Sir, I prefume, 
that you and myfelf will bid fair tor being 
two of the fird chara&ers of the new modelled 
church ; a chara&er furely not unworthy of 
the utmod exertion of all our rational powers. 
In great hope of fuccefs, and the dawnings 
of that approaching glory. 
■ 

I remain, 

Rvrerend Sir, 

Yours, &c. 

J. MACGOWAN. 
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LETTER XII. 

Reverend Sir, 

You will recolleft, that in the clofe of 
my laft, I proraifed to attend to the refblution 
of that important point, whether the religion 
of Jefus, according to the Socinian Hypo- 
thefis, or that of the prophet Mohammed 
fhall be univerfally embraced, as you know it 
muft be a very defireable thing to have only 
one religion over the whole world ; and efpe- 
cially, if we could get ourfelves promoted lo 
he leaders in that bleffed fyftem, and plan of 
operation. 

The whole matter will, I imagine, reft on 
this fingle article, which of the two prophets 
appears to be mod faithful, wife, charitable, 
and zealous for the glory of God ; or, in other 
words, whether Chrift or Mohammed is the 
better man, and fuftains the moft confident 
chara&er. This is, indeed, a matter of 
hazardous enquiry, and what few befides ra- 
t onal Chriftians would dare to attempt ; what 
I at lead fhould not be bold enough to under- 
take, had the fubje6i been entirely new. But 
the ingenious, judicious Dr. Abbadie has 
paved my way, in his excellent Treatife on 
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Chrift's Divinity ; a Treatife which I earneflty 
recommend to the perufal of every rational 
Chriftian, every intelligent Diflenter. 

The nature of the fubjefit requires a con- 
liderable degree of ferioufnefs, therefore you 
will be obliging enough to forgive me, iff 
fliould difmifs the ftnile, which ufed to play 
on my countenance when I dealt in contro- 
verfy heretofore* The prefent difquifition is 
no lefs feriou9, than, to determine for cer- 
tainty, whether you, Sir, .and your rational 
brethren, be blafphemers; or myfelf, and the 
reft of the Orthodox bet Idolaters, as you 
have mod candidly reprefented us.. 

There is an infinite diftance, you know, be- 
tween the Creator, and the mod dignified of 
all his creatures; therefore God cannot be 
reprefented as a mere creature without blas- 
phemy, nor can the creature be adored as God, 
without the moft monftrous Idolatry. If then, 
Jesus Christ be the true God and eternal 
life, it muft be blafphemy to fay, " that he 
is but a man like ourfelves." And if he is 
but a man like ourfelves, or but a mere Crea- 
ture, how dignified fbever, we mult be guilty 
of (hocking Idolatry, in worfhipping him, 
«ven as we worflrip the Father, as God 
overall, bleffed for evermore *• You cannot be 
offended, Sir, with my bringing the matter to > 
this iffue, feeing you have fo illiberally charged 

4 • Vjd. "Dr. Abbadic, pag. 6, of his Treatife on Chrift's 

I 
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the Orthodox with Idolatry/ though it fhould 
even turn out, that, before I have done, I 
fhould convift you yourielf, of blafphemy 
againil God in the human nature, and the 
groffeft rebellion againlt your Judge, of which 
you are capable. If I worfhip him accord- 
ing to the Scriptures, you mud be condemnable 
for rejecting him ; and I mult be condemnable 
for worshipping him provided he is that mere 
Creature you are pleafed to reprefent him. 

It is an obfervation made by fome, that 
thcrfe who doubt the Divinity of Jefus Chrift, 
mull alio doubt the Divinity of the Scriptures. 
Which obfervation feems to be warranted, 
from the proceedings t>f rational Chriftians in 
our day. One nibbles at this part of the 
facrefd volume, another nibbles at that ; for in- 
ftance, the Song of Solomon is very offenfive 
to fome, the Apocalypfe to others; whilft 
fome of their brethren are equally, offended 
with the book of Daniel, part of the Prophecies 
of Ezekiel and Zechariah, fome of the Pfaims, 
and many pafiages of even the Pentateuch 
itfelf. . Which lpirit of Scepticifm evidently 
betrays a doubt of the authenticity of the 
whole volume of in fpi ration. This accounts 
for the new name (not on a white-done) 
given by fome to rational Dififenters, I mean 
that of Chri/iian Deifts ; for which diftin&ion 
they have as yet diicovered very little thank* 
fulnefs to their benefactors. The Trinitarians, 
on their part, think it not confident to fuppofe, 
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that God (hould create a whole race of ra- 
tional intelligent beings, and leave them with- 
out any given law, any obligation to walk ac- 
cording to his will ; therefore they conclude, 
that fome revelation of hi* mind has been 
given and preferved in the world for the 
general ufe of mankind ; that wherever it 19 
given, it rauft J>e an entire perfect revelation. 
They have carefully examined all the writings 
of the learned and wife, from Mofes down to 
Dr. Prieftley, and find on examination, that 
no book bids fo fair for being that infpired 
Code of laws, as this fame bleffed, though 
antiquated book, the Bible ; confequently the 
carping and cavillings of modern i'ceptics, 
againft this and the other part of revela- 
tion, cannot to them be very agreeable. 

You have been pleafed to dignify our peo- 
ple with the name of Idolaters. When this 
fit of zeal for rational religion was upon you, I 
hope you confidered maturely the import of 
the charge, as oppofite to the glory of God 
and our own falvation, and indeed incom- 
patible with either. Idolatry introduceth more 
Gods than one, as Mohammed charges all the 
Chriflians with doing, and with which you 
yourfelf are pleafed to charge all the Or- 
thodox, i. e. the king upon the throne, the 
bifhops upon the bench, all the confcientious 
clergy of the eftabliflied church, as well as 
thofe among Diffenters, who can fubfcribe the 
doctrinal articles of the church of England* 

1 2 
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Indeed t(f worfhip the Lord Jefus Chrift, at; 
we do, if he is, as you fay, only a man like 
tmrfeives, muft be more contrary to the glory 
of God than the groffeft Paganiftn. This is 
to advance a friere creature, yea, a creature 
aot of the higheft order in the creation, 
to all intents and purpoifes, to an equality 
with the infinite Jehovah. Idolatry more 
Clocking than was ever devifed in nations, 
Hie moil barbarous, for they never exalted 
tfeeir fubordinate Deities, to an equality with 
him whom they accounted fupreme*. Ido- 
latry then, Sir, being fo very heinous in itfelf, 
fo dreadful in its confequenceg, and the wor- 
, Slipping of Jefus Chrift as God, equal to the 
father, being the very worft fpecies of idolatry, 
according to you and the prophet Mohammed ; 
it is high time it were eradicated, and a more 
corjfiftent fyiiem adopted. 

Tou fay, that there are not Three that 
bear record in heaven, and in effe6L that it is 

* Hear, therefore, and confider, ye Orthodox ; your reli- 
gion 16 the rankeft of all Idolatry, if it is true that your Re- 
deemer is but a mere Man, in all refpe&s like yourfehes. 
Know affuredly, that Chriflian Idolatry, is the very worft Id«- 
Tatry that ever was invented. 

It is as contrary to the true interefts of the immortal fonl, 
as it is to the glory of God. For if you are Idolaters, ac- 
cording to the Rev. Dr. Prieftley's reprefentation, you«am»ot 
enter into the kingdom of heaven \ consequently you moll all 
be damned. Idolaters are fliut out from the kingdom of 
God ; this rational gentleman hat proved (I mean, aflferted) 
that all Trinitarians are Idolaters, therefore yo» muft either 
be fluit out, or he muft appear to be a lyinz prophet, as well 
« bis Iriend Mohammed. 
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a yiHauiovfly interpolated pafiage which attests 
there are. The prophet Mohammed alfo has 
repeatedly declared his implacable enmity 
3gawft the Do&rine of the Thinity, a* ir«» 
neconcileable to his icheme of reformation* 
According to this, it will, it muft appeal, that 
Christianity had, by fome fatality, corrupted 
the true religion and that Mohammed reftowi 
it to its priftine purity. That the immediate 
followers of Jefus worlhipped him as God* 
let their writings bear witnefs : and that \n 
after ages, that corruption was indulged, your 
own writings fufficiently tiftify ; therefore, 
beyond a doubt, religion was corrupted in the 
fifft ages of Chriftianity, feeing the peopfa 
were then addi&ed to worffcip tl>e Son, even 
as they worshipped the Fathea. But Mo* 
hammed arofe, a great prophet and reformer ; 
he corre&ed the errors of Chriftianity, and 
taught the people to worfhip Ons Go*** m 
Qne perfon only, juft as you would ha\e up t& 
do ; and to obey one prophet, even as yoa 
would wifh a teacher fent from God to he 
obeyed. The Orthodox, indeed, m au in* 
variable manner, have to this day continued 
to worship Father, Son, and ho*y ohos* ; 
believing that there is no medium between 
Christ's being the true God, the fame in, 
eifence with the Father, or bis being an arraat 
Impofior, influenced by the fpirit of Satan. 
But the rationqls having inibibed the fpirit 
of Mohammed, adopted the do&rines of 

i3 
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the Koran , arc concerned every where to 
deftroy the worQiip of the Trinity; and 
efpecially that of Jesus Christ, letting 
up in its (lead the worfhip of One God in 
one perfon only, and reducing Jusus, his pro- 

{>het, to a level with themfelves : a mere man, 
uch as Mohammed prbfeifed himfelftobe. 
Thus it is clear to a demonftration, that the 
fathers have in all ages been corrupters of 
religion, and that the authojr of the Koran, 
and the Soctnian Do&ors have been, and ftili 
are, the true reformers, who teach us not to 
receive, nor acknowledge the Mysteht of 
God, and of tub Father, and or 
Christ. 

So ftriking the harmony between Moham* 
med and yourfelf, and fo very pertinent the 
language of his Koran, that I have often 
wondered, why you quoted not bis authority 
to authenticate your doQrine and to confound 
the orthodox. Permit me, Sir, to refer you 
to the prophet himfelf *. " O ye who have 
received the Scriptures! Exceed not the juft 
bounds in your religion, by raiting Jelus to an 
equality with God ; neither (ay of God any 
other than the truth. Verily, Christ Jesu£, 
the Son of Mary, is the apoftle of God and 
his Word, which he conveyed into Mary, 
and a fpirit proceeding from him. Believe 
therefore in God and his apoilles, and. lay 

»Kor. Ch.iv. 12g. 
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not there are Threb Gods ; forbear this; 
it will be better for you. God is but One 
God. Far be it from him, that he (hould 
have a Son— Chnft doth not proudly difdain 
to be a fervant unto God/ 9 

Again, yet more, if poffible, to our pur* 
pofef, " They are furely Infidels who fay, 
verily, Go&isCuRisT the Son of Mary ; fince 
Chris r faid , O children of lfrael ! Serve God , 
my Lord and your Lord. Whoever (hail 
give a companion to God, God (hall exclude 
him from paradife, and his habitation (hall be 
hell fire. They are certainly infidels who (ay, 
God is the third, of Three ; for there is no 
God, befide one God. And if they refrain 
not from what they fay, a painful torment 
(hall furely be infli&ed on fuch of them as are 
unbelievers.-— Chrift, the Son of Mary, is uo 
more than an apoftie ; and his mother was a 
woman of veracity.-— Behold how we declare 
them the figps of God's Unity ; and then be- 
hold, how they turn afide. from the truth ? Say, 
will ye worfhip any befides God, &c." 

Now from this long quotation from the 
prophet Mohammed, would not any body 
take hinp for a rational Diflenter, educated by 
fuch a tutor as Dr. Taylor, or Dr. Prieiiley ? 
Or, in other words, Would not one, who is 
well acquainted with the fundamenals of the 
Turkifh religion, on reading your polemical 
pamphlets, be apt to miltake you for a Mo. 

fCh.v.P.14& 
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haramedan? Imean,refpe6Ungthofeeffential 

?rinciples of religion, the Do&rines of the 
'rikity, and the Divinity of jesus. 
The worshipping of Father, Son, and Holy 
Ghoft, as three perfons in the union of the di- 
vine efience, you fay, " isthe grand corruption 
of Christianity, and, indeed, hath changed it 
into idolatry." The reftoring of it therefore 
to its purity mull be a great and good work, 

. fuch as could not be eife&ed by any other 
fpirit, than that of truth. Now Mohammed 
hath effectually reformed this abufe, and has 
purged all the eaftern world from that idolatry, 
to which their forefathers were add idled, in 
worshipping the Lord Jefus Chrift, as in union 
with Father and the holy Ghoft* How is it 
then, that he can be that impoftor he is repre* 
fen ted, feeing the firft principles of his religion 
are founded according to you, in the pureft 
truth, and he hath been the author of fiich a 
great reformation, as reftoring religion from 

' the word kind of Idolatry, to the worfhip of 
as a God, and the acknowledgment 4F Jefus, 
One teacher divinely commiffioned ? With- 
out doubt, this notable prophet was under 
the influence of either a good or a baji fpirit, 
if of a good fpirit, he cannot be an impoftor ; 
if' of a bad fpirit, bow could he work inch 
a reformation? Did the Devil confider it 
as his intereft to have Chriftian Idolatry 
aboliftied, if to worihip Jefus be idolatry, 
as you affert ; Surely this would be to have 
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Satan divided agaiuft himfelf; a pradk* 
contrary to the uniform tenour of his conduft. 
In ibort it nauft follow, that either God is to 
be worihipped in Trinity in Unity, and Jefus 
embraced as the adorable God-Man ; or that 
Mohammed was the true prophet of the living 
God. That is, in plain terms, fo long asyoa 
and your friends reject Ihe Lord Jcfua Chrift 
as Lord aad God, you mnft own yourfelves 
to be Mohammedans, inftead of rational Difc 
ientersu 

If God is not to be worshipped aa Tnnrivv 
in Unity ; if J*sus is not to be received as 
the adorable God-Man, it follows, that the 
whole Chriftian church has been in a ftate of 
the moll monftrous idolatry for time kftr 
Jteea&orial ; consequently that none of the Or- 
thodox have entered inAo the kingdom of hea» 
ven« But if there- ave Three that bear re* 
cord In heaven, the Father* the Word, and 
the Holy Ghost ; and if thefe Three are 
Qki>> it will follow, that Mohammed and his 
Socinian brethren are guilty of blafphemy, and 
rnuft he turned over to the difpofal of a juft 
and equitable judge, who is declaredly jealous 
of his own glory. 

Having taken up much more time than at 

firft waa intended in the preliminary part of 

t my lettet , I fiiall have room for little more,' 

' than to propofe the plan of our future cpih 

refpoadence ; I mean, in the prefent feries of 

epiftles. The* leading defigu, yau know* ia 

1 5 
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either to have what you call rational religion 
renounced as a dangerous, enthufiaftical, and 
fanatical delufion ; or, having your rational 
do&rine fufficiently authenticated, to edablifh 
the pure religion of the Mohammedans upon 
your foundation. In order to which, I fliall 
ihew, 

1. That if Jefus Chrift be nothing more 
than a man like ourfelves, Mohammed was a 
wifer man than him, or all the prophets who 
went before him, and gave more efte&ual in- 
liru&ions to his followers. 

2. If but a man in all refpe&s like ourfelves, 
Mohammed was more truly benevolent, and 
exerted himfelf more for the benefit of man- 
kind, than did Jesus of Nazareth. 

3. If but a man like ourfelves, Mohammed 
was a more honed, and a better man, a far 
greater, and more confident divine preacher. 

4. I f but a man in all fefpe&s like ourfelves. 
Mohammed difcovered far more concern than 
Chrrit did for the glory of God and the purity* 
of religion. 

Thefe (hocking propofitions being properly 
cleared up, it will appear -either, that the 
Koran of Mohammed contains the true re- 
ligion ; or what you da 11 rational Chriftianity, 
is the ranked and mod blafphemous enthufiafin 
efer yet invented to defile this world. And 
that according to your do&rines, Mohammed 
mud, in all refpe&s, have the pre-eminence : 
But according to the principles of the overlaid 
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ing gofpel, he will appear to be that fall* 
prophet, aflbciated with the bead of Rome* 
and Jefus Chrift (hall retain his glory unfullied* 
and his dominion for ever entire. 

lam, 

Reverend Sir, 

Your mod humble fervant* 

J. MACGOWAN. 
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LETTER XIII. 

Reverend Sir, 

The fubjeft of this letter, being an at- 
tempt uncommonly daring, would require a 
degree of refolution and intrepidity, far fu* 
perior to what I poffefs ; I mult therefore beg 
you will candidly cover, with the mantle of 
charity, what defefts foever may fpring from 
my timidity and ignorance ; # when treating on 
a fubje6t of fuch very rare and Angular difc 
cuffion, as to ptove the following alarming 
propofition. '* IfJefus Chrifi, the author of 
the Chrijiian religion, be but a man like our- 
Jelves, Mohammed icas a wifer Man than he % 
and S av€ more effectual inftruclions to hisfol* 
lowers" 

The wifdom of a man, as Dr. Abbadie 
obferves, effentially confifts in choofing the 
fitted means for attaining the end propofed. 
Therefore, Sir, what lies now before us is, to 
confider their different ends in the eftablifli- 
ment of their different religions, feeing they 
feveraliy ftand up as heads of the two greateft 
feds of religionifls in the whole world. 

Mohammed's defign in theeftabliQimentof 
Iris religion, as acknowledged and declared 
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by himfelf, was to make known the fnpreme 
God, to be the only living and true God, far 
exalted above every other Being whatever r 
" To fkew that he hath no iffue, no partaker 
with him of the Divine nature, nor any 
fimilitude whatever," That this was the 
prophet Mohammed's leading defign, will 
appear from his own words in a variety of 
places m the Koran . Where he lets forth the 
perfe&ions of his heavenly Majefty, in a mag- 
nificent manner, and frequently infills on his 
alone right to religious adoration. I might 
refer you to the various paffages of that un» 
common book, did I not consider you as an 
adept in the Muffulmen learning. 

That Mohammed laid his plan of reforma- 
tion with theutmoft fagacity and wifdom, his 
fuccefe, and the fruits of his do&rine teftify. 
There is but one way by which we can judge 
of a preacher ; that is, by the fruits of his 
doctrine : and he mull be a greater reformer* 
indeed, who a&ually gains his point in every 
refpe6t. Mohammed actually gained his pro- 
poled end effe&ually. He has fo reftored the 
worlhip of one God, in one per/on only ; that 
for fix hundred years and more, not one of 
all his numerous followers, have ever at- 
tempted to honour the Son, even as they ho- 
noured the Father, any more than if they had 
been bred rational Diffenters, or Chriftian 
Deifts. This, you mull allow, demonftrates 
the unfpeakable propriety of 4 the meafures, 
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his fagacity pointed out, and the power with 
which his do&rine was accompanied. And 
all this was done confidently enough, with 
the utmoft indulgence of fenfual gratification ; 
for Mohammed was none of thofe reformers, 
who deem the crucifixion of the fle(h necefiary ; 
as, his eleven wives could have teftified, not 
to mention his concubines. Here was fuch 
wiftlom, as neither Chrtft nor bis apoftles 
ever pretended to. They had not the lead 
notion of people getting to heaven, any other 
way than by that of the Crofs. They con- 
fidered a coalition between the world and true 
religion, as a thing impracticable, and there- 
fore never attempted it. But the fagacious 
Mohammed, both projected and executed 
that defirable fcheme, and he has been fol- 
lowed by the whole race of rational Chriftiaus 
with fuccefs, not a little flattering to their 
hopes, of an entire extirpation of the religion 
of the Croft. 

To turn now from the prophet of the 
Turkifli church, let us a little enquire into the 
meal u res taken hy J dug of Nazareth. Com* 

{>are his fucceis with the former , and we (hall 
ee, that in reality there is no companion. 
If, as you fry *, *' It be nerfetily clecm 
from the whole tenor of the New Tejiament, 
that the perfon icho i$ di/ting^n/hcd byihe name 
of the Father, is the on*y true God, exciu/ive 
of the Son, or any other Being whatever" 

• &m.iilu&p. 12* 
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it mall follow, that the leading defign of his 
coming into the world was to eftablifh the 
pure worfhip of the Father only, exclufive of 
every other Being, and that this worfhip muft 
be the firft principle of genuine Christianity. 

If fo, his iuccefs has been far inferior to that 
of the Turkish prophet, with refpedt both to 
the numbers of his followers, and the duration 
of his fyftem in its purity. In point of num- 
ber, Jefus has had very few followers, rational 
enough to worfhip One God, under any other 
notion befides that of Trinity in Unity ; and 
even in our age, enlightened as it is, by your 
own confeflion, the number of rational Chrifr 
tians is very fcanty. Whereas the fqccefsful 
Mohammed, has converted almoft all the 
oriental world ; fo that, what was faid of Jady 
Diana of Epheius, that all Afia, an4 tha 
world received her religion, is more true wheq 
applied to Mohammed. 

The Arabian religion has continued in its 
purity from its firft inftitution, refpe&ing its 
grand fundamental CREED; the whole 
Turkifh church moil ftedfaftly believe, " there 
is but One G'B, and .that Mohammed is his 
prophet," and is as orthodox now as in the 
days of the prophet himfelf. But if the doc- 
trme of the Trinity be as you fay, the grand 
corruption of Chrijiianity , it will appear, that? 
Chrift's religious iyftem a&uafly began to fall 
to pieces within the times of the apoftles them* 
fehes. For in thofe times you tell us, 
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■f That g*yftery of iniquity began toworicj" 
Now, Sir, as we have no other method? of 
forming a right judgment of caufes,' beftdea 
the effects naturally produced by them, we 
are under aa unavoidable neceffity of prefewingf 
the meafures taken by Mohammed, to thole 
adopted by Jefus, the founder of the Chnfitaa 
religion. Of conference, how (hocking fi>~ 
ever of thinking, that he was the wifer man, 
and taught his difciples wilh more force of 
argument. Mohammed delivered hie doctrine 
in language, plain and perfpicuous, no* way 
equivocal or ambiguous, roundly testifying 1 , 
that tbey were infidels who believed in ChriftV 
Divinity, or in the do&rine of the Trinity* 
But when Jeftis institutes the worihip of One 
God, the Father only ; what language doe* 
he ufe ? " Go ye therefore, and teach alt na~ 
tions, baptizing them in the name of die Fa-» 
ther, and of the Son, and of the Holy Ghoft^ 
teaching them to obferveall things whatfoeveir 
(I) have commanded you *V 

This, you know, was his lad injunction^ 
his difciples, and what is very properly coo** 
fidered as the inftitution of the Chriftiaaco- 
ligion. And furely, if he hereby iuftituted 
the worthip of the perfon of the Father only, 
as you will have it, he was exbremely.unhaptyy 
in his mode of expreffion, and 1 indeed gave 
ocean* on to the corruption of his. own religion, 
by the ambiguity, of his language . 

• Matt, *xw- 19, 20. 
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The words of an inftttution of fuch import- 
ance fhould be plain and perfpicuous! But 
who, upon reading this text, could at firft 
glance imagine, thatthe worfhip of the Father 
only was intended ? That although the Son 
and the Holy Ghost are named along with 
him in the fame aft of worfhip, they are not 
to be worftiipped with him, under pain of dam- 
nation ? It is certain, that if Jefus, in this paf- 
fage, inftituted the pure worfhip of the Fa- 
ther only, exclufive of the Som and the Holy 
Ghoft ; he has done it in fuch a manner, as to 
Tender his injunction totally ufelefs to the far 
greater part of his profeft followers. For now 
more than one tboufand feven hundred years 
are elapfed, and but a very few to this day are 
capable of underftanding his real meaning* 
Indeed, how fhould they? Seeing his im- 
mediate difciples, on many occafions, fpake 
in fuch a ftile as evidently implied Deity ; 
which obfcurity of theirs, undoubtedly arofe 
from the ambiguity of thofe expreffions, in 
which their Lord and Mafter chofe to deliver 
his do&rine. But I fhall have occafion to 
give you a fample of their do&rine in a future 
fetter ; fhall therefore proceed in this to fhew, 
that if Jefus Chrift is in all refpe&saman, and 
only a man like ourfelves, Mohammed a&ed 
more confidently in fpeaking of himfelf* 

When fhall we ever find him declaring, 
that God and himfelf are one ? — That thofe 
who had feen him, had feen the Father atfc 
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That he came forth from the Father ?— Or 
naming himfeif along with the Father, iu 
one of the mod folemn a&s of religions wor* 
lhip ? On the contrary, he frankly acknow- 
ledges himfeif not only to be a mere man, but 
even to be a (inner*. But all thefe things 
are afierted by Jefus Chrift concerning himfeif, 
and he afks, who can convince me of fin ? 
Was it a likely way to perfuade the people, 
that God and he are two dtfiind Beings, to 
tell them, that he and the Father are One. 
Could he find no other way of eilablifliing the 
worihip of the Father oniy, than by aflsing 
Philip, " Have I been fo long with you Philip, 
and yet haft thou not known me? He that 
hath feen me, bath feen the Father : and 
how fayeft thou, (hew us the Father ? Be- 
lieveft thou not that I am in the Father and 
the Father in me, &c *M* 

And pray what could Philip make of all 
this, on fuppofition, that his Mailer were in 
all refpe&s but a mere man like himlelf? Does 
this bear any likenefs to that clear and nervous 
ftile in which the Koran is written ? Has not 
fuch a declaration, an evident tendency to 
confound Chrift with the Deity, as one otyeft 
of religious adoration? 

One of thefe three things mud neceffarily 
jrefult from the above declaration made by 
Chrift to Philip. 

* Kor. vol 2. S79. 
t John sfe 9, 1<* 
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1. That if he never meant to be confidered 
as having proper Deity appertaining to him ; 
he certainly was not a matter of his own lan- 
guage, and did not know the influence his 
doctrine would produce upon the minds of 
men, in leading them into idolatry, by wor- 
lhipping the Son , even as they worshipped the 
Father ; confidering the Father and the Son, 
in his divine nature, as one in effence. Yet 
the Chriftian idolaters, of every age and na- 
tion, have uniformly produced this text as a 
divine warrant for their procedure* 

2. If ignorance was not thecaufe of fuch ill- 
judged equivocal expreffions, we muft have 
recourfe to a caufe flill more Jhocking and 
tremendous to name. I mean, an impious 
defign to impofe upon the underloadings of 
men, by making tnern believe, us and the 
Fathbu were On fl| v when, in reality, they 
were as diftant from each other, as the dis- 
tance between the Creator and the creature* 
Yea, he evidently leads Philip to feek for the 
Fa i her no where, but as dwelling in, and 
being manifeiled by himfelf. How (hocking 
are the confluences of Socinianifm ? For were 
that doctrine true, Chrilt muft be afar greater 
impoflor than Mohammed ; as all the abomi- 
nations of the Koran, fall infinitely fhort of 
Christ himfelf, and by his apoltles confound- 
ing him perpetually with God. The abomi- 
nations of the Koran are in a manner fan&w 
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fied by the inviolable regard through the whole 
of it, uniformly paid to the unity of Gob. 

3. If after ail, it fhould be alledged that 
Jefus Chrift is no itnpoftor, but the true and 
jfaithful witnefi ; fo far from ignorance, that 
all the treafures of wifdom and knowledge 
dwell in him ; that, therefore, he well knew 
the effe&s which his do&rine would produce 
upon the hearts of his followers, it muft fol-t 
low, that in union with the Father and Holy 
Ghost, he is the true God and eternal life; 
even God over all, bleffed for evermoie. But 
more of this in a fubfeque&t letter, this being 
thrown in now, only as a preparative fo* 
what I farther intend. I (hall therefore con-* 
elude the prefent with thisobfervation. Name-, 
ly, that if Jefus Chrift beeffentially One with 
the Father, as with my whole heart and foul 
I believe he is, it was quifc natural for him to 
declare htmfelf to be what he really is, and to 
addreis Philip in the above manner. Quite 
natural for him to join his own name with 
thofe of the Father and the Holy Gmost* 
in the adminiftration of baptilm ; that he 
fhould perform miracles by his own perfonal 
authority, and fufier himfelf to be adored w 
Lord and Gor>. 

But then, what will be the confequeuee of 
all this, lefs than that, Moharpmed wag a vile 
impoftor ; that all who deny Chrift's propefi 
Deity, are found guilty of the moft ahomiaa* 
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ble blafphemy : And that proud reafon mull 
be obliged to confefs, it cannot comprehend 
the Almighty to perfection. 

lam, 

Reverend Sir, &c. 

J. MACGOWAN, 
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LETTER XIV. 

Hevercnd Sir, 

In ray laft I (hewed, that, if the Socinian 
hypothefis be the genuine doctrine of Chris- 
tianity, Mohammed mud have been a far 
wifer man, and was much more fucceftful in 
eftabl idling the true do&rine, and worfhip of 
the Creator than Jefus ; notwithftanding, in 
performing this dreadful talk, which nothing 
out real zeal for the honour of my divine Matter 
could juftify, myflefli ftiuddered with horror* 
How much more, when in this and the fub- 
fequent Letters I clearly prove, That if Jefus 
Cnrift be no more than a mere man like our* 
felves, Mohammed was not only a greater 
preacher, but a better man ? 

If it is idolatry to worfhip the Son ; which 
it rauft be, if he is a mere creature ; both of 
which you roundly affert ; and if idolatry is fo 
criminal in the fight of God, that thofe who 
are guilty of it, (hall not inherit the kingdom 
of Heaven, it may be truly faid, that Moham- 
med exerted himfelf more, for the good of 
mankind than Jefus did ; and that we have 
profited more by his endeavours, than by all 
that Jefus did and fuffered. This proportion 
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may perhaps at firft make you dare, but you 
will be obliged either to allow it, or what will 
be as mortifying, to own, that you .have 
grievoufly blafphemed the name of the Lord 
Jefus my Redeemer. 

At the time when Mohammed arofe, a great 
. prophet in Arabia, the whole world lay in, 
either Pagan, or Chriftian Idolatry, Jews 
and avowed Atheifts, only excepted. All 
that bore the Chriftian name were either 
Trinitarians or Arians; the firft you know, 
you yourfelf have dignified with the name of 
idolater* ; the laft, adoring Chrift as a fub- 
ordinate Deity, or deputed God, were like-, 
wife guilty of idolatry, though lefs grofs than 
the former in its kind. I fay, lefs grofs in 
its kind ; feeing, of all idolatry, none is fo 
rank and ihocking, as that which exalts a 
mere man to a perfect equality with the Fa- 
ther Almighty. Confequently, no idolatry 
fo fatal to the true intereus of immortal fouls. 
This being the cafe, Mohammed exerted 
hi mi elf in fuch a manner, as torefcue the peo- 

Ele from this idolatry, as far as he could carry 
is influence ; and where there was a defeft 
in his manner of perfuafion, it was amply 
made up by the weight of his authority. For 
that prophet was one of the many, who have 
afuiraed aright, to compel people to enter the 
gates of Salvation, precifely in the manner 
which they direft. Now, if delivered from 
idolatry of the moft damnable nature, is any 
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of thofe, who are called by his name, remain; 
to this day in a ftate of idolatry ? 

Moreover, if the death of Chrift was defigned 
to anfwer no higher ends, than to confirm the 
faith of his people, in the do&rine he taught, 
it gives the prophet Mohammed another 
advantage over him, which I thought not of 
before, under the head of Wifdom. I have 
obferved, that Mohammed never difeovered 
any great inclination to mortify his own flefh » 
much lefs did he ever think of giving his life; 
to confirm the truths of At Koran ; but then* 
he had wifdom enough to take fuch meafures* 
as to render perfonal fuffering altogether u«i- 
jaecefiary. He throughly confirmed the faith 
of his followers, without putting himfelf to 
fuch vaft expence, of either labour or blood. 
It cannot be difficult to determine which of 
two prophets is the greateft, from fuch cir- 
cumftances as thefe: feeing that, although 
Chrift gave even his very life, in order to 
obtain his end, he could not accomplish it by 
confirming the faith of his people, who run 
dire6Uy into the worflhip of the Trinity, and 
of himfelf, as a Divine Perfon : but Moham- 
med accomplished hisutmoft wi<h, without 
lany fuch fuiferings, which, undoubtedly, ar- 
gues the fuperior propriety of the tneaftires he 
adopted ; and this you know implies fuperior 
wifdom. For although the giving of his life* 
might in feme fenle be an evidence of good 
will towards the children of men, it cannot 
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upon your plan of do&rine, be underftood as 
any proof of Chrift's wifdom ; feeing all that 
(tap been done thereby, might have been ac- 
<;omplifhed without hts dying. 

It is not difficult to Chew, that if Jefus Chrift 
is but a mere man in all reipe&s like ourfelves* 
Mohammed was the bed and molt confident 
prophet that ever appeared in the world. The 
fcripture prophets for the moil part, if not 
generally, came with the power of working 
miracles, yet could not reft rain the people from 
idolatry; but he reftrained from, nay, rooted 
out idolatry without pretending to one mira* 
cle. From Mofes down to Malacbi, they bare 
witnefs to Chrift who was to come; but it 
was in fuch a manner, as to give the people 
room to think, that the promifed Median, 
was fometbing more than a mere creature ; 
mod of them absolutely confounded him with 
the Deity ; and fome of them even afcribes 
Deity, and all the works of creation to him in 
perfon. David, in the fpirit of prophefy, for 
inftance, faith unto the Son, " Thy throne, O 
God, is for ever and ever, the fcepter of thy 
kingdom, is aright fcepter*". By which 
addrefs one could not readily conceive, that 
the piaimift expected the lingers upon Sho* 
jhminh to intend no more than, " Jefus, thou 
art but a mer? man, in all reipe&s like our* 
felveg/' and yet, according to your irrational 

* P£ xlv. 6. 
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fcheme, he muft have intended nothing fei* 
ther. 

Another inftance of the abfurdity of this 
prophet, we have in Pfal. cii. 95, 26, S7. Still 
addrefling the Son of God, he fays, " Of old, 
hail thou laid the foundations of the earth : 
and the heavens, the work of thy hands. 
They ihall perifli, but thou (halt endure; yea, 
all of them (hall wax old as a garment ; as a 
vefture (halt thou change them, and they (hall 
be changed. But thou art the fame, and thy 
years (hull have no end." This prophet mult 
be confidered, as being either infpired by the 
Spirit of God, or not infpired. If infpired, 
then we expeft from him the words of truth 
and foberneis, even the very mind of God, 
with refpedt to what he delivers ; and at the 
fame time we have a right to fuppofe, that he 
means what he lpeaks, whether it be to God 
or man. Of courfe, if he calls Jefus, God, 
whilft he knows him to be none other than a 
mere man, we havereafon to queftion his be- 
ing at all infpired. If uninfpired, here muft 
be an impious combination between him and 
the apoftle to the Hebrews, to fet up Chriit 
not only as a pre-exillent being, but as the 
God and Maker of alt things, by which means 
the profeifors of religion have been milled into 
that monftrous idolatry, of worfhipping Jefus 
as none other than God Manifelted in the 
fledi. I fay, milled them, for what man of 
fober fenie, could fuppofe at firit view, that 
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with all this majeftic parade of fine words* 
and hyperbolical expreffions, the writer meant 
po cnore, than that the perfon, of whom he 
(peaks, 13 a mere man like ourfelves, and had 
no exiftence at all prior to being born of th$ 
Vbgin; coofequently, that be had not the 
leaft liand in laying the foundation of the earth 
and the heavens ? To come at which fenfe, 
will require all the efforts of human wifdom, 
that i*, all the fubtiltiea of Sophiftry, and aU 
the arts of evafion, and perverfion. But-— 
What (hall we think or fay, when we find 
the apoftie putting David's words into the 
mouth of the Father Almighty, as he does 
Beb. i. As. if David's teftitnony was thought 
insufficient, unlef» it proceeded from him who 
is of one mind, and cannot be turned ? This 
ferves only to embarrafs us the more : for 
who can hear God the Father thus addrefs his 
Son, " Thy throne/ O God, is for ever and 
ever, &c. and from thence conclude that the 
Son is but a mere man like ourfelves ? Or 
thus, " Thou* Lord, in the beginning, haft 
laid the foundations of the earth, and the 
heavens are the work of thy hands," and (till 
conclude, that the perfon thus addrefied by 
the Father, had no being till within thele 
1800 years? 

, This is confident enough, and a glorious 
defcription of the Son of God % on fuppofi tion,. 
that, in union with the Father and Holy 
Ghpit* he b$ the, trqe God and eternal life ; 
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but mud be abfolute nonfenfe, if your doc* 
trine is true. It is ridiculous, for preachers 
to make ufe of ambiguous and hyperbolical 
expreflions, fuch as mud be bolted to the bran, 
before we can come at their real meaning, and 
that is the realbn why^I prefer Dr. Prieftley 
to all the Arian and Socinian authors I have 
ever read. You fpeak fo plainly, that he 
mud be a blockhead indeed, who does not 
undeHtand your meaning; for which rea- 
lbn, I am of opinion, you will do more 
good to real Chriftianity, than all the preach* 
ers of the Socinian fcheme, that ever went 
before you* 

You have attempted to frame an excufe for 
the abftrufe, ambiguous, and equivocal (tile 
in which the fcriptures are written, according 
to your plan of doctrine, from the manners of 
the Orientals, whofe fpeech abounds with 
bold and finking figures. But I think there 
can be no beauty in any figure which tends to 
obfcure, and lefs (till, in that which tends to 
invert a do6trine. The true beauty of figura- 
tive language, lies in its explicative quality ; 
whereas, all thofe paffages of fcripture by you 
referred to, are darkened by figures ill-chofen 
and mifapplied. If the fcriptures have fuf- 
fered fo much through the manner of writing 
amongfl the Orientals, as toembarrafs rational 
gentlemen in their expofitions of them ; one 
would really wonder, how the Koran came to 
be fo perfpicious, as to render it iinpoffible for 
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the reader to be at a lofs about the author's 
meaning, when fpeaking of the perfon of God, 
and of Chrift, feeing he was an Eaft country- 
man, as much an Oriental as any of the pen* 
men of the facred Scriptures. 

He fpeaks very rerpe&fully of Jefus, but 
then he always obferves a confiftency with 
himfelf, and with his leading defign,' " of 
reftoring the worfliip of One God, in one per- 
fon only." Never (hall you find him addref- 
finga mere man like himfelf after this manner, 
** Thy throne, O God, is for ever and ever; 
a fceptre of righteoufnefs, is the fceptre of 
thy kingdom : thou haft loved righteoufnefs, 
and hated iniquity ; therefore God, thy God, 
hath anointed thee with the oil of gladneft 
above thy fellows. Thou Lord haft, in the 
beginning, laid the foundation of the earth ; 
and the heavens are the works of thy hands. 
They (hall perifti, but thou remained ; they 
all (hall wax-old, as doth a garment ; and as 
a vefture (halt thou fold them up, and they 
(hall be changed : but thou art the fame, and 
thy years (hall not fail.*' From which addrefs 
it is clear to a demonftration, that David him- 
felf either worfhipped the Son, as the God 
and Maker of all things, and fo was an ido- 
later like the reft of the Trinitarians, or that 
heimpofed upon mankind, by writing that for 
their learning, which, in reality, he did not be* 
lieve himfelf. 
But Mohammed is clearly on your fide of 
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the queftion ; and as he fully believed Jefas 
Cbrift to be but a roan, in all refpe&s like hitn- 
felf, he judicioufly guarded againft every thing 
that might induce mankind to think more 
highly of the prophet of Nazareth. There is 
not one expreffion in the whole Koran f that 
in the leaft tends to confound the perfon, *f 
Jefus Chrift with the Deity. Wherefore J 
conclude, that if your doctrine be tsue, Mo* 
hammed was a we intelligent and confident 
prophet than David, and therefore the £w4» 
is preferable to the book of Pjalms. 



I am, reverend Sir, 



Yours, &c. 



J. MACGOWAN. 
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LETTER XV. 

Reverend Sir $ 

The prophet next in eminence, as a 
penman of the fcriptures, is that noble I fa i ah, , 
of whom fo many encomiums have been given 
by Chriftian writers: but who, in my opinion, 
falls exceedingly (hort of the prophet Moham-. 
med,in clearnefs of (tile and ftrength of rea- 
ibning; on fuppofition that Goo never did, 
nor never could exiftin Trinity, and that Jefus 
ChriO: is no more than a mere man like our* 
felves. The firft paffage of this prophefy, 
remarkable for its obfcurity and ambiguity, is 
that*, Behold a virgin (hall conceive and bear 
a Son, and (hall call his name Immanuel," 
quoted by the evangelill Matthew f, and by 
you explained away as far as could well be 
done with convenience. 

As you have brought the art of explaining, 
away, an adverfe paflage of fcripture almoft . 
to a perfeA fyftem, I (hall do my i elf the plea* 
fure, for the public benefit, to tranfcribe ibme 
of your remarks in all their (trength and beauty* 
" If we confider other inftances of names im- 
pofed by the divine dire&ion in the (criptures, 

♦Chap. Til 14v f Chip. L 23. } FamU.IUttfLp.28w 



178 

we (hall find, that they do not always ex* 
prefs any thing chara&eriftic of the perfon on 
whom they are impofed, but that they were 
intended to be a memorial of fome divine pro- 
mife or atiurance, refpe$itig things of a public 
and general concern. — The~Bivine Being, by 
appointing Chrift to be called lnwanuel* en- 
gaged to manifeft his own prefence with his 
people, by prote&kig and bleffiftg thera* and 
inflicting vengeance on their enemies and op- 
prefibrs. For this, prediftion wad given upon 
the occasion of an invafion by the IfraeUtes 
and Syrians." 

- I would not be guilty of denying, that this 
ingenious explanation has for ever di fabled 
this predi&ioii, from being ef any ufe to the 
C^filtian fyftera, being tied down precifely to 
a particular occafion and period : but at the 
ferae time it ferves to fbew the obfcurity of 
the prophet, as very far inferior to Mohan** 
med, in point of perfpicuity ; efpecially when 
we take the prediction in its connection with 
the circuroftances attending its fulfilment. It 
is not eafy to conceive, how the terrified Jews 
could be infpired with courage from being told, 
that, in about the fpace of 740 years afterwards, 
a young woman, a Virgin, fhouto bear a Son, 
whofe name ihould fignify God with us ; nor 
indeed how the future birth of this extraordi- 
nary Child, fhould prove the prefent deftruo- 
tion of thole two fmoaking fire-brands, Rezin 
and PeUqhi efpecially feeing this CUtfd pio- 
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mi fed, when he ftiould be bom into the world, 
fhouM be no more than a man like them* 
felves» 

Should we place this circumftanoe oft a level 
with the naming of Shear-Jafliub, as dire&ed 
by you, and look on it as nothing oat of the 
common way, it would only tend to perplex 
and bewilder us the more, and therefore de- 
monftrate the obfcurity of the prophet, •' A 
Virgin (hall conceive, and bear a Son whofe 
name (ball be called Immanubl, but who, 
notwithftandtng, is net Imma^uel, but a. 
mere man like ourfelves." When this pre- 
tli&ion came to be fulfilled, and the Virgin 
a&ually brought forth her Sou, what wonder- 
ful phenomena appear ? A new liar, perhaps 
a new world is discovered by the eaftem Magi, 
and the hofts of heaven d<etcend to hymn the 
birth of the Son of Man. The equivocal 
name given by the prophet to the Virgin's 
fon, and the feftivity of the hofts of paradile, 
on his being born into our world, naturally 
lead us to confider this child, as extraordinary, 
and fomethiag more than a man like ourfelves. 
So that if your notion be true, there was a 
double fnare laid, for the entanglement of 
Chriftians ; the unmeaning, or at ieaft unap- 
plioafolename, impofed upon htm in prophecy ; 
and the augntt manner in which, he was intro- 
dticed into the world. Could this latter be 
confident with the wifdom of God ?• Had the 
former any likepefa la the <clear and nervous 
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manner of the prophet Mohammed? Siirely 
hot. For as I have before obferved, he care- 
fully guarded again ft every expreffion, that 
might produce a belief of Jefus Ch rift's being 
any more than a man like himfelf. 

But the Trinitarians, or What is the fame, 
Chriftian idolaters, have a very happy way of 
preferving the dignity of this prediction, in a 

Serfe6t confiftency with the whole volume of 
Revelation, in refting fatisfied with that ex- 
planation given by Paul*, ** God was manifeji 
in thejle/kjujiified in the fpirit,feen of Angels % 
preached unto the Gentiles^ believed on in the 
world, received up into glory." This does 
extremely well for the orthodox, but is wholly 
incompatible with your abfurd fcheme of 
do6trine. 

We confider this apoftolical declaration, as 
proclaiming the fulfilment of that prophecy, 
and believe that the Virgin' 8 Sou was none 
other, than God incarnated in our own proper 
nature. And indeed it will be worthy of 
your fagacity to (hew, how God could be faid 
to have been manifefted in the flefti of Jefus, 
it he had indeed no perfonai Union with Deity; 
and at the fame time how God manifefted in 
the flefh, could be faid to be received up into 
glory, if there was not a nature united to a di- 
vine perfon, which aftually underwent that 
amazing change; or with what propriety 
blood could be afcribed to Deity, if flefih and 

* l. Tim* iii. if* 
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blood had not flood, in perfonal relation there- 
unto? I plainly forefee, that, if we give up the 
doctrine of the Trinity, and of Christ's di- 
vinity, we (hall alfo be obliged to forgo the 
Bible itfelf, as the moftincoherent, and abfurd 
of all publications. Notwithllanding if taken 
in its connexion with'tbefe blefled do&rines, 
it is perfedly beautiful; it is a glorious dis- 
covery of the mind and will, of all the perfons 
in Deity, and of all the perfections of Je- 
hovah. 

But I have not yet done with the fublime 
Ifaiah, feeing that pafiage in this prophecy, 
chap. ix. 6. is (till more obfcure, and more ad- 
vene to Mofyatnmedanifm, and what you call 
rational Chriltianity " unto us a child \a born, 
unto us a fon is given, and the government (hall 
fhall be upon his fhoulders; and his name 
ihall be called Wonderful, Counfellor, the 
mighty God, the everlafting Fathek, the 
Prince of Pedce." I mull beg leave to ob- 
ferve upon this paflage, that, if your explana- 
tion * be the Socinian fenfe of it, and if their 

* In this, as in the former cafe, thefe titles may not exprefs 
what Chrift is, hut what God will manifeft himfelf to be in 
him, and by him ; fo that, in the difpenfation of the gofpel, 
God, the wife and benevolent author of it, will appear to be 
a wonderful counfellor, the everlafting Father, and the Prince 
of Peace. If this name be fuppofed to characterize Chrift 
himfelf, it will by no means favour the common do&rine of 
the Trinity ; becaufe it will make him to be the Father, or 
the firft perfon, and not the Son, or the' fecond perfon. Be- 
fides, whatever powers or dignities are to be poflelTed by 
Chrift, it is fufficiently intimated in this place that he doet 

h 
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fehfe is the geriuine niihd of the Hot* Gn6it 9 
this prophet, who has been fo juftly admired 
for his elocution and fublirfiity, muii fink into 
contempt : nay, be deemed worthy of the (8- 
vereft cenfure, as a blind leadef of the pe<> 
pie, one who has given occafion df the {tum- 
bling of millions. 

If thefe titles given to Chriff are not expffef- 
five of what he really is in himfeff,but what 
God will manifeft himfelf to be through him ; 
it muft follow that the titles themfeives, are 
riot proper to Chrift, but to God only ; and 
confequently that God himfelf muft, property 
peaking, be that child born, and that fon 
given ; an abfurdity never lb much as thought 
on by the Trinitarians, idolatrous als you have 
represented them to be. They never fapppfed 
that the divine nature was changed into flerfh 
and blood ; but that this promifed feed fhould 
be conceived in peifonal union with the word 
of God, who has an indubitable right to all 
the tkles following, and fo become the child 
born, and the fon given, confidered in this 
relation. They cannot fee how their cbft- 
fidering the Son of God, as the everlafltingjF&- 
ther of his church, can have any unhappy in- 
fluence on the doclrrne of the Trinity a§ you 
alledge. But they very juftly conclude, that 

not hold them independent, and fcnderived ; fince he himfelf, 
and all the bleffings that he beilows, are iaid to be given, that 
is, by God ; and at the conclufion of the prophecy* in the next 
verie, it is laid) that " the zeal of the Lord of hofts Will per* 
form this." FazniL IllufL pages 29 & &)• 
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if to Worfliip Jefbs Chrift, as the talghty God, 
fo really idolatty, this prophet is vefy blame- 
£b le fofr his martnef of fpeaking, and juftly 
dc ferves punifhment, as an inftrQdaetit of 
At ittgyig on their inevitable ruin. 

Had lie been ftudious of the good of man- 
kind, Would he not have guarded them againft 
Mblatty ? how eafily might have he expteffed 
hit ufelf, in (bme fbch manner as this? ,€ Unto 
tm a child is born, unto us a Son is given, who 
Is i n all fefye&s only a man like ourfclves. Be 
is not the wonderful Counfellof, nor the 
nighty God, nor the evelrlafting Father, hav- 
ing; had fco efciftence prior to hid being bom 
into the wotld ; but by him, in the difyenfa- 
tioti of the gofpel, God the wife and betie- 
voltent Author of it, Will appear to be a won- 
derful Counfellor, the everlafting Father, and 
the; Prince of Peace, for it is riot the child born, 
bat: God the Father to whom thefe titles are 
applicable*." This would have approached 
tea r to the cleafnefs of ltile ufed in the Turkish 
Karan* But to tell us that the Child bora, 
the Son given fhould be called God with us, 
When hi reality he meant no fuch «hing, is 
abfolute jefuitifm ; and if your do&rine fhould 
eventually prove true, I could neve* forgive 
Ifuiah, tnis egregious blunder, fo fatal in 
its influence, on the concerns of toy immortal 
foul, 

* this is £>r. Prieftley'a ekpofition. Fam. !Huft ot the j>af- 
fage. ... 

l2 
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Shall we ever find the proph.et of Arabia 
talking in fuch vague, and unmeaning, not to 
fay ambiguous and equivocal terms? He fpeaks 
of a child born, but keeps clear of every ap- 
pellation, which might lead men to wo r (hip 
thrift, as the mighty God, or the everlafting 
Father, or even to think him more than a 
man like themfelves. From which it is clear to 
a demonftration, that if your do&rine be true, 
Mohammed was a much better prophet than 
Ifaiah, and of courfe the Mohammedan, is 
preferable to the Chriflian religion. 

But Sir, if the Child born, the Son given, 
has indeed a perfonal right to all the fublime 
appellations, given him by the prophet, what 
horrid blafphemy mud it be, to treat him 
only as a man, in all refpe&s like ourfelves; 
a being, who had no exiftence till about 
feventeen hundred years ago? Think, Sir, 
how terrible the wrath of a blafphemed Re- 
deemer muit be, wherever it falls! Is not this 
the rock that (hall grind them, upon whom 
it falls, to powder. 

To return to my fubje6l, and that, in the 
mouth of two or three witneffes the truth of 
my proportion may be eftablifhed : Namely, 
if your doctrine, that Jefus Chrift is but a 
man like ourfelves, be true, Mohammed was 
more clear, more confident than the prophet 
Ifaiah ; you will permit me to point out, 
the remarkable obfcurity of his fortieth chap- 
ter. 
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' Firft he prophefies in verfe 3, of John th* 
Baptift, Chrift's forerunner, in thefe very re- 
markable words, " The voice of him that 
crieth in the wildernefs, prepare ye the way 
of the Lord, make ftraight in the defert a 
path for our God." Again, addreffing Zion 
in verfes 10, 11, he fays, " behold the Lord 
God will come, with a ftrong hand, and his 
artn (hall rule for him ; behold his reward is 
with him, and his work before him. Ha 
fhafl feed his flock like a fhepherd ; he (hall 
gather the lambs with his arm, and carry 
them in his bofom, (hall gently lead thole 
that are with young." 

Here the perfon before whom the voice was 
to cry is exprefsly called Jehovah— Our God 
— and the Lord God. Yet this advent of the. 
Lord God, is exprefsly applied to Jefus Chrift, 
and John his forerunner in Mat. iii. and 
Luke iii. 4. And Jefus aflumeg the office and 
charafter of Shepherd, by the prophet afcribed 
to the Lord God, whofe coming was promifed, 
and before whom John was to prepare a way 
in the wildernefs. 

The following auguft defcription of this 
bleffed Shepherd, who was to follow John, 
ferves (till to make the matter more difficult ; 
as nobody could fuppofe the prophet defcrib- 
ing a mere creature, who has not exifted 
eighteen hundred years. ** Who hath meafured 
the waters in the hallow of his hand : and 
me^ed out heaven with a (pan, and coinpre- 

L3 
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hencjed the duft of the earth in ^meaftms 
and weighed the mountains in fcales, and tl i£ 
hills in a balance. &c. &g." ft would fee jp. 
that the prpphet oad here exhjujfted the funJp 
pf eloquence, jji order (o fet forth the gretifc- 
nefs and grandeur of that Being who is tljje 
fubject of his prophecy. JJjut, if after a)!, jfoe jp 
W wore than a mere creature, this muft arg.ue 
fti entire wapt of judgment in the wrjltef , $r 
W impious defign to lead us into idolatry ? Ihy 
W-orfhippmg Jefus Chxlfk, as the Qod of 2 ion.. 
A#d ye£ if thia was ;the .prophet*? defign, title 
jtrord Jeftis a&ually connives at it, and ev.^Q 
confirms it by applying his words to himfelf, 
Rev. *jctf. J2. 

Rut what renders the prophecy ftill metre 
3&ibiguoys find obfeure, is the cry which tjiis 
voice was fent to publith, " all flefh is grai's, 
And all ,the goodhnefs thereof, sis the flower of 
&e Jpeld. The grafs ^jtheieth, the flower 
fedeth, because the fpirit of the Lord blowetb 
upon i£. The grafe withereth,* the flower 
fadeth, but .the word of our God (h^ll jftaud 

for ever." One would fuppofe that hi? 

ieadiagdefign, in this pajfage, was to caution 
people againit the.folly of truftmg in a Sayiour, 
wiho is but a mej;e man like ourfekes, feeing 
Jth^t all ,fle(h is gra% and the molt goodly 
humanity, abftra&ly confideredj is but as the 
flower of the field— rtherefore thjat none ipay 
iwarrajfctehly truftin any v , who has aot £ per- 
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fonal claim to that divine chara&er, the word 
of the Lord or our God. 

Surely no man but a rational Diffenter could 
fuppofe, that all this magnificence of ftile was 
ufed, merely, tofet forth a man in all refpe&s » 
like ourfelves ; a man who has not any, the 
mod diftant title to perfonal Deity. No won- 
der therefore if Chriftians were fo early fe- 
duc$d into idolatry, and that the well-inltruct- 
ed Difciples of Mohammed, have continued 
fo ftedfaft in the faith, that Jefus Chriit is 
but a man like thejnfelyes, and that there js 
One God, in Ope perlbn qply, anil that Mo- 
hammed is bis prophet. I Would therefore, 
for my'owp part jyhen I come to change my 
feptiments, much father embrace ttie religion 
'of the Turks refpe&ing its fundamental doc- 
trine, than that of the rational Diffentejs, or 
the feutimeuts of the Sociniaos. 



I aro, reverend Sir, 
Your?, &c. 
J. MACGOWAN. 
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LETTER XVI, 

Reverend Sir, 

What has been faid in the former letters, 
may ferve as a fpecimen of the confufed lan- 
guage of prophecy, on fuppofition that your 
do&rine is true. I might add many more in- 
ftances of equal ambiguity, but (hall proceed 
to (hew, that if Jefus Chrift be not the adora- 
ble God— man, he muft have borne the moil 
iacrilegtous chara&er, that ever exifted, and, 
muft of neceffity have been the greateft of all 
impoftors ; which is a thought fo tremendous, 
that I fcarcely know how to exprefs it. But 
I truft, the character of my only Redeemer 
(hall (land for ever unim peached, 'whatever 
ihould become of Mohammedans, or Socinians, 
or even of the Trinitarians themfelves. Yet 
this (hocking confequence naturally refults 
from rational religion, as it is very falfely 
called. 

In profecuting this affe&tng fubjeft, I (hall 
(hew, that, if Jefus Chrift is but a man in all 
refpe&s like ourfelves, he has moil certainly 
robbed the Almighty of his glory, both in the 
manner in which he wrought his miracles— 
and in his application of old teftament oracles 
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to himfelf, though they could not poflibly be 
applicable to any perfon, who is not truly and 
properly God. 

The manner of working his miracles (hall be 
the objed of my prefent attention, and I hope 
you will honour my remarks upon it with yours 
in the moil ferious manner. I do not mean 
to folicit your public notice. No, Sir; per- 
haps you do not choofe to reply to an ignoble 
correfpondent. AH I mean is to requeft your 
candid perufal in private, feeing I have no 
pretentions to nobility.. 

The matter will begin with Mat. viii. 3, 4, 
" And behold there came a Leper and wor- 
th ipped him, faying, Lord, if thou wilt thou 
canft make me clean." I lay no ftrefs at all 
on the word worfhipped, it might, for any 
thing I know, intend no more, " than a fine 
fcrape and bow," but what I principally re- 
mark is, the manner of this fame Leper's ad- 
drefs. Lord, if thou wilt, &c. He does not 
fay " if God will," thou canft make me 
clean. — Not; if God will he can give thee 
power to make me clean. What thoughts 
foever the Pharifees might have of Jefus, as 
but a man like themfelves, it is very plain, 
that this poor Leper confidered him as the 
Lord of difeafes, who, could fay to this, go 
and it goeth, and to that, come and it cometh, 
or he would certainly have addrefled him in a 
different manuer. 

What is more remarkable ftill, our Lord 

l5 
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jeally encourages his error, and confirms his 
idolatrous belief, by anfwering the fupplicant 
in his own form of fpeech, " I will be tbpfi 
de&n. " -Who was he, that flbould take i^poa 
him to ipake people clean, if he was but p. 
man like ourfelves? Ofiall.t^e men like our- 
felves, whom. God ever r.aiftd up as prophets, 
we read but of one who attempted a miracle 
in his own name, and he feverely finarted for 
his ^efqmption. * I mean Mofes the man, 

* if, to blunt, the .edge of this reafoning, it be implied, 

Elifha wrought many miracles without referring to any power 

higher than that which dwelt in himfelf, notwithftanding all 

.were wrought by the power of the moft high God : filch at 

Jncrealjng the. widow's oil, giving a child to the Shunamite, 

, fendjng a meJTonger to Naaman, dire&ing him to go and walk, 

in Jordan, &c. it will be farther anfwered. To do juftice to 

a perfonal character, we ought carefully to attend to every 

•part of his particular hiftory, and not pick out detached 

. pieces, to the injury of the whole. If the hiftory of ElHha is 

clofely examined, and taken in its proper cpnne^tion, : it.wifl 

appear, that God only was glorified in thofe miracles by him 

•performed. 

His entrance upon the prophetical office,. was evidently a 

difplay of Divine pqwer, by which alone a cjoubje portion of 

the fpirit of Elijah relied upon his fervant Eiijha. He had not 

.power to crofs the river Jordan, till he invoked the Lord 

> God pf his mafter, by whofe power he divided the mighty 

waters. This, were there no more inftances on record, b fuf- 

'ficient to {hew, that all his fubfequent works were wrought by 

«the fame inefrafyle power of Deity, and confequently in the 

. frme name by which he began to work his miracles. But he 

,gave a Son to the Shunamite, on which occafton we are. not 

told that he called on the name of the Lord, and therefore, this 

. inftance is in fome meafure parallel with Chrift's working of 

•miracles without calling upon the name of God. 

He did give the Shunamite, a Son, but. it does not appear, 
,$at ,he caped not on gie name of God on the octagon ; but 
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*hp friend of God, who, iofiead of fto&ifying 
the name of the Lord at the waters of Strife, 
ftruck the rock in his own name, faying, ■* ye 
rebels, lhall we bring water out of the rock fqr 
you ?" The waters indeed followed the Aroke, 
lecgufe God would fupport the honour of his 
prophet, even when he finned; apd took 
another piethod of pi}i)i(hing his rafljnefs, 

if he did, the very hiftory of that Child, iheweth that he 
wrought not this miracle without a Divine power fupernatn- 
raily made manifeft. Take the hiAory together, and let the 
latter part explain the former ; as it cannot he fuppofed that 
felilha had left power to work miracles at the Jatter end; than 
at the beginning ; and we (halt fee' that he did not do even 
this without an appeal to the divine name. 

'The Shuriamite vifited him at mount Carmel, 2 Kings, 
ch. iv. He faw the anguifh of her foul, but he could not guefs 
it the caufe,*becaufe the Lord had hid It from him, till the 
woman difclofed the fatal event Which done, he fent Ge- 
hazi, his fervant, with very pofitive inftruclions for his pro- 
cedure, hi rajfing the child to life ; but all in vain, for " there 
was neither voice nor hearing, and the child did not awake." 
"When he himfelf arrived, he went up and lay upon the 
child, and put his mouth upon the child's mouth, his eyes 
upon the cnild's eyes, his hands upon the child's hands, and 
he ftretched himfelf upon the child, and his flefli waxed 
warm. Now all this was accompanied with prayer to' God, 
that the child's fpirit might return to him again. From hence 
it is plain, the prophet wrought his miracles in fuch a manner 
as that God mould have the honour of them all. But Jefua 
wrought his, fo'as the glory anting from them" redounded to 
himfelf, and fel4om mentioned the name of the Father in them. 
Jiow different was the prophet's conduct from ChrhVs when 
he raifed the widow s fon of Nain, by. only faying, " Young 
man, I fay unto thee, arife" Whereas Elijah, or Elifha, 
would In fuch a cafe have prayed unto the lord, and faid, 
O Lord, my Goo, I pray thee, let this young man's foul 
come into him again, x Kings xvii* 12.' • 

" ' ' ' " ; id . 
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namely, by (hutting him out of the earthly 
Canaan, 

Jefus refers to none greater than himfelf, 
but exprefsly fays, " I will," not ray Fa- 
ther wiileth, or by the permifiion of God, be 
thou clean ; and immediately his leprofy de- 
parted from him. Not only fo, but he goes 
on in an uninterrupted fucceffion of marvellous 
cures, without once mentioning the name of 
the Father, yet is acknowledged by an audible 
voice from Heaven, faying, *' This is my 
beloved Son in whom I am well pleafed, hear 
ye him." Does not this lead us to fuppofe* 
that the Father approved of his working mira- 
cles in his own name ? Efpecially , when it is 
confidered that the Apoftlesdid not work any 
miracles at all in the name of the Father, but 
in the nameof Jefus of Nazareth. Certainly 
God would not thus have given his glory to 
another, if indeed he had been another, fee- 
ing he had fo peremptorily declared the con- 
trary. And furely the glory of working 
miracles in his own name is proper only to 
Deity. Therefore, Gop muft either have 
given this glory to Christ, who was another;, 
or Christ muft mave ufurped it} otherwife 
he muft abiblutely be the trite and eternal 
God, I mean in the Unity of the Divine 
Essence. 

Now if he was but a man like ourfelves, 
there was fomething inhumane, as well as 
impious, in the manner in which Chrift feat 
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the Leper away, as from what had pafied, he 
rauft needs go away under a delufion ; firmly 
believing, that, the man Jesus had performed 
this cure, 6y his own perfonal power and 
authority ; which, according to your notions, 
muli have been dotonright idolatry. So that 
the very cure he had obtained, might, from 
the manner of it, have become the occafion 
of his perdition, by leading him to honour 
the Son, as much as he honoured the Fa- 
ther. 

This is the true conduct of Jefus according 
to your plan of do&rine. But it is as diftant 
from the Heavenly, and companionate con- 
du&of the Redeemer whom I adore, as light 
is from darkhefs, or Heaven from hell. Our 
Jefus being the bleffed Immanuel, had aright 
to afiume every divine honour, and could not 
be charged with robbing God, though he 
a6tually made himfelf equal with the Father. 
But your Jefus, being only a man like your- 
felves, may very juftly be charged with 
facrilegious robbery, on applying to himfelf 
any of the prerogatives of God the Father. 

The inftance of healing the Centurion's 
fervant is equally remarkable for the ftrange 
and unaccountable manner in which it was 
performed. "Lord, I am not worthy that 
thou (hoy Id ft come under my roof;" why not, 
if he was but a man like h i mfejf ; ' * But fpeak 
the word only, and my fervant (hall be heal- 
ed," what, by the word of one who is but a 
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man like ourfelves? "lama man under 
fiut^rity, having foldiers under me, and I fey 
unto this go, and he goeth ; and to anqthejr 
; come, and he cometh ; and to my fervant dp 
this, apdj he doth it/* plainly intimating 
that he con fleered Jefus as having the feme 

{ower over difeafes, as he him felf had over 
r is fpldiers* At the word of command to call 
them, or fo fend tliem away ; and in this, lay 
the greatnefs of his faith, fo jiiftly celebrated 
by the Heavenly prophet. Yet Jefus was fo 
.far ftQm attempting to convince him of his 
error, that he even confirms him in it ; by 
applauding his faith, and then granting his 
requeft, without any reference made to an in- 
fluence Superior to his own volition. Cer- 
tainly if Jefus was but a mere pan, poffeft 
.only of a delegated power, adtmg in every 
,refpe6t in, a Subordinate capacity, he was 
culpable in not calling upon that fuperior 
name, in which hp performed all his opera- 
tions. His difciples, how abfurd foever in 
other refpe&s, maintained a confiftency in this 
part of their chara&er; for although they 
^wrought many miracles, they did none but in 
the name of jesus of Nazareth. In this, 
they did not afcribe to the power of the Fa- 
ther only, the miracles which Jthey wrought, 
but t;o his holy child Jefus : and tfiey did not, 
like him, leave room to fuppofe, that tfyey 
performed piracies by their own perfonal 
authority. Mohammed woijld £ay.e told the 
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people in fuch a cafe, that he wrought, only 
pjf the permiffion of God ; as he indeed telfg 
jis was the qafe with Jefus ; which alfo feeras 
to be the fenfe of the virtuous Socinian doc- 
tors. 

The fame chapter furoiflieth us with three 
other inftances of his miraculous power ; in, 
he^ljng Peter!s wife's mother of a fever — re- 
buking the wind and fea, as if he h^d been 
their Maker ,and Governorr— calling legions 
of devils, out of the demoniac, and permitting 
them to enter into the herd. of fwine. We 
m^y well fey, what manner of man is this, 
the. touch of whofe hapd makes the Leper 
clean, and banilhes the moft malignant feyer ? 
Who *t pleafure control? the Jjoifterous wind, 
and cairns the tempeftuous oqean. Bqt when 
we follow the thread of the iloiy a little far- 
ther, we mud be (hocked \vith horror, at hear- 
ing him give permiffion to devils, to drown 
and deftroy the fwine belonging to the neigh- 
bouring farmers. Might we not well a(k h\m, 
as the Jews did on another occafion, " by 
,what authprity doft thou thefe things?" 

You fay, Syr, that Jefus was copiraiffione^ 
by God. But have you duly confidered the 
propriety of your aflertion ? Can it ever be, 
that God fhould give, a com mi (lion to him to 
deftroy the peoples cattle .without fome cau,fe 
on their own part? Or do you think, that 
drowning the fwine ^as. the readieft way to 
convince them, of the tru^h of his doftripe? 
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But every difficulty vaniftieth, when we con- 
lider him as the bleffed God-man, whofe are 
the cattle on a thoufand hills ? and refleft, that 
thofe Gergefenes carried on an illicit traffic 
with the Gentile nations. Breeding fwine for 
the ufe of the Heathens, though forbidden 
their own ufe by the -national law ; wherein 
f wine's flefh was held an abomination. ' I lay, 
when thefe things are confidered, every part 
of the Redeemer's cotiduft is not only jiaftifi- 
able, but perfectly confident with his legifla- 
tive re6titude and authority r but he could 
never be juftified, on fuppofition* that he was 
but a mere man, in all reipeCts like ourfelves. 
Neither would it give us a favourable idea of 
the benevolence of his difpofition, nor even 
of his moral re&itude and virtue.. 

The account we have Mat. ix* Mark v. 
and Luke viii. of his healing the woman with 
the' bloody iifue, exhibits fbmething very dark 
and perplexing ; as it manifeftly appears upon 
the face of the text, that Jefus confidered 
himfelf, and the evangelift alio confidered him 
as the fource of the miracle, exclufive of ajl 
fuperior influence. Mark fays, that Jefus 
knowing in himfelf that virtue was gone out 
of him, turned about, &c. whereas he ought 
to have faid, that virtue was gone out from 
God, by him as the inftrument, according to 
you. But what muft aftonifh every rational 
Chriftian, is, Jefus himfelf confirms the 
evangelift's teftimony, Luke viii. 45. Jefus 
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faidfomebody hath touched me : for virtub 
is gonjb out of MB.'* Now if be wrought 
no miracles, but by the permiffion of the Fa- 
ther, as Mohammed fays, or performed all 
his works by the power of the Father, as you 
would have us to believe, was he not fliame- 
fully wanting in zeal for God, to talk in this 
ftrain, •• virtue is gone out of me?" What 
virtue, I pray you, fhould go out of one, who 
is in all refpe&s but a man like ourfelves } If 
there is but One God, in One Perfon, the Fa- 
ttier only, and if Jefus Chrift was a teacher 
fent from him : was it not his bufinefi, to 
lead the people to the Father only, inftead of 
leading them to himfelf ? But inftead of that, 
he works miracles, and does not fo much as 
mentiou the name of the Father in them ; 
yea even tells the people, that the virtue by 
which thofe miracles were effected, came en- 
tirely out of himfelf, as its fource. Indeed, 
Sir, it will be very difficult to clear the 
chara&er of Jefus from the charge, of robbing 
the Deity, on fuppofition, that he is no more 
than a man like ourfelves. 

To keep clear of every dead flie which might 
fpoil our ointment, I would obferve that, I am 
aware, you will alledge in Chrift's defence, 
that he made a general profeffion upon more 
occafion than one, of fubordinacy to the Fa- 
ther, and of his (hewing good works from the 
Father, as John x. 32. but then it will be 
anfwered, why did he not upon all occafion^, 
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•n which he exerted a njiraculoqs power bear 
this teflimopy, that the people might not be 
milled into a wrong notion 01 his perfon and 
authority? The Leper, the Centurion, tlie 
woman with the bloody iffue, were ferit'away 
without any fuch information, or any caution 
againft Relieving in him as the fource of heal- 
ing. jConfequently this very profefiT^n feryes, 
only to embarrafs his chafa6ter the more; 
JLeads us to confider his conduct in the follow- 
ing light. He knew all along, that he wrought 
no works but by the power of the Father ; 
and on particular occafions openly confefles 
it ; yet the far greater part of his works w ere 
performed without any vifible reference had 
to the Father : and the fubje&s upon whom 
he exercifed his miraculous power, were, for 
the moft part left to conclude, that they were 
Cured merely by the perfonal authority of the 
immediate operator; whereas a fpw words 
fitly fpoken by him would have convinced 
them of the contrary. JSo that this, inftead of 
clearing him from the charge of robbing- the 
Deity, only ferves to confirm it. 

But every cloud difperfeth, every difficulty 
vaoifheth, when we cqnfider him as, accord- 
ing to the fcriptures, acting in a twofold 
capacity becoming his name Immanuel. As 
Man, and Mediator, acting in fubordinapy to, 
and by the authority of the Father: and as a 
divine perfon dwelling in the flefli, as ope with 
the Father, acting in his own name, and by 



his own perfonal authority. And I think, 
without confidering him in this light, it is 
morally impoffible to clear him from the charge 
of duplicity, and of prophanely robbing the 
Deity. 

lam, 

Tayjts, &c. 

J.MACGOWAN. 
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LETTER XVII. 

Reverend Sir, 

It is now time to come to Chrift's appli- 
cation of Old Teftament prophefies to himfelf, 
and to treat of his ufual manner, of confounding 
himfelf with Deity, in which, it (hall be left 
to you to determine, whether fuch condu& 
can be juftified by the laws of piety, or even 
by thole of fober intelligence, on fuppofition 
always, that your plan of doctrine be genuine 
go! pel. You feem to be apprehenfive of fome 
difficulty, arifingfrom thisconfideration, from 
the great pains you have taken in your familiar 
illuftration, to explain away fome of thole 
paifages of fcripture, which bear hardeft upon 
your irrational fcheme. This, Sir, demon- 
ftrates the obfcurity of the fcriptures, and may 
in fome meafureaflift me, in my determination, 
whether the religion of Jefus, according to 
your plan of do&rine, or the Mohammedan 
religion (hall be adopted. 

Searching the hearts of the children of men 
is claimed by the mod high as his own pre* 
rogative, Jer. xvii. 10. «• LtheLord fearchthe 
heart, I try the reins." This has been afcribed 
to him by his church in all ages, as might be 
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fliewn in numberlefs inftances. And would 
we not from hence be led to fuppofe, that 
none befides the moft high God, could pre- 
tend to fearch the heart, and tiy the reins of 
the fons of men. Indeed the fcriptures of the 
Old Teftament give all poffible encourage- 
ment to this notion ; for Solomon, in his 
prayer at the cotifecration of the temple, 2. 
Chron. vi. 30. fays, " thou only knoweft the 
hearts of the children of men/' If I am not 
miftaken, that which is peculiar to God only, 
as fearching the heart, is here faid to be, mult 
in its own nature be incommunicable: for 
were it communicable to a creature, it could 
not be peculiar to God him/elf. Were it pof- 
fible that God fhould communicate the power 
and prerogative of fearching the heart, and 
trying the reins of the fons of men, to a mere 
creature, even to a man like ourfelves, as you 
al ledge, it could with no propriety be faid of 
him, that he only fearcheth the heart ; feeing, 
another befides him, a&ually knoweth the 
heart, and fearcheth the reins of the children 
men. 

A teacher fent froip God, muft neceffarily 
be confidered, as one that knows the Divine 
mind, efpecially in every thing relative to his 
own perfonal million ; one that will, on all 
occafions, preferve the moft awful di (lance be- 
tween himfelfand his Maker; for this feems 
to be effential to true piety, which, you know, 
cannot be feparated from the chara&er of a 
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that Jefus- was ignorant of Solomon's confef- 
fioft of the mbft high God, as the only fearcher 
of hearts.' liis profeffed defign in coming into 
the world was to fulfil the law and the pro- 
phets, not to deftroy their teftinaony. ./tVe 
cannot therefore but wonder, he fhould foffer 
his evangeliffs to afcribe that peffe&ioh to Irian 
felf, in flat cohtradi6tion to the teftiraony borne 
by Solomon. I fay contradiction, on fuppo? 
fition that your doOTtae were true. They tell 
tis, that Jefus faw the thoughts of the JewiA 
Cavillers: that he needed not that any ftould 
teftify of man, becaufe he knew what was in 
niaft. Surely (Iris was to all intents and pur- 
£ofes confounding him with that God, who 
bhly knoweth the hearts of the children of 
men. 

But what muft we think,* when we find 
Jefus Chrift applying Solomon's confeffion to 
himfelf hi perfoh ? He gives us all poflible 
feafon to believe, that he is effehtially that 
Very being whom Solomon add reft oft that 
occafion . Devout Solomon fays, * * thou only 
knoweftthe hearts of the children of men." 
Jefus replies, Rev. ii. 23. •* I am he which 
fearcheth the reins, and hearts," He even 
fe'ems to with this declaration to be published 
abroad by his heralds as the true do6tirne of 
the gofpet ; for he fays, ' * and all the churches 
(hall know, that I am he that fearcheth the 
reins tod hearts." If therefore but a mere 
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man like ourfelves, he was guilty of the high- 
eft preemption, and took the mod likely way 
poffibie to lead us into idolatry. For, (o long 
as we believe him to be the fearchef of hearts, 
and trier of the reins of men, we are under an 
unavoidable neceffity of worshipping him, 
with the fame divine honours which we afcribe 
to the Father. And fliould we be damned 
for fo doing, mud not our ruin be laid to his 
charge, who, by afcribing divine honours to 
himfelf, inllead of maintaining that lowly dis- 
tance becoming a creature, has been theocca- 
flop of it ? 

I do not wonder, that people of your per- 
fuafion are fo much oifended with the revela- 
tion of John the divine, as to wifh it cutoff 
from the facred Canon, it is fo extremely ad- 
verfe to your fcheme of irrational religion ; 
which, if the fcriptures be true, muft be the 
_ aMurdeft iyftem pf enthiiiiafm, to be met with 
amongft modern Panatics. One caution , how- 
ever, I would heg leave to give thofe Ehihu- 
fiafts, who are lb zealous to get rid of this pari 
of holy fcripture ; and that is, well to confider 
a .pertain pdfiage in it, Btev. xxii. 18, 19. 
4 ' For I teftify unto every man, that heareth the 
prophefy of this book, if any man ftiail add 
linto thefe things, God (hall add unto him the 
plagues that are Written in this book. And 
if auy man (hall take away from the words or 
the book oftdis prophecy, God (hall takeaway 
his part out of the book of life, and out of the 



S04 

holy city, and the things which are written in 
this book." If there is but a bare poffibility 
of the Revelation being divinely given, and if 
its facred contents are guarded in fuch a man- 
ner, that even to add to, or diminifh from them 
fhali be puniflied with the fevered penalty, 
will it not be very dangerous to attempt ex- 
punging of the whole ? 

After all, if it flhould appear at his fecond 
coming, that our Jefus is none other than the 
ancient of days, God over alljbleffed for ever- 
more incarnated in the flefh, what a plight 
muft they be in, who are now mad with 
enthufiaftic zeal, againft the do&rine of his 
proper Deity, as One with the Father and the 
Holy Ghoft? Thefe things certainly merit 
our mod ferious confideration, as our God is 
not to be trifled with. 

Was this the only inftance of his applying to 
himfelf thofe parts of Old Teftament pro- 
phecy, which undoubtedly have the fupreme 
God for their object, it might be paffed over 
as a peculiar inltance, in which it is fuppofed, 
the facred penman was miftaken. But we 
find it to be his conftant practice, as well as 
that of his apoflles, and mult therefore con- 
clude, that either your doctrine is biafphemous 
enthuiiafo), or he himfelf an arrant impoiior : 
as there does not to me appear to be any 
medium. 

That in Ifaiahlxi. is evidently referable only 
to the fupreme God, from whatisfaid in verfe 
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8. " For I the Lord love judgment, I hate 
robbery for burnt offering, and I will direSt 
their work in truth, and I will make an ever- 
lafting covenant with them." If the fpeaker 
can at all be known by hisftile, furely Jehovah 
is the fpeaker here ; yet the fame auguft per- 
fon condefcends to an humbler, even a iu In- 
ordinate capacity, and in the beginning of the 
chapter fpeaks of himfelf in the (tation of a 
fervant, and fets forth the divinity of his 
miffion as fuch. « ' The fpirit of the Lord God 
is upon me, becaufe he hath anointed me/' 
&c. Here then is a fervant, who calls him- 
felf Jehovah, and fpeaks, as if he were the 
fupreme Gob, and Lawgiver to his people. 
Yet Jesus, who, you fay, is but a man like 
ourfelvesj in Luke iv. applies the whole of 
this to himfelf: for, after quoting this paflagef 
from Ifaiah, he faid, " This day is the fcrip- 
ture fulfilled in your eyes." By which he 
mud mean to perfuade his audience, that he 
himfelf was the identical perfon there (peak- 
ing in the fpirit of propheiy. 

The perfon whom the prophet represented, 
affumes the name and chara&er of the Lord, 
or Jehovah; by which name Gop only i$ 
known in Jacob : but Jefus in effefit tells* the 
people that he was that perfon, '* this day is 
this fcripture fulfilled in your eyes." I hate 
robbery, fays he in the prophecy, but the con- 
trary appears in the application of it to him- 
felf, on fuppofition that he is but a mere man 

M 
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like ourfelves. €t I love j udgmettt ;" but how 
does this appear, if he affumes divine titles, 
and prerogatives, when in reality he is not a 
divine perfon? "And I will make an ever- 
lafting covenant with them;" from whence 
one would, at firft view, be apt to conceive 
him to be an everlafting Being ; or how fhould 
his covenant (land ? Moreover that he had an 
effential perfonal right to make a covenant 
with his people. 

What fhould we think is the deiign of a 
mere man, if we heard him afcribing to him- 
felf the titles of the fupreme God, and, at the 
fame time, avowing himfelf to be the faithful 
and true witnefs ? Muft we not confider him 
as an impoftor, and his doftrine worthy to be 
treated with the greateft contempt? It will 
be in vain to alledge in his excufe, that the 
divinity of his mfliion warranted his affumption 
of thofe appellations, feeing fuch warrants, 
and fuch practices refulting from them, are 
wholly unknown among men. The com- 
mi (lion of a prince will authorife his aiqbaf- 
fador, to fpeak in the name of his matter, but 
Will never warrant his aifuming his mailer's 
name, and titles of honour. How would their 
high mightineffes, the States of Holland look 
upon SirJofeph York 9 were he to fay to them, 
•• I am King George HI. defender of the 
faith, &c." Would they not conclude, that 
he was either a traitor, or a madman? If he 
i peaks only in the name of his matter, they 
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may underftand his addrefs ; but if he (hould 
fay, land King George are one : or he that 
hath feen me hath feen King George, they 
Would certainly be at a lofs to guefs his mean- 
ing. Even fo, if Jefus had barely faid, ° the 
Lord loveth judgment, &c." the people 
might have known his meaning. But when 
he fays, ** I Jehovah love judgment, and 
hate robbery, &c." No man can think that 
he means to reprefent hirafeif, as no more than 
a mere creature. So that at all events, if to 
worfhip him as God in our nature be idolatry, 
he himfelf has given occafion to our error, 
therefore deferves the whole blame of our 
deftru&iori, if we (hould indeed be damned 
for believing in him as fuch. Thefe con- 
fiderations make greatly for the prophet Mo- 
hammed, who never confounded himfelf with 
Deity ; never profeffed himfelf to be more 
than a mere man, infpired not by the' Holy 
Ghoft, but by the angel Gabriel ; confequently 
that his religion is rather to be choferi, than 
the enthuGaun of Socinians and rational Di£» 
(enters. 

But the anfwer which Jefus gave to John's 
difciples, when fent to him with a very per- 
emptory meffage, demanding a categorical 
anfwer, will further tend to prove our pofition, 
and to give the afcendency to Mohammed 
the prophet, as in all refpe&s more tender of 
the divine character and perfections. Mat. 
xi. 3, 4, 5, 6. Art thou he thatjhould come, 

a* 2 
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DJ* do we took for another ? Jejhs anfwered and 
J aid uiito them, go and Jhew John again thofe 
things which ye do hear and fee ; the blind 
receive their fght, the lame walk, the lepers are 
cleanfed, and the deaf hear, the dead are raifed 
up, and the poor have the gofpel preached unto 
4 hem. And bluffed is he , whofo'ever Jhall ndt 
be offended in me. 

Tilts anfwer was, in eflfedt tihe fame, as if 
he had faid, "go your way and tell John, 
that you have feen the sxxvth chap, of Ifaiah 
fulfilled in my mraiftry;" for this anfwer is 
nothing (hort of a clear declaration, of the 
•fulfilment of that prediction, verfes 4, 5, 6. 
Behold your Goo wiW come with vengeance, 
even God with a recommence, he wUl come 
and fave you. Then the eyes of the blind 
(hall be opened, and the ears of the deaf (hall 
be unltopped. Thea (hail the lame leap as 
«n hart, and the tongue of the dumb fliall 
fing, &c. So fays the prophet. And Jefus 
fays, go.yeand tell John, that all thefe things 
are come to paft. Now as it was never ex- 
pe6ied, that thefe things (hould come to pafs, 
till' God came with vengeance, and our God 
with a recom pence to fave us: muft not the 
anfwer given by Jefus, naturally lead John 
and his Difciples to conclude, that their God 
was actually thus come, feeing every fign of 
his coming was made manifeft ? 

Here is no care taken either by the prophet, 
or by Jefus himielf, to^uard thepepple againft 
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paying fupreme honour to that perfon, in 
whom fuch mighty works did lhew forth them- 
felves. But on the contrary, they both con- 
cur, in giving us room to believe, that he 
was none other than God manifefted in the 
fiefh. Wherefore if it be idolatry to worfhip 
Jefus Chrift, with the fame worfhip which 
we pay to the Father, the blame lies not with 
us but with himfelf, and the penmen of the 
fcriptures. That he even intended to be con- 
fidered as God in the human nature* is apparent 
from the conclufion of his anfwer, " and 
bleffed is he whofoever fliall not be offended 
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It was not opening of blind eyes, unftopping 
of deaf ears, &c. which were jk (tumbling to 
the Jews: but the grand offence was, ** he 
beingaman made himfelf God." And furely 
they were in the right, feeing no man could 
poiiibly have undertfeod him, to intend other- 
wife, without plainly inverting his language* 
Had he bid John's difciplestotell their mailer 
what they faw, and at the fame time to caution 
him again ft confidering him as a Divine Per- 
fon, there would have been a propriety in his 
conduct, and he had not been acceifary to the 
idolatry of his difciples, which idolatry (hall 
be the fubje6fc of my next. 

Mean while I would obferve, that if ther$ 
reaHy are three, that bear record in heaven p 
the Father, the Word, and the Holy 
Ghost ; and if Jefus Chrift is none other than 

m 3 
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the divine Word 'made -fldh, and rth© dwelt 
among us ; then his c*ndu& is: perfectly co»- 
fiftent; he (lands acquitted of facritegioufly 
robbirig the Almighty, which he»never can be, 
if yourdo&rine be true. Ido not pretend to 
fay, whether John's teftimony be an inter- 
polation or not, as I never faw the identical 
copy, that may be called the original, I mean 
that* which -was in the apoftles^hattd* writing. 
And this I deem neceffary, before I flialt be- 
lieve thofe/<nthufiafts who affirm, it&not hav- 
ing been in the original. I verily think none 
but an enthuGaft, will be daring enough to 
make this atTertion, without having previoufly 
•examined that identical original copy. There- 
fore from your bold affirmation of »its being 
interpolated, 1 fliould fuppofe, that you have 
•been favoured with that privilege. 

Once more We mull repeat ourobfervation, 

in favour of Mohammed, that in no place of 

bis Koran, does he afiume any divine title, or 

-make ufe of language calculated to make his 

followers ronfider him, as any other than a 

•man, whom God had honoured as a reformer 

of religion . Never once in any fenfe confounds 

'himfelt with God, having the rood perfeft 

abhorrence of that idolatry, which exalts .a 

creature to an equality with God the Father. 

-1 conclude therefore, that if JefusGhrift bebut 

a mere man like ourfelves ; one* who has no 

perlbnal title to divine worfliip, -we had? better 

'at ooce reject the Bible,. as ^ix aWiruie^book, 



fluffed with incoherence, ambiguity, and 
equivocation; and. receive the Koran, as the 
mind of God, a book which fets the do&rine 
of God and Chrift in a more confident, clear, 
and intelligible, point of view, if -your religion 
be indeed thetruly Chriftian fyflem. 

I am, reverend Sir, 

ftfoufs, &c. 

J. MACGOWAN. 
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LETTER XVIII. 

Reverend Sir, 

Having in my laft fliewn, that if your 
dofitrine be true, Jefus Chrift muft have been 
one of the mod unintelligible, not to fay the mod 
dangerous, of all preachers ; I (hall attempt 
in this, farther to demonftrate the proportion, 
by {hewing the unhappy influence which his 
do&rine produced upon his immediate follow- 
ers, who were to all intents and purpoies as 
erroneous as the reft of the Trinitarians. I am 
the more encouraged to this, from the vifible 
difficulty which even your adventrous pen la- 
boured under/ in endeavouring to find out 
their meaning, which neverthelefe, to this 
hour, lies as deeply concealed as ever. 

Although I am like yourfelf, one of thofe 
diftinguifhed geniufes who love to iirike out 
from the beaten path, as we have both abun- 
dantly fliewn in former lucubrations ; I (hall 
find myfelf now under a neceffity of following 
you from page to page, and from fentence to 
fentence, after the manner of polemic writers* 
or as Achilles followed the Trojan hero round 
the walls of the city. 
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You, Sir, with all your high intelligence, 
feem to be aware of the difficulty of explain** 
ing many paffages of the apoftolic writing*, 
and are therefore obliged to fubftitute a bold 
affertion, in place of a rational interpretation, 
a method generally adopted by all enthufiafts. 
The author of the Epiftle to the Hebrews, 
ftiles hun (Chrtfl) fay you, " the author and 
finiflier of faith. Which title is attributed to 
J efus, with refped to the ftate of glory and 
univerfal dominion, to which he is exalted by 
the Father V It maybe fo, Do&otf. But 
certainly, it is in theJbigJaeft degree improper, 
Either J efus is not, or he U the author and 
finifher of faith. Ifhe isnat, we&ould aofc 
expert to hear him declared fuch, by thefpirit 
of truth. If he is the author of faith, it wili 
follow, that he is Gad as wielLas Man : feeing 
faith is in every fenfs, not only the .gift of God* 
but of his operation. Now if faith is the gift 
of God , and of his operation, how abfurd is it 
to affert, that J efus 6hriftis.the Author and Ei- 
nilhef of faith : feeing he is but ' c a man in all 
refpe&s like ourfefres?" 0r„ -togratify curio* 
fiity a lifcfele,, takejheaiguiaeatJMhpfQilowiqg 
orders if faith is only by the gift and operas 
tion of God,, and if Jefiis (Cbrift be really its 
author and finiiher^ how, in the.name of com- 
mon fenfc;, is it ^oHible, that he fhouid be no 
jmore than a imn like ourf elves 9 

It .is not clear (to everyrrational reader, that 
if the apoftles, in one paffage of their writ- 
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ings, tell us, that faith is the gift of God ; of 
the operation of God, &c. and in another, 
a (bribe faith to Jefus as its author and finifher ; 
their intent is, if they knew their own mean- 
ing, to make us believe, that Jefus Chrift ac- 
tually is God over all, bleffed for evermore. 

But enthufiafls and bigots to party opinions, 
will fwallow any abfurdity without attempt- 
ing to digeft it. If the apoftles were then 
divinely infpired, and really knew their own 
meaning, will not this inftance, from their 
writings, in fome meafurejuftify our worfhip 
of Jefus, in union with the Father and the Holy 
Ghoft, as the true God and eternal life ? If 
they knew not their own meaning, they were 
very unfit perfons for being the founders of the 
Chriilian Religion. 

Take a view of the matter according to 
your notions, Sir, and then judge of its pro- 
priety. Faith is the gift of God, and of the 
operation of God; Jefus is the author and 
finifher of faith, and yet he is no more, God 
than we ourfelves are. Or thus, " Jefus is 
the author and finifher of faith ; yet is not faith 
either of his operation or his gift." What 
man of found underftanding, would not wifh to 
keep clear of ^ fyftem ot enthufiafm fo big 
with abfurdity, even when it impofeth itfelf 
upon mankind, as rational religion ? It puts 
me in mind of the Ass in mafquerade in the 
fable. The lion's (kin could not conceal the 
impofition. But to difroifs this p^ffage I 
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rauft fay, that if the apoftles knew Jefus Chrift 
to be no more than a man like ourfelves, they 
were exceedingly blameable for exprefliog 
themfelves in language fo obfcure and equivo- 
cal, no fuch inftance of ambiguity being found 
with the prophet of Arabia, when fpeaking of 
God, or of Chrift Jefus* 

Tour long quotation from the book of the 
Revelation, will very little mend the matter, 
feeing it implies an unjuft infinuation, as if the 
Trinitarians denied Jefus to fuftain any fub- 
ordinate charafter. Qn the contrary, it has 
been their conftant practice to fet him forth as 
Man and Mediator, as a&ing in all refpe&s in 
fubordination to the Father. But they dif- 
tinguifh between his divine perfon, abftra6ted 
from his humanity, as exifting in the Unity 
of the Godhead ; and his human nature as 
exifting in Union with that Divine perfon. 
They can therefore perfe6Uy, and in the mod 
rational manner, reconcile his fupremacy as 
God-man with his fubordinacy, as man and 
Mediator : whilft enthufiafts of every name . 
confound themfelves, by denying the one or 
the other of thefe char after s, fo^ffential to 
the perfon of our Redeemer. I fincerely wifh, 
that our modern pretenders tofuperior reafon, 
were favoured with a larger meafure of com- 
mon fenfe. s 

But notwithftanding this fubordinacy, as 
you obferve, he fays (and the faying muft be 
very ftrange indeed ) I am the Alpha arid Omega, 
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the beginning and the ending, which is, and 
which was, and which is to come, the Al- 
mighty. You fay, indeed, •' that thefe 
high titles are attributed to Jefus." But 
nothing can be plainer, Sir, than that he attri- 
butes them tohimfelf, which (till muftadd to 
the difficulty. That Jefus is a teacher lent 
from God, to teach the worfhip of the Father 
only, and yet declares of himfelf, that he is 
the Alpha and Omega, the beginning and 
the ending, which was, and which is to come, 
the Almighty; is a confideration that muft 
puzzle every perfon of common understanding, 
who has not attained the addrefs of leaping 
over the plained teftimonv. Consequently, 
Sir, it makes greatly for the point I have in 
view, namely, to fliew the obfcurenefs and 
ambiguity of fcripture language, on fuppofi- 
tion, that the Socinian fcheme is the true go£ 
pel of God our Saviour. 

To foften that ftubbom word, Almighty, 
you have critically obferved, that it fignifies 
Ruler over all. A notable difcovery, indeed ! 
a difcovery becoming a comprehenfive genius ; 
efpecially when it is con (id e red, that to be 
ruler over all, requires a perfon to be mighty 
over all. For if he is not mighty over all, 
how fliould he be ruler over all? How can it 
be fuppofed, that he can rule thofe beings over 
whom he has no power ? And if he is mighty 
over all; after all this circumlocution, the 
word reverts to it ufually accepted fenfe, 
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where I (hall for the prefent leave it, and 
obferve, that if be is mighty over all in any 
fenfe, in that fame fenfe, there is none mighty 
over him ; or to ufe your own phrafe. If he 
is ruler over all, it would feem, that there is 
none who rules over him, in that fenfe in which 
he ip faid to be Ruler. After all, I think, in 
your exculpation of .Jefus from the charge of 
ambition, and of robbing the Deity, you might 
have found a more happy interpretation of the 
word Almighty, than that of ruler overall. 
That, you know, is proper only to the great 
God ; and your afcribiog it to the little God 
Jefus Ckriji % tends to confirm us in our ido- 
latry. 

But fuppofing we could, by the depth of 
reafoa, make it appear, that the word Al- 
mighty means no more, than the founding 
word candour does with rational Difienters, 
that is, nothing at all ; we (hall (till find our- 
f elves woefully perplexed by die other parts 
of the Redeemer's claim. 

Admitting that you could take his omnipo- 
tence from him, what will you make of his 
being the beginning, and the ending, which 
was, and which is to come ? Which was* 
How long? Since the beginning of the Got 
peL— -Who told you fo ? Why are not the 

* Great Cod— A phrafe familiar to the lips of Arians and 
Socinians, who, if they mean any thing at all by it, and allow 
Jefus Chrift in any fenfe nominally, or by vocation or other- 
vrift to be God, mail neceffarily . account him to be but the 
little, (fed. 
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words " of the Gofpel," inferted in the text'' 
If the beginning is mentioned without any 
expletive, are we not under a necefiity of ua- 
derftanding thereby, the beginning of Being 
or Exiftence ; or, as it is otherwife expreifed, 
the beginning of the creation of God ? Which 
was fince his Being fet up. This was from 
everlafting. Therefore I cannot fay, though 
you can, when Jefus began to exift; becauie, 
in nay view, he either exifted from everlafting, 
or he does not now exift as the Saviour of 
finners. There was, indeed, a man called 
Jefus, appeared about 1740 years ago, who 
Tnade great pretentions to a divine miffion. 
But what is that to me? I am not obliged 
to believe every one who comes with fuch 
pretentions. Be fides, if be is not truly and 
properly God, I have much better reaibn to 
believe in Mohammed than in him ; feeing 
Mohammed never encroached upon the pro- 
vince of the Almighty, never aftumed names 
which might not be given to a mere man like 
ourfelves. I never can, therefore, commit the 
keeping of my foul, and its everlafting con- 
cerns, into the hands of one, the beginning 
of whole exiftence is uncertain ; confequently 
the Jefus you talk of can be no Saviour for 
me. This leads me to take notice of the wif- 
dom of the rationals, who knowing that they 
have only a poor impotent man for their Sa- 
viour, take care not to overload him, therefore 
take it upon themielves to finifli tranfgreifion, 
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and make an end of (in ; to propitiate the 
Deity, and work out their own falvation, under 
his common influences or aiMance. 

But, Sir, if Jefus be what I with my whole 
heart believe he is; he had a juft, a perfonal 
Tight, to every part of this afiumption. And 
to tell you the truth, if he is not the bleffed 
Immanuel God manifefted in our nature, I 
would as foon believe in Dr. Prieftley, or the 
pope of Rome, or Mohammed as the iaviour 
of mankind, as in him. This, Sir, I give you 
leave to publifh at large, as the fentiments of 
the abfurd Sh — r, and if you pleafe, for this 
you may write me down Heretic. 

To return now to my fubjeft after fo long a 
wander* a thing which, you know from for- 
mer correfpondence, I am in fome meafure 
fubjedfc unto ; give me leave to note that quo- 
tation of yours from Heb. i. 6*. ** W hen 
God brwgeth in the' fir jl begotten into the 
world, he faith let all the angels of God wor~ 
Jhip him. The ufe of the word worfhip 
in other paffages, and on other occafions, \a 
not the object of my prefent enquiry, but the 
certainty of its ambiguity, according to your 
fenfe of it. As to the Jews having no expecta- 
tion of any other perfon than a man for their 
Meffiah, as you fay they had, will admit of a 
doubt, feeing Dr. Watts, in his glory of Chrift 
as God-man, has clearly fliewed the contrary. 
Nor is the remark concerning Abraham's 

•Famil.Ilkft.27.' 
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wor (hipping of the angels altogether to th® 

?urpofe; feeing whatever he might think o* 
Vo of them, it is clear, that to the Third, 
he paid fupreme adoration, and intreated him 
as the moil high God. 

If Paul had fa id, let all the angels of God 
honour him as a man whom God hath tent, 
We fhould have comprehended his meaning, 
and fteered clear of that Chriftian idolatry into 
which we have fallen. But to be told, that 
all the angels of God mult wor (hip him, yet 
we oarfelves muft not pay him divine adora- 
tion, tends to perplex us with uncertainty. 
But this pafiage is dogged with another ab- 
furdity, namely, afcribtng the namejfcr/2 be- 
gotten to jefus Chrift, as if he had been the 
firft born of every creature, and had an a&ual 
exigence prior to his incarnation ; which yon 
are pleafed to deny. So then the matter 
may be thus dated . Jefus is the firft begotten, 
yet he was not begotten till four tbouiand 
years after millions of millions of angels and 
men were created, and is not now 1300 yean 
of age; whereas Adam is much above 5000. 
The angels of God mult worlhip him, and 
x yet they muft not worfhip htm. All men 
muft honour the Son even as they honour the 
Father ; and yet if any man afcribe the lame 
honour to the Son which is due to the Father, 
he (hall be deemed an Idolater. Can that, 
Sir, be Scripture, the word of the living God, 
which is big with fuch uncertainty? Thus 
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beclouded with obfcurity, that feventeen hun* 
dred years are now elapled, and its meaning 
isftiJl doubtful ? Still a doubt, whether Chrift 
is to be worth ipped as God, or honoured only 
as a good man and a martyr. 

From thefe remarks it is pretty dear, that 
your fuperior reaibn is an ignis fahius, which 
bewilders you, and leads you into difficulties 
inextricable: whilft a conlilient Trinitarian, 
with all his fuppofed abfurdity, preferves the 
fcriptures of truth in their native harmony, 
beauty, and glory, as the word of that God* 
who is of one mind for ever and ever. I 
fcruple not therefore to aifert, and it is not 
difficult to prove, that confident Trinitarians 
are the truly rational Chriftians ; and that the 
Socinians tbemfelves are theablurd enthufiafts 
of our generation. But more of this in my 
concluding Letter. I ftiall trouble you with 
nothing farther this pod, than a remark or 
two on that paffage, Col. ii. y. In him dwel* 
leth all the fulnefs of the Godhead bodily. 
The propriety of which feems to have ftruck 
you fo agreeably, if your words be indeed ex* 
preffive of your meaning * . 

•• This is a very proper ex predion ,« being 
ftri&ly and literally true, though Chrift him- 
felf was a mere man, (ince the wifdom and 
power of the One true God, the Father, were 
tnanifefted in, and a&ed by him." 

So then* Dodor, you will go on to deal in 

• Fam. Illuft. 22. 
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royfteries, after all the falatary inftru&iom 
you have received from fo many different 
quarters. " Avery proper expreiikm ; (Irtct- 
ly and literally true," you fay. I am abfo- 
lutely of the contrary opinion, and confider it 
as a very abfurd and improper ex predion; 
itri&ly and literally talfe, on fup petition that 
he is but a mere man like ourfelves. 

Pray, Sir, who is that Jefus you talk about 
fo much, as upon a level with yourielf, and 
who notwithiiunding is the only perfon of 
whom it was ever (aid, " In him dwellelh all 
the .fulnefs of the Godhead bodily?" Some 
people would think, that here you pay a very 
uncommon compliment to yourfejf. From 
which, indeed, it may be inferred, that you 
fuppofe the whole fulnefs of the Godhead to 
dwell bodily in you ? As we muft be under a 
kind of neceftity of coming to tbis conclufion 
upon the premiies. " In Chrift," lays Paul, 
dwelleth the whole fulnefs of the Godhead 
bodily." " Chrift is in all refpe&s buta man 
like ourfelves," fays Dr. Prieftley. Then 
muft it not be concluded, that the fulnefs of 
the Godhead does actually dwell bodily in us as 
well as in him ? O James Nailor ! I lament the 
hole which the burning iron made in thy .tongue, 
for thy fuppoled blafpbemy, teeing the molt 
rational gentleman of this enlightened age, 
talk in drains far luperior to thine in point of 
myfticifm, impenetrable to the eye of com- 
mon fenfe. 
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Again I a(k ; is- this Jefus, the only perfba, 
in whom the wifdom and power of the One. 
true God the Father were manifested ? Proba- 
bly wefhall find as great works performed in the 
name, and by the power of God, through the 
inftrumentality of others: works even of a 
more public nature, than any you allow to 
have been performed by Jefus of Nazareth. 
Did Jefus heal the lepers that came to him ? 
So did Eli/lia. Did he raife the dead ; So did 
that prophet, Did be ffcew the glory of God 
to his dilciples on mount Tabor? So did the 
other to his' fervant on the hill of Samaria. 
Did he turn water into wine? Mofes turned 
the rock into water. Mofesand A arou wrought; 
all the wonders of God in Egypt—Divided 
the Red Sea — Made the ferpent that healed 
the plague in Ifrael, &c. (o ihat if the wifdoui- 
3}nd power of God, manifeiling themfelves by, 
a man as their inftrument, entitle him to be 
thus reprefented, with much more propriety 
may it be faid of Mofes or of Aaron, than of 
Jefus, " In him dwelleth ail the fuinefs of 
the Godhead bodily;" and yet no inipired 
penman ever afcribed this dignity to thole Old 
Teftament prophets. 

It is certainly true, Sir, that in all your 
ftudies, the do&rine of confequences has had 
but a very (lender (hare. Permit me a fecond 
time, to recommend it to your ferious con- 
fid eration. 
Truly rational Chriftians, I mean thofe who 

N 4 
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Worfhip th* One Gob m Trinit*, as Fa- 
ther, Son and Holt Ghost, avoid this dif- 
ficulty, which abfurd enthofiafts plunge them- 
felvea into. They dearly fee, that how great 
foever were the works of Old Teflameut pro- 
phets, they were all performed in the name, 
and by the power of another ; but their Chrift 
performed his miracles by bis own power, and 
received the glory of them himfelf. 

Moreover, is it not language dark and unin- 
telligible, becoming none but a frantic enthu- 
fiaft, to talk of Jefus being but a mere man, 
and yet the refidence of the Godhead or the 
Divine Effence ? To have the whole fulneft 
of the Godhead dwelling bodily in him, and 
yet hare no perfonal claim to proper Deity, 
Of perfonal Union with that feme Godhead 
that is to dwell in him ? Surely this manner* 
of fpeaking, is far from that plain and Ample 
ftile which even the runner may read, and in 
which the wayfaring man, though a fool, (hall 
not err ? 

It is every Whit as difficult to conceive, how 
ill the fulnefs of the Godhead (hould dwell 
bodily in a man, and yet that fame ineffable 
Deity, never to have been in any fenfe incar- 
nated fo as to dwell amongft us. Can any 
man therefore be blamed for giving the pre- 
ference to Moliammed's Koran , a book that is 
clear from every fentence, that fo much as 
tends to confound either Chrift or Mohammed 
with pure fend effential Deity ? Although in 
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Jb doing we are obliged to rejed the Bible, as 
the moil unintelligible and ambiguous of all 
■writings whatever; as undoubtedly it is, if 
your fcheme of do&rine be true. 

I am, 

Reverend Sir, 

Tours, &c. 

J. MACGOWAN, 
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LETTER XIX. 

Reverend Sir, 

As I could not poffibly do myfelf the ho- 
nour of fufficiently explaining our fubjecl by 
the laft poft, I hope you will have the good* 
nefs to bear with me, if by this I fend you a 
few additional remarks upon the abfurdity of 
the penmen of the New Teftament, and the 
vifibleembarraffmentinto which they have in- 
volved you, and the reft of your reverend bre- 
thren ; the preachers of a Jefus Chrift have 
in all ref pe&s like yourfelveSj and not yet 1800 
years exiftent. 

It might have been expe&ed, that a gentle- 
man of your com prehen five genius, would 
have a little attended to the paradoxical 
paraphrafe on John 1. which I tranfmitted to 
you in my Familiar Epiftles, before you had 
again adduced it in favour of your fcheme. 
The paraphrafe was juft, upon your applica- 
tion of the text; and your (Hence has been 
underilood to refult from a confcioiis incapacity 
to refute. But as that fame paffage has been 
preffed into the fervice of the Socinian enthu- 
fiafm, a fecond time, direftiy contrary to its ge- 
nuine intention, I (hall take the liberty to anim- 
advert upon it, and on your application of it. 
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" In the beginning was the word, and the 
Word was with God, and the Word was God, 
&c. &c." Thefe word?, you think, interpreted 
in the moft literal manner, only imply, that 
the Word, or Chrift, had a being before the 
creation of the world, although he had, in 
reality, no exiftence prior to his being born of 
the Virgin : that he had the title of God, but 
by no meapsistobeconfideredasGod, &c*. M 
So then God called him what he really was 
not; and thus became acceflary to our idola- 
try. Was this acting the part of a wife and 
faithful Creator ; or of a deli going adveriary ? 
This cannot be the God in whom I truft, and 
whom I adore. 

You have allowed , that the above* mentioned 
paffage, if literally interpreted, does imply, 
that Chuist Jesus did exift before the crea- 
tion of the world, and yet, in other produc- 
tions of your prolific pen, you boldly atfert, 
that he had no being prior to his birth of the 
Virgin. Even the lubfequetit paragraph, 
gives it as your opinion, that the apoiiles in* 
tention was to overthrow the doctrine of his 
pre r exifteuce. 

I (hall, for the prefent, admit that to be the 
apoftles intention, as it will fuit my purpofe, 
as well as if I was to fuppbfe the contrary, and 
will (erve to manlied the grand object I have, 
in .view, namely the obfeurity of the penmen 
of holy writ, on fuppofition, that your doc- 

* Fain. Uluft. 30. 
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ttine be the Gofpel of Jeftm. 1 (hall there- 
fore con fid er it in both views, as applicable 
either to Cbrift or to the power and energy of 
God. " In the beginning was the word ; the 
Word whatever it was, was with God, and 
the Word was God, and yet was not properly 
God. The fame was in the beginning with 
God j and yet was not iti the beginnings tior 
for a great while afterwards. AH things were 
toade by him, yet he hitnfelf Wasa made Be- 
ing. Without him was not any thing made that 
is made ; and yet every thing that is, was 
made, and the whole of creation finHhed 4000 
years before he was born— In him was life, 
fuch life as we ourfelves poffeis ; and the life 
was the light of men, by a virtuous converfe- 
tion ; and although he \va but a man like our- 
felves, his light (hilled in darknetfc, and the 
darknefs comprehended it not.— He was in 
the world , and the world was made by him, 
though he did not exift for 4000 years after 
the world was made. He was in the world, 
and the world knew him not, although they 
believed in him as a man like themfelves. 
This fame Word was made flefli, and yet 
God was in no fenle incarnated ; he dwelt 
among us, and yet the man in whom he dwelt 
Was no more than a man like ourfelves. We 
beheld his glory, but it was not his glory, but 
that of the Father upon him ; as the only be- 
gotten of the Father ; and yet the Father hath 
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he was: full of grace and truth, and vet 
he is as much dependant oh the Father 
as we are." Such, Sir, is the true fenfe 
of the paflage, according to your plan of doc- 
trine, if applied to Jefus Chrift, and how full 
of confufion and abfurdity it is, the above may 
ferve as a fpecimen. 

I (hall now take it exprefsly in your fenfe, 
as by the word, the wifdom, power, and energy 
of God himfelf, being intended without any 
referertce whatever had to Jefus Chrift, as a 
divine perfon exifting in Deity, and then we 
(hall have an opportunity of feeing how much 
more it looks like the ravings of enthvjiafin, 
than the cool fobernefs of infinite wifdom. 

" In the beginning was God, and God was 
God himfelf; the fame was in the beginning 
With God— And God was made flefti, and 
dwelt among us; yet that flefti which God 
aflumed, had no manner of perfonal Union 
with God. And we beheld the glory of God, 
as of ihe only begotten of the Father full of 
grace and truth. " 

Or you may take it thus, according to your 
amended explanation* ; " In the beginning 
of creation, were wifdom and power ; wifdom 
find power were with God ; and wifdom and 
power were God. Wifdom and power 
were made flefh, and dwelt among us, and 
We beheld their glory, the glory aeof the only 

•Fam.IBuft.pag. 31. 



begotten ofthe Father full of grace and truth." 
So that at all events, we mull have one that 
begets another, that is begotten , even upon 
your pretendedly rational plan. 

But according to either of the above fenfes, 
I pray you, how much does the apoftles (tile 
rife above the level of nonfenfe ? Whether we 
understand by the Wohd Jesus Christ, or 
the power, wifdom, and energy of God, it is 
obfcure, ambiguous, and equivocal. It has a 
direft tendency to lead us to believe, that 
there was a Being called the Word, long 
enough before the Virgin brought forth her 
Sou; one who was a diftinCt perfon from 
the Father, and who of himfelf had a proper 
claim to Deity. Confequently, if Jefus is in 
reality none other than a mere man like our- 
felves, and if the worfhipping of him as God 
incarnate be idolatry, as you fay it is, we have 
juft caufe to wifh that John's goipel had 
never been written ; or that it had been burnt, 
rather than to have fallen into our hands. 
And you know that this paffage, becaufe of 
its great obfcurity, has very much tended to 
miflead the idolatr6us Trinitarians. They 
think it perfe&ly confiftent with their own 
views ofthe Redeemer's perfon, and find no 
difficulty of accommodating it to their plan of 
dodtrine; whereas nothing lefs thau all the 
, wifdom of the crooked ferpent, will be luf- 
ficientto|accommodateitto your fcheme of ra- 
tional religion, otherwife irrational enthufiafm. 
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I aflure you, Do£tor, that in reading your 
Familiar Illustration, I very often think of the 
mountain in the. fable, which, after fuch a 
noife and outcry in labour, brought forth only 
a — moufe. I might give you numerous in- 
fences of it if I was in the humour ; but (hall 
as ufual quote juft as many as I think necefc 
iary. The firft of which is that Rom. ix. 5. 
from pag. 32. of your I liuft rations. " Whofe 
are the Father's, and of whom, as concerning 
the flefti, Chrift came, who is over all, God 
bleffed for ever. This may with equal pro- 
priety and truth be rendered, God, who is 
over all, be bleffed for ever. The former 
ientence ending with the word came." 

It might have been obferved, however, that 
the word came is not in the text, but fupplied 
by the tranflators with great propriety. You 
feem to confefa, that our tranflation of the 
paifage, is juft, fuppofing, indeed, that your 
own tranflation is only equally proper. 

It was certainly very inaccurate, however 
if according to you, the writer has left this 
paifage in fuch a confufed date, as to miflead 
the church for thefe feventeen hundred years. 
There have been men of learning in all the 
ages of the gofpel difpenfation, and yet they 
could never fee into this mi (la ken notion,, but 
have gone on worfhipping the Son even as 
they worfhipped the Father. So that, at all 
events, it ferves to (hew the obicurity of the 
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apoftolic writings, which is the point I con- 
tend for, in favour of Al Koran and the Mokant- 
mtdan religion. 

To be lure, the Trinitarians believing la 
Christ's Divinity, find no manner of dif- 
ficulty in this paffage. They think that the 
apoftle could not have delivered the Blind of 
the Spirit, if he had written otherwife. They 
rejoice that they have a friend, who can, 
without robbery of the Deity, claim an equality 
with the Father. 

They think that no greater happinefi could 
accrue to the human-race, than to have one 
who is the friend of tinners, and at the fame 
time, is God over all bleffed forever more. 
But they frankly allow a right to depend upon 
their own righteoufnefs, and to believe in a Sa- 
viour who is but a man like themfelves, to 
gentlemen who are not finners, but men of 
virtue ? men of clear heads and found hearts, 
who are capable of comprehending all that 
they will believe. 

If Jefus Chr'rft be not God over all, we have 
an undoubted right to cenfure the apoftle for 
the obfcurity of his ftile ; but if he (hould 
prove at laft none other than God incarnate, I 
tremble for the fate of thofe enthufrafts who 
deny his proper Deity. For if he that def- 
pifed Mofes* law died without mercy under 
two or three witneffes : of how much forer 
pnnifhment, fuppofe ye, (halt he be thought 
worthy, who hath trodden under foot the Son 



233 

of God, and bath counted the blood of the 
Covenant by which the Son of God was fano 
tified, an unholy thing, and done defpite to 
the Spirit of grace ? Seeing vengeance betong- 
eth to him, and he will repay it. 

Like unto this is that of 1 John v. £0. 
quoted by you*, and attempted to be ex- 
plained away. But how ridiculoufly we /hall 
fee by and by. " And we know that the 
Son of God is came, and hath given us an 
understanding, that we may know him that is 
true, and we are in him that is true, even in 
his Son Jefus Chritt. This is the true God 
*nd eternal life." The latter clawfe is un- 
doubtedly explanatory of the title, him that 
is true, or the true One, as you obferve. But 
Imuft beg your patience, whilft I remark ( I . ) 
That not God, abftractly confidered, is repre- 
sented in Scripture, as the life of his people, 
but Jefus Chrift, as appears from Col. iii. 4. 
compared with John i. 4. ts it not therefore 
evident confufion to tell us in one place, 
•* Chfift is our life," and in another, to direft 
us to a different perfon, and fay, •• This is 
eternal life." 

(2.) Who isfaid to be the true One, befides 
him that declares himfelf to be the true and 
faithful witnefs, the truth itfelf? Is it not very 
ftrange to hear John pointing to an abfolute 
God, faying, •* This is him that is true," and 
at the fame time, to hear a man like ourfelves 

• Fam. Iltoft 32. 
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reply, " I am the true and faithful witnefs : 
I am the truth itfelf." What can we think 
is either Ch rift's or the a pottle' s defign? 
Which of them (hall we believe, feeing both 
cannot be right? 

(3.) Where are believers ever faid to be in 
God, exclufive of a Mediator ? But we are in 
him that is true, fay* the apoille. You fay, 
him that is true, intends the One God the Fa- 
ther only. Ought we not to have fome 
fcriptural warrant for fuppofing ourfelves to 
be in God the Father only ? Would not this 
be fomething like afcribing perfonal Union 
with Deity to ourfelves, whilft we deny it to 
his only begotten Son Jefus ? 

Nothing can, I think, be plainer, than, that 
the apoftle intended us to con fid er Jefus Chrift 
the Sop of the Father, as him that is true, the 
Truth, or the true One ; and that of him he 
fays, *' This is the true God and eternal life, 
in the Union of the divine Effence," If he 
had any other intent, he might furely have 
hit upon a more happy and intelligible method 
of ex pre fling himfelf, efpecially if infpired by 
the Holy Ghoft, as is generally believed. 

That paffage, John xx. 28*. " Thomas 
anfwered and faid unto him, my Lord, and 
my God," muft by no means be omitted, 
though I troubled you with my thoughts 
upon it, on a former occafion. Since then I 
have feen a very ingenious and uncommon 

•Fam.Hluft.33. 
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explanation, written by one of your warm 
Kentifh Votaries, which in fubiiance is as 
follows, ** Thomas meeting Jefus very un- 
expe&edly, in afurprize, cried, my Lord, I 
did not expert to have feen yon now — My 
God ! is it you ?" Thus this fanatical writer, 
who jumbles both houfes of parliament, Do&or 
Dawibn, and the (haver together, in the (a me in- 
coherent performance, Cup poles, that Thomas 
the apoitle, in order to teftify his joy at feeing 
his mailer, took the Almighty's name in vain : 
and that Jefus, out of zeal for the Father's 
glory, fuffers. that prophanenefs to go unre- 
proved, and even encourages it. 

Your explanation is much more genteel, 
but very little more to the purpofe. Seeing, 
with all your addrels, you have not exculpated 
the apoitle Thomas from the charge of idolatry, 
in worlhipping Jefus the Son as his Lord and 
God. It another, eiientially diitinft from 
thrift, is intended by Lord and God in the 
text, why are we not told of it in the context? 
If we are not told of it, how can we be juftly 
damned for not knowing it? How can we 
believe without a preacher ? 

1 John v. 7. There are three that bear record 
in heaven, the Father, the Word, and the Holy 
Ghojt; and thefe Three are One. If you, Sir, 
or Sir Ifaac JNewton, really have feen John's 
original copy of thisepiftle, and carefully pe- 
rufed it, Imuft believe your alfertion, " That 
this verfe was not in it." But then it only 
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Iferves to (hew, that our BiWe is, by the 
villainy of Trinitarians, got intofuch a corrupt 
date, that it is high time to reject it, and 
embrace the Koran. I know clivers others, 
have as clearly proved, that it was in the 
original copies, but what then ; dill I ftiall 
carry my point, feeing that not one fentence 
of the Koran has been ever queftioned in point 
of originality. Indeed, much is due to the 
teftimony of Sir Ifaac Newton, provided he 
could read the book of Scripture with as much 
propriety as he could the book of Nature, but 
of this there are fome doubters, who intend no 
difrefpe& to that aftoniQiing genius. But 
the more his teftimony avails, the fooner wa 
ftall get rid of the Bible, and have the Turkifh 
Koran eftabliflied as the pure word of the 
living God ; rejeft Jefus, and embrace the 

Srophet Mohammed as by far the moft con- 
(tent. 

That in 1 Tim. iii. 16. God was manifejt 
in the Jlefk, you tell us, is alfo in a corrupt 
flate*. But why all this labour, in turning 
over mufty manuicripts, enough to give one 
the peftilence? Seeing you own, that even 
our tranflation is literally true ? You fay, that 
the Father, who was in him, did the works* 
This is what perplexes us, that the Father 
fhould live and act in the flefh of Jefus, as a 

* IlIuiL 38. Note, referring to the great pains Dr. Prieftley 
tells us he has taken in examining many- rare manuicript 
«#pits of the New Tcftament. 
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fool lives and afife in the human body, and that 
after all, this fleih in which God was manifeft- 
*d, had bo manner of perfonal Union with 
the Deity, any more than we ourfelves have, 
according to your affertion. 

One quotation more from the apoftolic 
writings, and then I ihall conclude, for really 
1 begin to tire of the tubjeft, it is fo full of 
coofufion ; therefore I beg to be excufed from 
following you any farther upon it, than juft 
to note the impropriety of that, Col. r. 15. 
on fuppofition, that Jefus Chrift had no 
exiftence prior to his being born of the Virgin. 

•' Who is the image of the invifible God, the 
jirfl horn of every creature* For by him were 
all things created that are in heaven, and that 
are in earth, vifible and invifible, whether they 
be thrones or dominions, or principalities, or 
powers ; all things were created by him and for 
kirn, and he is before all things, and by him all 
things confijt" 

What could the apoftle mean, by calling 
him the firit-born of every creature when fome 
creatures were a<5tually born more than four 
thoufand years before him, according to your 
reckoning? To fay, that all things in heaven 
and earth, vifible and invifible, were created 
by him, when the truth is, he created none of 
them, but was even a ereated Being himfetf ? 
That all . things fubfift by him, feeing he is 
but a mere man like ourfeives ? That he is 
before all things, notwithftanding the heavens 
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and earth, angels, men, devils, and brutes 
and vegetables, were before him for many 
ages? I enter into no difpute with you, 
except, whether the apoftle exprefles him- 
felf in a manner in which people of com- 
mon fenfe are likely to underftand him, as in- 
tending a mere man, who had no being but a 
very few months or years before hrmfelf ? 

Yet I have heard this fame Paul, by Ibme 
of your people, highly applauded as a gre*t 
man, a wonderful man, a prodigy of genius, 
&c. notwithftanding all his abfurdities and 
clafliings with your fcheme of dodrine. 

I am, 

Reverend Sir, 

Yours, &c. 

J. MACGOWAN. 
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LETTER XX. 

Reverend Sir, 

Having in my two laft, given a fmall 
fpecimen of the obfcufity and ambiguity of 
the apoftolic writings, on fuppofition, that 
your do&rine is true ; I (hall in this venture 
to enquire, whether the conduct of the Jews, 
in putting Chrift to death, ought to be jufti- 
fied orcenfured, fuppoiing (till that he was 
but a mere man like ourfelves. Awful as it 
is, it may be inferted, that if he was only fuch, 
.they had. good reafon for reje&ing him as an 
impoftor, and for treating him as a blas- 
phemer : and this, if true, will make the idola- 
try of Trinitarians appear more grofs and 
{hocking. To afcertain this point, it will be 
neceifary to enquire, whether they had a law 
againft blafphemy, and whether they went ac- 
cording to that law in their proceedings 
againft him. 

The Jewifh law in Aided death upon every 
blafphemer, as appears John xix. 7. Lev. 
xxiv. 1ft, And he that blafphemeth the 
name of the Lord, he (hall furely be put to 
death, all the congregation (hall certainly (lone 
him * ; and agreeably to this law, they took 

* Exod. xxii. Lev. xix. 
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up (lones to have Honed Jefus, when they ap- 
prehended him to be guilty of blafphemy, ia 
making himfelf equal with God. 

Seeing they had a law which doomed blaC* 
phemers to death, it cauart be doubted, that 
the Sanhedrim, with the con fen t of the Ro- 
man governor, had a power of judging and 
condemning blafphemers, according to that 
law : feeing the law had been given in vain, 
if the executive power had not been lodged 
fomewhere ; and where fo likely as in the great 
council of the nation, at a time when there 
Was no king in Ifrael. 

The maiu difficulty is to determine, whe* 
ther or not Jefus Chrift was guilty of blaf- 
phemy; and if but a man in all refpe&s like 
ourfelves, there is fomethkig To. like it in his 
conduct and doftrine, that it is no wonder 
they underftood him as blafpheming their 
God. Modern Jews may very well juflify 
the conduct of their fathers, from the writings 
of his immediate difciples, whom they muft 
neceffarily coniider as having been trained up 
in blafphemy, the blame of which they fail not 
to lay upon the mailer himfelf, as their teacher. 

One difciple afcribes all the works of crea- 
tion to him, whether of things viiible or in* 
vifible, in heaven or on earth, which is down- 
right fal (hood and blafphemy ; a robbery com- 
mitted againftGod the Father, on fuppotitjon, 
that Chrilt himfelf is but a mere creature, who 
had no exiftence for thoufaods of years after 
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creation was finiflied. Another difciple ad- 
drefled him thus, •* Lord, thou knoweft all 
things." It is in vain to alledge, that all 
things here ought to be underflood in a limited 
fenle, and doth not imply an afcription of 
omnifcience. If that is the fenfe, why are 
we not told fo ? Why did not Jefus correft 
the apoftles words, left they (hould prove q, 
ftumbling to others? Would not any body 
take Peter to intend nothing lefs than omnifci- 
ence in its utmoft latitude, feeing the know- 
ledge of the heart is one thing evidently refer- 
red to. Thou knoweft all things, thou 
knoweft that I love thee. Which he could 
not do without fearching the heart. But I 
have (hewn, that he was ib far from reproving 
Peter for this confeflion, that he even aifume? 
this divine prerogative of fearching the heart 
to himfeif. 

No lefs than five times does Jefus in the 
revelation affume the name firft and the laft, 
expreffive of the eternity of the most high, 
which a mere man could not do without 
ftiocking blafphemy, feeing God will not give 
his glory to another. Office and ftation will 
never warrant his affumption of titles peculiar 
to fupremacy, if he himfeif be in every fenfe 
fubordinate, as you would have him fuppofed, 
and as the Jews confidered him. - This title, 
the first and the last, being held fatred to 
the fupreme Being, throughout the whole of 
the Jewiili difpen&tion, and now affuojed by 

o 
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Christ, Without any reference had to any 
greater and higher than himfelf, convinced* 
me, that if He is but a mere roan like ourfelves, 
he mud have been the mod notorious bkf* 
phemer that ever exiiied, and that the Jews 
are in the right, to deny him with a icornfiil 
yejedion. 

But although the manner in which the 
apoftles fpeak of their Matter, and what he 
lays of himfelf in the book of Revelation, may 
fully juftify the moderns in their rejecting of 
him, it cannot be urged aft a plea for the 
ancient Jews, who crucified Cbriit before any 
of thefe books were written* It may there* 
fore be proper to enquire into the grounds of 
their judgment, and the propriety of their 
conduct, from the miniftry of Chrtft himfelf *. 

To enter upon a formal pfoceis agajnft 
Jesus of Nazareth, the idol of the Or-* 
thodox, to fpeak. in the language of fcwe ra- 
tional divines ; be it obferved, that the 

1. Charge againithtm ia> " That he being 
not above thirty»three years of age* made the 

Jeople believe that he exifted before Abra- 
am." The witnef* againft him is, Job* 
viii. 56. " Your father, Abraham, rejoiced 
to fee my day, and he Jkw it, and was glad* 
Then faid the Jews unto him, thou art we* 

* I beg my reader aeter tor iafe fight of our lemdteg ftp. 
fofitioo, *' That Jttiu* Ghrift »no more tha» a man like our- 
felves ; one who had no manner of ezifteace prior to bis be- 
ing bom of the Virgin ; M for if yon lofe fight of this, ynn will 
<i>e the***** t# be either a jfe# «? a Mohammedae* 
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vet fifty yean old, and haft thou fan Abra» 
ham? Jeius laid unto them, verily, verily, I 
lay unto you, before Abraham was, I am*'* 
Your forced expedition of this paflage, avails 
nothing in his defence. That he infinuated 
his own exilience being prior to that of A bra* 
ham, ts dear to a demon (trat ion. And the 
Jews understood him according to the plain 
and obvious meaning of his words, therefore 
took up ftones to have puni(hed him for hie 
arrogance in making himlelf older, and con* 
fequently greater than their father Abraham* 
If they miftook him, why did he not ftay and 
dear up the miftake, inftead of hiding him- 
felf, and getting privately away ? This would 
have been charity becoming his pretentions to 
benevolence. But he never attempted in any 
future dtfcourfe to fet them right in this mat- 
ter, confequently we conclude his intent was, 
-that people fliould believe in him as older than 
Abraham ; this is the lead of what is implied 
in his declaration, efpeeialiy if compared with 
his behaviour immediately upon it. 

g. Although he had no evidence prior to 
his being born of the Virgin, he endeavoured 
to make the people believe, that he had been 
an heaven, that he came down from heaven, 
a»d was made flefii ; all of which tended to 
make him be thought (bmewbat, at teaft, 
more than a man like ourfclves. For proof 
of this charge, fee John iii« IS. " No man 
hath afcended up to heaven, but he that came 

o 8 
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■down from heaven, even the Son of Man who 
is in heaven." That nothing fhort of a des- 
cending from heaven was intended, appears 
from v. 31. " He that cometh from above, 
is above all : he that cotneth from heaven, is 
above all." Efpecially when compared with 
chap. xvi. $8. " I came forth from the Fa- 
ther, and am come into the, world ; again I 
leave the world, and go unto the Father.*' 
If words have any meaning at all, Jefus could 
detign no lefs than to perfuade the people, 
that heaven was his refidence prior to his in- 
carnation ; and in this light the apoitfes un- 
derftood him, for they faid, ** now fpeakeft 
thou plainly, and not in parables." And 
Chrift himfelf fritters them to continue in that 
fame belief, without attempting to convince 
them that they had miftaken his meaning. 
And fuch has been the effect of thefe and fuch 
like expretfknib of his, relative to his anti-in- 
carnate liate, that ail who believe the New 
Teiiamerit to be the word of God, a few Ariaos 
and Socinians excepted, have uniformly be- 
lieved in him as having exifted from «verk(t- 
ing. But, 

3. He gave his difciples room to confiier him 
as omniprefent,and what is this but robbing 
the Deity of one of his efiential perfections. 
Mat. xviii. £0. For where two or three are 
met together in my name, there am I in the 
midftof them. It will require great addrels 
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to itrift this paflage into any other form, than 
that of a declaration of perfonal oroniprefence. 

Believers may be met in his name,>at one and 
the fame time, in every parifh church and dit 
fenting meeting-houfe, in Britain and Ireland, 
or even in Europe, &c. and what lefs than a 
prefence univerfally diffufive, can be adequate 
to this engagement. Did it not therefore tend 
to wiiflead bis followers into a notion, that he 
could be prefent in many places at one and the 
iame time. Or in other words, that he was 
poifeft of a nature infinitely fuperior to mere 
humanity? Were we to hear the head of any 
party, encouraging his difciples to hope for hts 
prefence wherever they (hould affemble, would 
we not inftantly conclude, either that he is a 
madman, or a defigning viilian ? By parity of 
reafon, the Jews bad equal ground to be of- 
fended with Jefus Chrift for fuch a manner of 
(peaking, on fuppofition, that he hath no per- 
fonal title to divine prerogatives. 

Yet he is fo farfrom relinquifliing his preten- 
tions, that even after they had puniftied his blaf- 
phemy with death, and he was riien from the 
dead, he repeats, the promife with very consi- 
derable addition. •' Lo I am with you always, 
even to the end of the world.*' So that there 
was promifed not only the univerfal extent, 
but the perpetuity of his prefence. It is not 
ray province to enquire, what poflible fenfe 
may be impofed upon the .words ; the bufinefs 
of the law, iu cafes of high treafon, being only 

o3 
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with the obvious meaning of what is fpoken, 
and with the intent of the fpeaker. ; And 
furely it will require great art, fo exculpate 
Jefus from the charge of making his difciples 
believe him to be every where prefent. There- 
f>re, though (hocking to fpeak it, the Jews 
did well in putting him to death for robbing 
the Deity. Yet the 

4. Charge is ftill more grofs, more highly 
aggravated than the former, for not content 
with diitant allufions, he openly avows an 
equality with the Father, ** I and the Father 
are One." This I noted befibre, as an inftance 
of the ambiguity of his ftile in preaching ; now 
I confidered it as a charge of blaiphemy which 
the Jews had againfthim,and which undoubt- 
edly was fuch in the high eft degree. My Fa- 
ther is greater than all, he fays, and then adds, 
** I and the Father are One. *" If he meant 
no more than, that he and the Father were 
One in will and defign, might not the exple- 
tive eafily have been added ? How can he be 
juftified in provoking the Jews, by ufing terms 
capable of being received in the molt abfolute 
fenfe, without attempting to explain his mean- 
ing? He even urges the propriety of his affer- 
tion, and for proof, adduces his unparalleled 
Works. So that, confidently with found rea- 
soning, they could not have underftood him 
otherwife than as making himfelf God. If it 
is replied in a way of excufe for him, " that 

* The word my is a fupplement. 
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in other places he exprefsly fays, my Father 
is greater than I." The Jew may very juftly 
retort upon us, •' Aforryconfeflion, indeed! 
for a man who is but of yefterday, to confefs 
barely, than God is greater than him." Might, 
you or I ufe even this expreffion, think you, 
confiftently with a fenfe of the diftance be- 
tween the creature and the infinite Creator. 
But Jefus feems even to have perfuaded his 
difciples to believe in him, as identically the 
fame with the father, in refpedk to Effence. 
What lefs can beunderftood by what he lays 
to Philip? John xiv. 8, 9, 10* Lord (hew 
us the Father, and it fufficeth us? Jefus faith 
unto him, have I been fo long with you, and 
yet haft thou not known me Philip. He that 
hath leen me, hath feen the Father : and how 
fayeft thou, Chew us the Father? Surely no 
man could underftand him as defigning other- 
wife, than to reprefent himfelf as efi'entially 
One with the Father ; which, for a mere man 
to do, is the molt (hocking of all blafphemy ; 
and he that would do fo, was' undoubtedly 
worthy of death, the law of the Lord having 
denounced the fentence. 

But that is not all, for he even fuffered him- 
felf to be worfliipped, and never reproved any 
worfliipper, for (hewing him too much refpedfc, 
which may ferve as a 

5. Charge againft him in the eye of a Jew. 
You, indeed, have laboured to exculpate him 
from this charge ; and have reduced this wor- 
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(hip to fuch a (Ute, as to mean no more than 
a fine bow or a cartfie means with us* 

But, Sir, it is written, thou /halt worfhip 
the Lord thy God, and him only fhalt thou 
ierve. Is worship here the fame with what 
Was paid to Jefusr If d liferent, from wheace 
do you gather your evidence? From the dif- 
ference of ex predion, orotherwife? Not from 
the difference of ex predion. Therefore pro* 
duceyour warrant? Other wife we (hall ftill 
think, thatfutferinghimfelf to be worfhipped, 
was a crime worthy of death* Surely no man 
can eafily niifuoderftand Thomas the apoille 
in bin addrefs to Jefus, " My Lord, and My 
God;" which addrefs was no way offensive, 
coplequenty Chrift never reproves him, much 
lefu attempts to redify his miftake. 

How different waa Mohammed's behaviour 
on a fimilar occafion, according to the tefti- 
tnony of Al Beidowi. Two Jewifti Chriflians, 
named Abu Rqfe al Koradhi, and Al Seyid al 
Najrani, came to Mohammed, and offered to 
worship him, and acknowledge him for their 
Lord : to which that zealous prophet anfwered, 
" God forbid, that we (hould worfliip any be- 
sides God." So far, indeed, was he from re- 
ceiving worfhip, that he is faid to have con- 
fefled himfelf a (inner, and to have aiked par- 
don an hundred times a day, if his commenta- 
tors deferve any credit* 

Theie charges being fummoned up in one, 
after the. manner of Britilh judges in their 
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charge to the jury, would not any twelve men 
have brought him in guilty ; coniequently the 
Jews and Pontius Pilate, did nothing but an 
a6t of juttice in putting him to death, in that 
open ignominious manner recorded in the fa* 
cred Scriptures. 

From all that has been faid, it is clear, that 
the advantage is greatly on the fide of the Mo* 
banunedan religion, and that itsabettort> have 
fewer difficulties to furmount, than thofe who 
glory in the name of rational Chriliians. But 
who may, at the fame time, be treated as the 
molt abfurd of all enthufiafts : whilit the Trini- 
tarians h^ve the felicity of acting in a confiit- 
ency with themfelves as men of faith and re- 
ligion, as well as with the dictates of revela- 
tion. 

As it is a matter of no moment at all, whe- 
ther Socinianifm, or the religion of Mohammed 
prevail, neither of them having the leaft con- 
nection with real Chriftianity, which is the 
only religion taught in the word of God ; £ 
Avail fuin up, in one point of view, the reafon- 
ing of thistmd the former letters. 

I have ihewn, and perhaps with as much 
force of argument, as you may heartily ap- 
prove, that there is the moil peife6t agreement 
between the prophet Mohammed and your- 
feif, refpe&ing the do&rine of the One God, 
and that of the Trinity, and it will be very 
difficult to determine, whether you, or that 
Arabian, exprefles molt abhorrence of the 
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Trinity* So that whether there be Three 
that bear record in heaven or not. it m certain 
there are Two Men who bear the fame testi- 
mony againft that record. 

Further, that there is the mod perfect bar* 
mony between Mohammed and you, refpe6t- 
tag the perfon of Jefus, as but a man like 
yourfelves~a!fo in regard to his miffion, as a 
prophet or a teacher (eat from God . So that 
how irrational foever you may deem the ortho- 
dox, that prophet was at leaft as intelligent as 
yourfelf. 

I hare fliewn, that if your doArkie be true, 
Mohammed was a more confident prophet 
than David, Ifaiah, and: the reft of the Obt 
Teftament prophets— That he was even a bet- 
ter preacher than Chrift and all his apoftles— 
That he was more tender of the Divine 
ehara&er, and more zealous for the glory of 
God, than all the prophets; than Chrift and 
all his apoftles, confequently, that he gave 
better proof of the divinity of his miffion, than 
Jefus gave of his. I have even (hewn, that wen 
your do&rine that of the Gofpel, the world 
has received more extenfive and more lading 
advantages from Mohammed, than from all 
that Jefus Chrift hath done and differed. And 
to clofe the whole, I have demonftrated, that 
if the Lord Jefus be but a mere man like our* 
felves, he was an arrant impoftor, a notorious 
blafphemer, and as fuch, moll juftly con- 
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rejected by their offspring. 

Thefe conclufions, Sir, dreadful as they are, 
naturally refult from your fcheme of doctrine. 
And is this what is obtruded upon us, under 
the chara&er of rational religion ? Boaft no 
more, Sir, of your fuperior realon, till you have 
rejected a fchenie laden with fuch abfurdity. 
To become Mohammedans at oiice, would be 
adking with propriety, f6r then you would have 
a confident iyftem, as to the point before us ; 
but your prefent motley, heterogeneous, per- 
plexed fyitem, has, it is to be hoped a natural, 
a necefiary tendency to diffolution. Remem- 
ber, however, that thefe things are not to be 
trifled with. And permit me to fubfcribe my- 
felf, 

Reverend Sir, 

Your humbie Servant, 

J. MACGOWAN. 
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P. S. I am not at all folicitous about the , 
time ot manner of your anfwer, but (hall con-( 
fider myfelf at liberty to refume my pen, when I 
any frefli attack is made on the do&rine of 
Chrift's proper Divinity, becaufe if that falls, 
my hope muft perifli for ever. 

N. B. Thole who have time and inclination 
to confider the other articles treated of ih your 
appeal, will find every one of them equally 
big with abfurdity. 

Xbte, All the quotations from the Korw 9 
are from the o&avo edit, printed in 1704. 
The quotations from the Appeal, from edit. 

2, with improvements, 1771, without a book- 
leller's name. 
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